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The Danger of Lowering Professional Standards * 


When, at the beginning of September of last year, not only 
the Fiscal Conference met for its usual fall meeting, but approxi- 
mately two hundred additional men came to Concordia Seminary, 
St. Louis, as members of a large Centennial Committee to consider 
ways, means, and plans for the celebration of the hundredth anni- 
versary of the Saxon immigration, the key-note that was suggested 
for the protracted celebration was that of reconsecration. But it 
would hardly require the formal resolutions of such a conference 
nor the special arrangements made by the various District com- 
mittees to remind us of the lessons which should come to our 
mind in connection with the centenary of the Saxon immigration. 
One of the most significant features of the Old Testament festivals 
is found in the fact that the Lord combined the strictly religious 
and doctrinal meaning of the festivals with the commemoration of 
historical events. Thus every celebration of the Passover re- 
minded the faithful Israelite of the redemption of his fathers from 
the bondage of Egypt; every attendance at Pentecost presented 
the picture of the establishment of Israel as a nation at Mount 
Sinai; every observance of the Feast of Tabernacles was intended 
as a reminder of the fact that the fathers of Israel lived in tents, 
or booths, in the wilderness. All the festivities connected with 
these annual celebrations had the definite object of causing the 
members of the Jewish Church to reconsecrate themselves to 
Jehovah, the covenant God, and to the high ideals of the agree- 
ment made in the course of the forty years spent in the wilderness. 

But the word reconsecration presupposes and implies a recog- 
nition of shortcomings, failures, sins of commission and omission. 
It signifies a recognition and a concession of faults and frailties 


* This is the first article in a series entitled “The Pastor’s Profes- 
sional Growth,” which is to run through the entire year. 
1 
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as well as of an, at least occasionally, conscious neglect of duty. 
It demands of us that we earnestly consider words such as those 
which were spoken by Dr. Walther in a sermon delivered in the 
year 1870. Speaking on the text Gal.5,7, he reviewed the chief 
events in the history of the Saxon Lutherans; he showed that 
a marked deterioration in faith and in love had taken place and 
then addressed some powerful words of admonition and encour- 
agement to his audience. Referring to the early history of the 
immigrants, he said in part: “It is true, at that time we were still 
sadly deficient in the true knowledge; many and dangerous errors 
still darkened our souls. But must we not confess to the glory of 
God that nevertheless our faith in God was at that time living 
and powerful and our highest possession and treasure? Had we 
not emigrated on account of our faith? Had we not on account 
of this faith gladly left house and home, our fatherland, and many 
of us the dearest things which we possessed in this world? And 
what did we seek here? Did we, like most immigrants, seek 
mountains of gold, a comfortable living, glory, and honor? No; 
our only true object was to save our souls, to live here according 
to our faith, to establish here the pure and right worship of God, 
and to have a truly Christian school for our children. We were 
pitifully poor, but that did not hinder us from streaming into the 
place of refuge granted to us by men of another denomination to 
meet there on all Sundays and holidays and gladly to sacrifice 
our last pennies for the establishment, maintenance, and further- 
ance of church and school. Although forsaken and covered with 
ignominy, we did not court the friendship of the world, but were 
fearful and anxious lest we be contaminated by the world and thus 
be deprived of our heavenly treasure. With what zeal we at that 
time read our small, purely Lutheran paper, while we considered 
it abominable even to admit newspapers into our homes which 
made mockery of religion, much less to waste our precious time 
with the reading of their lascivious entertainment!” And then 
Walther proceeds to demonstrate just how far, according to his 
observations, his hearers had departed from the high ideals of 
the early years, in discontinuing the observance of festival days, 
in neglecting the Word in church and at home, in turning toward 
the pleasures and honors of the world, in showing a deplorable 
lack of interest in religious periodicals and in the matters per- 
taining to the kingdom of God, in the indifference and coldness 
of Christian love, in the lack of zeal for true mission-work. 

As we prepare for the celebration of the centenary of the 
Saxon immigration, we are bound to make acknowledgments and 
to utter confessions of a similar nature. For who can be so blind 
as not to see the growing secularization of the membership of our 
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Church, the fact that the members of our congregations live in 
fine and, in part, luxuriously appointed homes, with all modern 
conveniences, that they own costly cars, which are regularly re- 
placed by newer models, that they invest heavily in life insurance 
and similar projects, — and all this while the work of the Kingdom 
is so pitifully neglected? And who would deny that this poison 
has contaminated also the clergy, that this general lowering of 
Christian standards is reflected also in the lowering of professional 
standards? What about the demands, which are becoming more 
and more insistent, that there be less preaching of justification 
and more of “practical” sanctification? What about tendencies in 
teaching and practise that are coming perilously near to the pro- 
claiming and applying of the modern social gospel? What about 
the insistence upon the letter of resolutions once passed, even 
though conditions have changed? What about the growing ten- 
dency to shorten the instruction for membership in the Church 
and for admission to the Lord’s Supper? What about the specific 
instruction and examination of those who wish to partake of the 
Holy Communion? (Cp. Apol. of Conf. Trigl., §§ 1.49.) What about 
the growing laxity in many quarters with regard to being conformed 
to the world, especially in the matter of recreation and amuse- 
ments? Are orthodoxism and formalism going to present a twin 
menace to throttle the inner life and growth of the Church? 
Are we approaching a state of spiritual ossification, when we shall 
have the name that we are living but in reality are spiritually dead? 

What is to be said in particular of the personal attitude of 
pastors to their exalted office? Is it nothing but malicious slander 
when members of our congregation complain that some pastors 
spend more time at the card table or on the golf course than 
at their study tables, that they neglect important pastoral work 
because of a bowling match? Are our people speaking in igno- 
rance when they state that many sermons are shallow and super- 
ficial, that “pastors hide the nakedness of their thought under 
the fig-leaf of glibness”? These and other questions we ought 
to face squarely if we desire to make the period of the centennial 
celebration one of reconsecration. 

Once more we must become more deeply aware of the re- 
sponsibility connected with the office of the Christian ministry. 
The noted Lutheran divine Charles Porterfield Krauth, as reported 
by his pupil Revere Franklin Weidner (Theological Encyclopedia 
and Methodology, I, 36f.), remarked as follows: “The office of the 
ministry involves the supremest exercise of man’s supremest facul- 
ties transfigured by the power of the Holy Ghost. The minister 
should be deep in the knowledge of that Law [i.e., the Word of 
God] which underlies all law and thus is to be a deeper lawyer 
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than the lawyer himself. He should be a true physician, thor- 
oughly understanding men, able to apply the divine remedies for 
the deepest diseases of the race. He should be a true teacher of 
that knowledge which is above all human knowledge. His work 
is the reproduction of the living Christ in the heart. The function 
of this office embraces all ages and conditions. Into such a pro- 
fession, so noble, so difficult, so responsible, no man should ever 
enter unadvisedly.” With this estimate of the ministry agrees the 
declaration of H. B. Smith (Introduction to Christian Theology, 
23 f.): “If ever the service of the ministry was a mere routine, now 
it is no longer such. There is no research of scholarship, no 
philological skill, no power of historical investigation, no mastery 
in philosophy, no largeness of imagination, no grace of life and 
character, no practical self-denial, no gift of eloquence to man 
by the written or the spoken word, no energy of character, no 
practical sagacity, . . . no living faith, and no large charity which 
may not, through the length and breadth of our land, find the 
fullest employment, and which are not needed, by the Christian 
Church. It wants its men of fire, its men of piety, its men of large 
discourse, its laborers in our streets and lanes, its minds of calm 
philosophy, its heroes, and its saints. It needs its trained bands — 
and needs them in our own country especially — to meet both Pope 
and pagan.” 

Few men since the days of the apostles have had such clear 
comprehension of the dignity and responsibility of the ministerial 
office as Martin Luther, and we cannot refrain from quoting from 
one of his great educational classics, namely, from the Sermon on 
the Duty of Sending Children to School. He writes: “We will first 
consider the subject in its spiritual, or eternal, aspects and after- 
ward in its temporal, or secular, relations. I trust that believers 
and all who wish to be called Christians understand that the 
ministerial office was instituted of God, not with gold or silver, 
but with the precious blood and bitter death of His only Son, our 
Lord Jesus Christ. For from His wounds (as is shown in the 
epistles) truly flow the Sacraments, and His blood has dearly 
purchased for mankind the blessing of the ministerial office, the 
function of which is to preach, baptize, loose, bind, dispense the 
Sacraments, comfort, warn, admonish with God’s Word, and do 
whatever else pertains to the care of souls. Such an office not 
only promotes temporal life and every secular condition, but it 
also gives eternal life, releases from death and sin, which is its 
peculiar and distinguished work; and indeed the world stands 
and abides only on account of this office, without which it would 
long since have perished. ... I mean the clerical office, which 
pays attention to preaching and the ministration of the Word and 
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Sacraments, which imparts the Holy Spirit and salvation, blessings 
not to be obtained by means of music and display; which includes 
the duties of pastor, teacher, preacher, chaplain, sexton, and 
schoolmaster, and which is highly praised and extolled in the 
Scriptures. St.Paul speaks of ministers as the stewards and ser- 
vants of God, bishops, prophets, and also ambassadors of God to 
reconcile the world to God, 2 Cor. 5,20. Joel calls them the Lord’s 
messengers; and Malachi says: ‘The priest’s lips should keep 
knowledge; for he is the messenger of the Lord of hosts,’ Mal. 2, 7; 
as Christ also says, Matt. 11, 10, when He calls John the Baptist 
a messenger, and also throughout the Book of Revelation. ... If it 
is certain and true that God has instituted the office of the ministry 
with His own blood and death, we may be sure that He desires to 
have it highly honored and continued till the day of Judgment.” 
After thus setting forth his appreciation of the ministerial office 
in the introduction of the treatise, Luther follows this up with his 
customary powerful application, especially with reference to his 
purpose in writing the “sermon.” He writes: “For consider that 
whatsoever of good is connected with the office of preaching and 
the care of souls will be accomplished by your son if he is faithful 
in his ministry, so that through him many souls will be daily 
taught, converted, baptized, brought to Christ, made blessed, re- 
deemed from sin, death, hell, and the devil, and come to perfect 
righteousness and eternal life in heaven. Daniel well says: ‘They 
that teach others shall shine as the brightness of the firmament and 
they that turn many to righteousness as the stars forever and ever,’ 
Dan. 12,3. For since God’s Word and office, where they are rightly 
employed, must always accomplish great things and indeed work 
miracles, your son will be constantly doing wonderful things for 
God, such as raising the dead, casting out devils, making the blind 
to see, the deaf to hear, the lepers to be clean, the dumb to speak, 
and the lame to walk. If this is not done in the body, it is done 
in the soul, which is indeed a greater work, as Christ says John 
14,12: ‘He that believeth on Me, the works that I do shall he 
do also; and greater works than these shall he do.’ If a simple 
Christian can do such things in the case of individuals, how much 
more can a public preacher accomplish, who deals with whole 
congregations? Not that he does it himself, but his office, which 
has been instituted of God for that purpose, and the Word of God, 
which he teaches; for he is but an instrument in the hands of God.” 
Luther does not hesitate in this connection to speak of the 
pastor’s relation to, and responsibility with reference to, sanctifica- 
tion also in the narrower sense, including the domain of good works 
in the field of Christian social service, now so called. He says: 
“We have been speaking of the works and miracles which your son 
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does in relation to souls, in saving them from sin, death, and the 
devil. But in relation to the world also he does great and mighty 
works in that he informs and instructs all classes how they are 
to discharge their various duties in a manner acceptable to God. 
He comforts the sorrowing, gives counsel, settles difficulties, calms 
disturbed consciences, helps to maintain peace, to appease, to 
reconcile, and similar duties without number; for a preacher con- 
firms, strengthens, and supports all authority, all ternporal peace, 
governs the seditious, teaches obedience, morality, discipline, and 
honor, and gives instruction in the duties pertaining to fathers, 
mothers, children, servants, and, in a word, to all secular relations 
of life. These are, it is true, the least of a pastor’s services; yet 
they are so excellent and noble that the wisest of the heathen 
philosophers did not recognize or understand them, much less 
practise them; and no jurist, no university, no cloister, knows of 
such works, nor are they taught in either ecclesiastical or civil law. 
For there is no one who recognizes such secular offices as the great 
gifts or gracious arrangement of God; it is the Word of God and 
the ministerial office alone that highly praise and honor them. 
Therefore, if we wish to speak the truth, we must say that tem- 
poral peace — the greatest good on earth, in which all other tem- 
poral blessings are comprehended — is really a fruit of the minis- 
terial office. For where it perishes, there are found war, hatred, 
and the shedding of blood; and where it is not properly exercised, 
we find, if not actual war, at least a constant unrest, a desire for 
war and bloodshed.” (Translation in Painter, Luther on Education, 
218 ff.; St. Louis Ed., X, 427 ff.; Holman Ed., IV, 142 ff.) 

Where is the blame to be laid when such an appreciation of 
the ministerial office, its opportunities and responsibilities, is 
absent? Bulletin 11 of the American Association of Theological 
Schools states that lowered standards are at least in part a matter 
of lowered ethics. The situation may be accounted for in part by 
the fact that some pastors did not enter the ministry from adequate 
motives. As Dr. Krauth suggests, some men are in the ministry 
although they entered it almost with an aversion. Others are 
under the constraint of a vow or an earnest wish of a father or 
a mother or a promise made by themselves in a moment of intense 
emotion. Still others drift into the ministry by sheer force of 
circumstances or because they began their preparation for the 
office and then were ashamed to draw back. All these motives 
are incompatible with the dignity and purpose of the Christian 
ministry and are bound to lower the standards of the profession. 

But this is only one side of the difficulty, although it will 
usually give direction to unsatisfactory work in the ministry. 
Much has been said about raising standards of educational work 
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within the preparatory schools and the seminaries. But if we 
merely raise the standards within the seminaries, as the bulletin 
referred to above states, we shall never completely touch the 
lowered standards of American pastors. In a survey on Physicians 
and Medical Care, by Esther Lucile Brown (Russell Sage Founda- 
tion, 1937), reference is made to the need for systematic post- 
graduate study on the part of medical practitioners of every kind. 
Evidently this profession is experiencing the same kind of diffi- 
culty, since graduates do not continue their professional training 
after they have once entered upon the duties of their calling. 
And yet it is true of every profession what is stated by Bowling, 
in an article entitled “Getting Educated and Staying Educated,” in 
the Adult Education Bulletin of September, 1937: “If it were pos- 
sible for the schools to send people into the world supplied with 
glittering prescriptions of how to use unerringly the information 
they have acquired, then every business man who had been to 
school would be a successful business man, every professional 
man a success in his profession.... A teacher may outline what 
he considers the most essential information about a given subject 
and even suggest how this information may be used, and this 
suggestion may strike responsive chords in the minds of many 
of the listeners; but to achieve the best and most enduring results, 
the person using this knowledge must be able to make his own 
contribution to it, observable in the way he uses it. Business, 
industry, and the professions readily supply whatever instances 
may be necessary to show that the educated mind is better pre- 
pared to make this contribution than the untrained mind... . 
Whenever in our intellectual development or technical training we 
reach the stage at which we consider ourselves educated, then our 
next big problem is to stay educated. A college degree may right- 
fully be regarded as a badge of learning because it signifies the 
satisfactory completion of a prescribed program of study. As 
a badge of learning, however, a degree soon tarnishes if kept from 
intellectual agitation for too long a time. The person whose 
knowledge is out of date is much on the order of the driver of 
a Model T Ford on a superhighway: other drivers in machines 
of more modern make and design pull around the man in the 
Model T, leaving him and his outmoded equipment as hazards 
to the safety and progress of others. Certain aspects of knowledge 
of course remain constant, but much of the world’s knowledge is 
constantly being changed by the results of new experiments, new 
findings, new discoveries.* ... To stay educated, we must keep 


* Translated into the circumstances pertaining to the ministry, this 
would mean that the subject-matter remains the same, but that social 
conditions and teaching situations are constantly changing. 
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abreast of ever-changing knowledge as it applies generally and 
specifically to our particular field of endeavor, and the task is 
a lifelong process. The adult-education movement in this country 
as well as abroad has made it a simple matter for educated per- 
sons to stay educated if they will but avail themselves of the 
opportunities offered.” 

These statements find their application in the evident lowering 
of professional standards in the matter of continued private study. 
And let no one raise the objection that the manifold duties con- 
nected with the present-day “waiting-on-tables” busyness of the 
harassed pastor make it impossible for him to continue his pro- 
fessional studies along definite lines. The faithful pastor’s appre- 
ciation of his divine calling will demand that he give first place on 
his program to the preparation of his sermons and his Bible- 
lessons, to his work for his classes in the Catechism and other 
teaching duties. And this makes it imperative for him to keep 
on studying lest he become superficial in his work or depend on 
preaching and teaching helps prepared by others. In his intro- 
duction to the postil published by Mag. Joh. Spangenberg Luther 
writes (XIV, 397): “On the other hand, a number of lazy pastors 
and preachers are not to be commended, who depend on such and 
other good books because they can take a sermon therefrom; 
they do not pray, they do not study, they do not read, they do 
not seek for anything in the Scriptures, just as if they were not 
in need of reading the Bible because of these books. Such men 
use books of this kind like the formularies and calendars, merely 
in order to earn their food by the year, and are nothing but 
parrots and jackdaws, which learn to repeat without under- 
standing, although our intention and that of such theologians is 
to lead them into the Scriptures and to admonish them to be on 
the alert in order that after our death they may for themselves 
defend our Christian faith against the devil, world, and flesh. For 
we shall not stand at the head forever, as we now stand... . 
Therefore the watchword is: Watch, study, attende lectioni. Truly, 
thou canst not do too much reading in the Bible; and what 
thou readest thou canst not too well read; and what thou readest 
well thou canst not too well understand; and what thou under- 
standest well, that thou canst not too well teach; and what thou 
teachest well thou canst not live too well. Experto crede Ruperto. 
It is the devil, it is the world, it is our flesh, which rage and storm 
against us. Therefore, my dear lords and brethren, pastors and 
preachers, pray, read, study, be diligent; truly, there is no time 
to be lazy, to snore and to sleep, in this evil, infamous time. Make 
use of the gift which is entrusted to you and reveal the mystery 
of Christ.” (St.Louis Ed., XIV, 397 ff.) 
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In view of the fact that the languages, which are, at least 
theoretically, considered essential for adequate theological study, 
are being so widely neglected today and that the professional 
standards are thus lowered to a most alarming extent, it will be 
well to consider and reconsider, study and restudy, Luther’s earnest 
appeal in his Letter to the Mayors and Aldermen of all the Cities 
of Germany of the year 1524. There we read: “Therefore, my 
beloved countrymen, let us open our eyes, thank God for this 
precious treasure, and take pains to preserve it and to frustrate 
the designs of Satan. For we cannot deny that, although the 
Gospel has come and daily comes through the Holy Spirit, it has 
come by means of the languages and through them must increase 
and be preserved. For when God wished through the apostles 
to spread the Gospel abroad in all the world, He gave the lan- 
guages for that purpose; and by means of the Roman Empire 
He made Latin and Greek the language of many lands that this 
Gospel might speedily bear fruit far and wide. He has done the 
same now. For a time no one understood why God had revived 
the study of the languages; but now we see that it was for the 
sake of the Gospel, which He wished to bring to light and thereby 
expose and destroy the reign of Antichrist.... In the same mea- 
sure that the Gospel is dear to us should we zealously cherish 
the languages. For God had a purpose in giving the Scriptures 
in only two languages, the Old Testament in the Hebrew and the 
New Testament in the Greek. What God did not despise but chose 
before all others for His Word we should likewise esteem above 
all others. ... And let this be kept in mind, that we will not 
preserve the Gospel without the languages. The languages are 
the scabbard in which the Word of God is sheathed. They are the 
casket in which this jewel is enshrined; the cask in which this 
wine is kept; the chamber in which this food is stored. And, 
to borrow a figure from the Gospel itself, they are the baskets 
in which this bread and fish and fragments are preserved. If 
through neglect we lose the languages (which may God forbid!), 
we will not only lose the Gospel, but it will finally come to pass 
that we will lose also the ability to speak and write either Latin 
or German.... With a simple preacher of the faith it is different 
from what it is with the expositor of the Scriptures, or prophet, 
as St. Paul calls him. The former has so many clear passages and 
texts in translations that he is able to understand and preach 
Christ and lead a holy life. But to explain the Scriptures, to deal 
with them independently and oppose heretical interpreters, such 
a one is too weak without a knoweldge of the languages. But we 
need just such expositors who will give themselves to the study 
and interpretation of the Scriptures and who are able to contro- 
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vert erroneous doctrines; for a pious life and orthodox teaching 
are not alone sufficient. Therefore the languages are absolutely 
necessary, as well as prophets, or expositors; but it is not neces- 
sary that every Christian or preacher be such a prophet, according 
to the diversity of gifts of which St. Paul speaks in 1 Cor. 12, 8.9 
and in Eph.4,11.... Hence, although faith and the Gospel may 
be preached by ordinary ministers without the languages, still 
such preaching is sluggish and weak, and the people finally become 
weary and fall away. But a knowledge of the languages renders 
it lively and strong, and faith finds itself constantly renewed through 
rich and varied instruction.” (Tr. in Painter, Luther on Education, 
184 ff.; ep. St. Louis Ed., X, 470 ff.; Holman Ed., IV, 112 ff.) 

Luther was not demanding the impossible when he insisted 
upon maintaining high standards with reference to the ancient 
languages in the ministry. Not the least amazing fact in the 
life of this man, full of unusual experiences as it is, may be found 
in his being practically self-taught in Greek and Hebrew. In 
mastering the former language he received some assistance from 
his friend Johann Lang; but his proficiency in Hebrew was essen- 
tially his own accomplishment, although he modestly stated: “I am 
no Hebrew grammarian, nor do I wish to be, for I cannot bear 
to be hampered by rules; but I am quite at ease in the language, 
for whoever has the gift of tongues, even though he cannot forth- 
with turn anything into another language, yet has a wonderful 
gift of God.” (Smith and Gallinger, Conversations with Luther, 182. 
Cp. St. Louis Ed., XXII, 1542f.) His knowledge of church history 
and of philosophical subjects is likewise surprising, and the expla- 
nation for this fact may be found, at least in part, in his contacts 
with other scholars, which is apparent from his voluminous cor- 
respondence and the many conferences and meetings which he 
attended. He not only contributed an amazing amount of material 
at such meetings, but absorbed at least as much, so that he retained 
the remarkable elasticity of his mind practically up to the time of 
his last illness, as his books, treatises, and letters show. This 
fact might well be kept in mind by many pastoral conferences in 
our days. What we need is less discussion of peripheral matters 
and a more thorough study of the Bible and of doctrinal theology. 
Nor is it sufficient to appoint one or more men as essayists, who 
-will then read papers on subjects of which the rest of the members 
knew little or nothing beforehand, but the topics should be adver- 
tised, at least in outline, to all members of the conference, so that 
every one present may offer a specific contribution, preferably of 
a constructive nature, to the discussion of the propositions or theses 
presented. Scholars in other fields of human knowledge and en- 
.deavor find the panel-discussion method exceedingly fruitful; why 
should it not be more widely introduced into our circles? 
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And still another point will bear careful study if the lowering 
of professional standards is not to endanger our scholarship, and 
that is the professional man’s continuation work with the exten- 
sion division of higher institutions of learning, preferably Lutheran 
seminaries. Pastors’ institutes, summer sessions, correspondence 
courses — they all, if conscientiously employed, are bound to keep 
the mind alert and elastic and to offer opportunities for pene- 
trating ever more deeply into the unsearchable mysteries of the 
grace of God. Bulletin 11 of the American Association of Theo- 
logical Seminaries, referred to above, rather timidly suggests: “Is 
it too much to hope that individual seminaries might be willing... 
during the otherwise dormant summer period to pool their faculty 
resources, rotate the load, so that it would not fall heavily upon 
individual men, and make possible within the summers. . . oppor- 
tunities for continued theological education?” (P.33.) As for us, 
we need not wait for such projects to eventuate, for the oppor- 
tunity has been offered in the past and will again be offered to 
all those who are truly interested and will be ready, if necessary, 
to make some sacrifices for the sake of maintaining high standards 
in the profession. The plan ought to be given all the more con- 
sideration since it incidentally places the facilities of fairly well- 
equipped libraries at the disposal of the earnest pastor. 

Let us turn once more to Luther, who had such a keen insight 
into the needs of men in the professional fields. In his Letter to 
the Mayors and Aldermen in Behalf of Christian Schools of 1524 
he writes: “My advice is not to collect all sorts of books indis- 
criminately, thinking only of getting a vast number together... . 
In the first place, a library should contain the Holy Scriptures in 
Latin, Greek, Hebrew, German, and other languages. Then the 
best and most ancient commentators in Greek, Hebrew, and Latin. 
Secondly, such books as are useful in acquiring the languages, as 
the poets and orators, without considering whether they are 
heathen or Christian, Greek or Latin. For it is from such works 
that grammar must be learned. Thirdly, books treating of all the 
arts and sciences. Lastly, books on jurisprudence and medicine, 
though here discrimination is necessary. A prominent place should 
be given to chronicles and histories, in whatever languages they 
may be obtained; for they are wonderfully useful in understand- 
ing and regulating the course of the world and in disclosing the 
marvelous works of God. ... Since God has so graciously and 
abundantly provided us with art, scholars, and books, it is time 
for us to reap the harvest and gather for future use the treasures 
of these golden years.” (Tr. by Painter, op. cit., 206 ff. Cp. St. Louis 
Ed., X, 483 f.; Holman Ed., IV, 128 ff.) 

This brief discussion may well close with a few excerpts from. 





12 The Danger of Lowering Professional Standards 


Luther’s Vorrede ueber den ersten Teil seiner deutschen Buecher 
of 1539, where he writes: “In addition to this let me show you 
a proper way of studying theology, in which I exercised myself. 
If you observe this, you will become so learned that you yourself 
could (if that were necessary) provide such good books as the 
fathers and the councils. ... And that is the way which the 
holy King David (and which without doubt was observed by all 
patriarchs and prophets) teaches in Ps.119. There you will find 
three rules, abundantly presented throughout the entire psalm, 
and they read: Oratio, Meditatio, Tentatio. In the first place you 
must know that the Holy Scriptures are a book of such a nature 
as to make the wisdom of all other books foolishness, since only 
this book teaches concerning eternal life. Therefore you must 
despair completely regarding your own understanding and pene- 
tration; for therewith you will attain to nothing, but by such 
presumption you will precipitate yourself, and others with you, 
from heaven into the abyss of hell, as happened to Lucifer. But 
kneel down in your closet and pray to God with true humility 
and sincerity that He may, through His dear Son, give you His 
Holy Spirit that He may illuminate and guide you and give you 
the proper understanding. ... In the second place you must medi- 
tate, that is, not only in the mind, but also outwardly use and 
apply, read and reread, the exact statements and the specific words 
(buchstabische Worte) in the Book, with diligent attention and 
meditation concerning what the Holy Ghost means thereby. And 
be careful lest you become surfeited or have the idea that one 
or two readings, with discussion, will be enough, so that you 
understand it thoroughly; for no worth-while theologian will be 
developed thus, and they are like unripe fruit which falls from 
the tree before it is half matured.... In the third place there is 
tentatio; that is the touchstone, which will not only teach you to 
know and understand, but also to experience how right, how true, 
how sweet, how lovely, how powerful, how comforting, is the 
Word of God, wisdom above all wisdom. ... But if you are pre- 
sumptuous and entertain the notion that you are in full possession 
of everything and feel flattered about your own booklets, teaching, 
and writing, as though you had succeeded in a very fine way and 
preached most excellently; and if it pleases you much that you 
are praised in the presence of others and possibly even seek such 
praise, else you would feel mournful and reduce your efforts: if 
you are of that sort, my dear fellow, then be sure to take hold 
of your ears, and if you take hold in the right way, you will find 
a fine pair of large, long, rough ass’s ears. Then you may as well 
complete the job and adorn them with golden bells, so that, wher- 
ever you go, men may hear you, point their fingers at you, and 
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say: Behold, behold, there goes that fine animal that can write 
such precious books and preach so unusually well. Then you will 
be blissful and more than blissful in heaven, — yea, in that which 
is prepared for the devil and his angels. To summarize: Let us 
seek honor and be as proud as we may. In this book the honor 
is God’s alone, and it is written: Deus superbis resistit, humilibus 
autem dat gratiam. Cui est gloria in secula seculorum. Amen.” 
(St. Louis Ed., XIV, 434 ff.) P, E. KretzMANN 
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St. Paul and Woman’s Status * 


Under this heading, in the Woman’s Press (August, 1937), 
Hazel E. Foster, administrative dean, Presbyterian College of Edu- 
cation, Chicago, has published an article on the subject of Paul’s 
prohibitions in 1 Cor.11,3ff.; 14,33 ff. (1 Tim.2,11ff.) relating 
to the veiling and public speaking of women in church assemblies, 
which, in adaptation, is offered for further theological study in 
the Religious Digest (October, 1937). 

Evidently the article has been read with much interest and 
at least some approval in wide areas, for no sooner had it ap- 
peared than the question was submitted to us whether or not it 
may be accepted also in our circles as essentially correct and 
Biblical. The problem, we think, deserves attention, since the 
question of the veiling and public speaking of women in church 
assemblies is still causing some pastors considerable vexation of 
spirit, though perhaps more than enough has been written on the 
topic in our church periodicals, commentaries, and other publica- 
tions. As long as the earth will stand, coals, it seems, must be 
carried to Newcastle and theological discussions repeated in order 
that truth may have her way and prevail. It is in the spirit of 
willing, timely service of larger questioning groups that the follow- 
ing notes on the matter are offered here. 


1 


First of all, we readily admit that in Miss Foster’s articles 
there are statements that are not only correct but also most help- 
ful in supplying a proper background and clearing up difficulties 
which have their source in the peculiar social and religious situa- 
tion of the Corinthian church. Touching our particular subject, 
we gladly draw attention to the excellent description of the general 
importance of the woman’s veil in those early times. Miss Fos- 
ter says: 


* Cp. Vol. I, 351—359, also IV, 85—95, of this magazine. 
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“Jewish ladies covered every hair. They had a superstition 
that, if a single one escaped there was danger that a demon might 
come and sit upon it. Their head-covering was a badge of modesty. 
A mother was asked why God had blessed her by making two of 
her sons high priests. She answered that her ceiling never saw 
her hair. A Rabbi fined a man the full price of a dowry for un- 
doing the queer head-piece that held a Jewish matron’s locks. 
To appear in Temple or synagog ‘uncovered’ was unthinkable.” 

“The missionary understood the field in which he was work- 
ing. His converts were nearly all Gentiles, and they had to go 
on living among heathen neighbors. He knew the foul repute of 
unveiled females in Corinth. They were either slaves, therefore 
helpless prey, or prostitutes, or both. Athenian wives, we know, 
had to muffle up almost to suffocation. If they failed to do so, out- 
side their apartments, they were subject to divorce and forbidden 
to remarry. It was taken for granted that they had meant to 
lure men. 

“The younger Pliny, Paul’s near contemporary, was very 
proud of the enthusiasm his girl wife, Calpurnia, showed when he 
read his poems to an applauding crowd, but he makes it plain 
that she always kept in hiding behind a curtain. Certainly, the 
safety of Corinthian church women and the good name of the 
church itself depended on their conformity to this custom of veiling. 
This is true in the Near East today. I remember Jane Addams’s 
saying to me, ‘I didn’t wonder why Paul had them veil after I 
visited Egypt.’ I found Christian women covering closely on their 
way to the Luxor mission-church, while Mohammedan women 
were most strict in veiling. Bare faces for women in the Near 
East are far more shocking to many than bare feet would be in 
the West.” 

“It is interesting to run through writings of intellectuals in 
and near Paul’s time to catch their thoughts about women. Ex- 
cept for certain Stoics the opinion ran pretty low. Pliny was 
popular with superior women, true, and generous toward them; 
yet he could not believe that his friend’s wife could have written 
the classic letter her husband claimed for her. He concluded that, 
if she did, her husband must have taught her; so the credit was 
still his. 

“Plutarch was a chivalrous gentleman and a noble husband. 
He and his wife belonged to the same philosophical coterie and the 
same mystery cult. They collaborated in the education of their 
sons. But he wrote to a young bride friend that a woman ought to 
speak only to her husband and through him and that female speech 
suggested immodesty. Incidentally he explained that, where ‘two 
hearts beat as one,’ a single pocketbook is best and that it is fitting 
he should carry it even if she contributed it. Horace, Martial, 
Lucretius, are among classic writers who might be quoted to sim- 
ilar purpose, while Juvenal devotes an entire satire to biting 
censure of the whole sex, most virulently against those who like 
to express opinions.” 


Miss Foster concludes her apology of Paul’s attitude toward 
women as follows: 


“So, after all, if one must hate St. Paul because of his letter 
to Corinth, one must hate also all the ancient world. In compari- 
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son with the men about him, Jews, Romans, Greeks, he was a 
bold pioneer, a veritable radical, in advancing feminine life so- 
cially and religiously far beyond his period.” 

We quote these paragraphs because they present valuable 
material for understanding Paul’s instructions regarding the veil- 
ing and public speaking of women in church assemblies. We ad- 
mit that the excerpts ought to convince and put to silence many 
superficial critics of the apostle who condemn him without having 
thoroughly studied all circumstances that moved him to write as 
he did, and that not of his own accord, but by inspiration of the 
Holy Ghost. But just the latter fact Miss Foster also either for- 
gets or else refuses to acknowledge because perhaps she does not 
believe in the divine inspiration of the Bible. For this reason we 
cannot accept her entire presentation of the matter as sound and 
reliable, but must offer serious objections to many of her views 
and verdicts. 9 


While Miss Foster, to some extent at least, defends Paul, she 
throughout her argumentation refuses to give him that credit 
which he deserves as an inspired apostle of Jesus Christ, whose 
word is authoritative in the Church. She for instance, declares 
that Paul forbade the unveiling of women “because he was a 
Jew.” Now, it is indeed true that Paul in doing his great apostolic 
work took into consideration Jewish customs and prejudices; he 
himself declares: “Unto the Jews I became as a Jew that I might 
gain the Jews,” 1 Cor.9,20. But to contend that his injunction 
against unveiling was actuated by racial or national prejudices 
means to deny the apostolic character of his epistles. Let it be 
understood that it was not Paul the man or the Jew who wrote 
First Corinthians but “Paul, called to be an apostle of Jesus Christ 
through the will of God,” 1 Cor.1,1. This solemn exordium of 
the epistle not only identifies Paul as an apostle of Jesus Christ, 
who had a right to compose authoritative letters; but it also shows 
that the entire epistle belongs to that peculiar category of sacred 
writings which in their entirety make up the Holy Bible, the only 
source, rule, and standard of Christian faith and life. If Paul 
wrote First Corinthians as a called apostle of Jesus Christ, then 
this letter is an integral part of the “foundation of the apostles and 
prophets” upon which believers are built (Eph. 2,20), that is to 
say, which is God’s inspired Word given by His appointed apostles 
and prophets. This fact we must not forget whenever we ex- 
amine the passages in question. Here (as elsewhere in his letters) 
not Paul, but the Holy Spirit speaks to us. Here not a man, but 
God Himself gives us most necessary directions. Here, if we 
criticize Paul, we criticize God Himself and thus commit the 
offense of lese-majesty. This important truth has been frequently 
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forgotten not only in rationalistic sectarian circles, but of late 
even in Lutheran quarters. No matter, how anything in Scrip- 
ture may strike our conceited and rebellious reason, we must 
bear in mind that God in the Holy Bible is revealing to us His 
own divine Word, which is to the called the “power of God and the 
wisdom of God,” 1 Cor. 1, 24, even if it is to those who are in the 
process of perishing sheer absurdity (v. 23). 

Miss Foster, moreover, is wrong in claiming that the apostle 
did not forbid public preaching by women. She writes: “The 
apostle did not tell these women they must not preach. Prophesy- 
ing was the most important kind of preaching. But he did insist 
that they must not remove their veils to do it.” This statement 
does not do justice to the text, for while Paul in 1 Cor. 11 treats 
only of the veiling of the women in church assemblies, he very 
definitely and categorically forbids preaching by women in 1 Cor. 
14, 33 ff. and 1 Tim. 2,11ff. There are two plausible reasons why 
Paul in 1 Cor.11 may not have expressis verbis forbidden public 
preaching by women in this connection. The first is that Paul, as 
a wise master builder (1 Cor.3,10), attended to first things first, 
dealing in chap.11 merely with the trouble facing him just then. 
At any rate, he places very strong emphasis on the matter of veil- 
ing, stating that “every woman that prayeth or prophesieth with 
her head uncovered dishonoreth her head; for that is even all one 
as if she were shaven,” 1 Cor.11,5. Furthermore, this prophesying 
by women was not the ordinary public preaching and teaching but 
something that represented a special gift of the Holy Spirit, a 
charismatic endowment. If by God’s special dispensation women 
in Corinth were at times called upon to foretell future events or 
in any other way to manifest and declare God’s special revelation, 
Paul, who never permitted the Spirit to be quenched (1 Thess. 
5,19), certainly would not interfere in this case. However, such 
prophesying was not that common preaching which is very def- 
initely forbidden to women in the passages mentioned before. 
In those Bible-verses the apostle speaks so clearly that no honest 
Bible student has any right to say: “The apostle did not tell these 
women they must not preach. But he did insist that they must 
not remove their veils to do it.” Such exegesis is very manifestly 
unfair and untextuary. 

Lastly also Miss Foster is wrong in reproving the apostles for 
giving a religious reason “for stopping an annoying breach of eti- 
quette and a risky defiance of convention.” Her ipsissima verba 
read: “It may seem a pity that he gave a religious reason for 
stopping an annoying breach of etiquette and a risky defiance of 
convention. But he was too rabbinic to resist.” One religious 
reason alluded to is expressed by St. Paul as follows: “For a man 
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indeed ought not to cover his head, forasmuch as he is the image 
and glory of God; but the woman is the glory of the man,” 1 Cor. 
11,7. In a sense Paul’s entire argument is religious, for it moves 
within the sphere of Christian ethics. However, that is not a pity, 
but something which is entirely natural and proper. Are not all 
actions of Christians in the final analysis directed by religious 
motives? It is only if we entirely separate Christian ethics from 
the Christian religion that we must leave religion out of considera- 
tion where the discussion centers about some ethical behavior 
problem. The trouble with Miss Foster’s interpretation is that 
she always divorces the man Paul from the apostle St. Paul and 
makes him speak as an ordinary human teacher and not from 
divine inspiration. Thus also when, referring to Paul’s injunction 
in Gal. 3, 28, she says of him: “When he wrote to the Galatians, 
he was doubtless thanking God that he had outgrown these three 
superiorities (of man over woman). But like his parishioners, 
this minister could not escape his past at once altogether. He had 
always heard women, children, and slaves mentioned as one class, 
above which men towered.” Why this exegetical comment, which 
neither is true nor clarifies the situation as it confronts us at 
Corinth? Miss Foster should not overlook the very first principle 
of good Scripture exegesis — the pious submission of one’s reason 
to God’s Word as the only norm and guide of all Christian teach- 
ing. No, we cannot accept Miss Foster’s apology as in every part 
satisfactory, though the purely historical matters which she ad- 
duces in explanation of the Corinthian problem help the reader to 
understand certain features of the social and religious Corinthian 
background. She is wrong, for example, in claiming that Paul 
forbade only the unveiling and not the public preaching by 
women. She is wrong (partly at least) also in attributing Paul’s 
injunction against unveiling to his Jewish prejudices. She is es- 
sentially right of course in ascribing the command against the un- 
veiling of women also to the offense which it caused in the ancient 
Greek and Jewish world. 
3 


With that, however, we dare not let the matter rest, for there 
is still a point in the discussion to be cleared up, a vital point, which 
Miss Foster in her apology passes by with a quasi shrug of the 
shoulder. Speaking of a very orthodox Christian woman, she 
writes: “She was certain that, if the Apostle Paul had told his 
feminine congregation to keep on their veils, no woman in all the 
centuries thereafter must ever appear in church without one.” 
Well, after all, was not that Christian woman of whom Miss Foster 
speaks, right? Certainly, we as believing Christians would have 
to forbid the unveiling of women in church assemblies (as do the 

2 
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Romanists still) if the unveiling of women would lie on the same 
moral level as their public speaking or preaching. But does it 
not? What right have we today to forbid public preaching by 
women when we permit public unveiling by women at church? Are 
not the Romanists much more consistent than we are on this point? 
In both cases, as Miss Foster remarks, Pau! uses religious argu- 
ments to oppose the offensive practise of the Corinthian wrong- 
doers. What difference is there between the religious arguments 
of Paul which permit us today to allow the unveiling while we 
insist upon the “keeping of silence by women in the churches”? 
Certainly it is and always has been our Lutheran practise that we 
permitted the unveiling and yet prohibited the public speaking 
by women. What entitles us to make this distinction? 

It is manifestly the right view of the matter in question that 
Paul forbade the unveiling by women in church assemblies in 
consideration of the significance of the veil at that time among 
Jews and Gentiles and the great offense therefore given by those 
who discarded the covering. Miss Foster fitly calls attention to 
the fact that “in the synagog women were kept apart in a gallery 
or the rear of the room. They were permitted very little part in the 
responses. If mothers and wives did make the long journey to the 
Temple, they had to keep to the court of the women, on a lower 
level and farther from the priestly ministries than their husbands 
and sons.” Now, no doubt Christian women were not treated with 
the same extreme severity as were their Jewish or Gentile sisters, 
since, very naturally, Paul’s ennobling and elevating teachings con- 
cerning woman’s spiritual status in Gal. 3, 28, as also in 1 Cor. 11,11 
(“Nevertheless, neither is the man without the woman, neither the 
woman without the man, in the Lord’), were soon followed by 
favorable social reactions. At any rate, we may argue that the 
Christian women at Corinth must have moved even in church as- 
semblies with considerable freedom since otherwise they would not 
have gone so far as casting aside the veil altogether. The apostle, 
it seems, was dealing with an emancipated class of women who 
listened only to the most urgent arguments, insisting that their 
religious freedom, their spiritual equality with the man, or their 
being one with the man in the Lord, entitled them to the same 
prerogatives which their sons and husbands, at any rate, the 
Christian men at Corinth, enjoyed. From the warmth and even 
severity of Paul’s arguments it is patent that he was facing a 
critical situation and that only the most telling proofs of his con- 
tentions would strike home. Mere appeals to what was customary 
or conventional would not have sufficed in this instance, where 
perhaps also the accused women appealed to religion to justify 
their arrogated freedom. 
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Thus the apostle was led to argue his case a) from the head- 
ship of the man over the woman, b) from the dishonor attach- 
ing to the woman who unveiled herself, c) from her social station 
as the glory of the man, d) from the immediate nuptial purpose of 
the woman which prompted God to create her as a helpmeet of the 
man, e) from the admonitory example of the angels, who in defer- 
ence to their Maker veil themselves in His presence, f) from the fact 
that God had endowed her with long hair to serve as a glory to 
her, and g) from the custom of the churches of God — all either 
religious or semireligious reasons for “stopping an annoying breach 
of etiquette and a risky defiance of convention.” And very good 
and convincing reasons these are; they suffered no contradiction. 
“If any man seem to be contentious,” says the apostle in con- 
clusion, “we have no such custom, neither the churches of God,” 
1 Cor. 11, 16. 

However, as we group and analyze these arguments, we dis- 
cover that, in comparison with those by which Paul prohibited the 
public preaching of women in church assemblies, they are lacking 
that cogent absoluteness, or finality, which we find in Paul’s other 
injunctions. In no way does St. Paul here say: “It is not permitted 
unto them to unveil;” or: “They are commanded to veil;” or: 
“as also saith the Law;” or: “If any man think himself to be a 
prophet or spiritual (in this matter), let him acknowledge that 
the things that I write unto you are the commandments of the 
Lord” (1 Cor. 14, 34ff.); or: “I suffer not a woman to unveil, nor 
to usurp authority over the man,” etc. (1 Tim. 2,11 ff.). A close 
comparison of the two sets of “religious reasons” will clearly show 
that in the one instance the apostle is arguing in favor of recog- 
nized convention and Christian propriety, while in the other he 
is arguing for obedience to an absolute command of God, which 
must be observed not merely at Corinth, but universally and for 
all times wherever Christian church assemblies occur. Paul’s 
weighty verdict: “as also saith the Law,” decides this issue with 
absolute finality. When Paul forbade women to preach publicly in 
church assemblies, he was urging upon the Corinthians and other 
Christians (cf. 1 Tim. 2, 11 ff.) a command of the Moral Law, which 
is in force till the end of time. This, however, he did not do when 
he urged the Corinthian women to retain the custom of veiling. 

All this must be observed in order that one may have a clear 
view of this complex and difficult problem. While Paul absolutely 
forbade the public preaching by women, he forbade their unveiling 
only relatively, viz., in view of the offense that was given to the 
Christian cause by the discarding of the veil. Today the veil no 
longer plays any decisive role in our Western conventions. It is 
downright immaterial whether a woman veils or unveils, whether 
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she comes to church with or without a covering. Neither the veil- 
ing nor the unveiling presents her to the Lord, to speak in Paul’s 
own expressions. Under no circumstance is any offense given 
either within the church or without by the presence or the ab- 
sence of the veil. For this reason we allow our Christian women 
the utmost freedom in this matter, while at the same time we for- 
bid them to preach in our church assemblies. But strange to say, 
our present-day Christian women, or at least the overwhelming 
majority of Christian women today, prefer to come to church with 
their heads covered; for of their own accord they follow the 
apostle’s sensible and psychologically sound directions, although 
admittedly he is here not laying down a law binding for all time. 


4 

So, then, we cannot agree to Miss Foster’s principal presen- 
tations and views. Contrary to her opinion, we must hold that Paul 
did forbid women to preach in church. And contrary to her opin- 
ion, we must hold also that, when he insisted upon the use of the 
veil, he did this not as a prejudiced Jew, whose religious and moral 
makeup was too “rabbinic” to do anything else, but as the inspired 
apostle of Jesus Christ, who also in this case acted by inspiration 
of the Holy Ghost, teaching his Christian converts of Jewish and 
Greek extraction God’s own precious Word and will. If we no 
longer insist upon the veiling of women in church assemblies, it is 
because the text itself convinces us that this prohibition of the 
apostle was meant only for those times when public unveiling 
meant arousing suspicions both within the Church and without. 
And the sin of giving offense was indeed a most serious matter 
to the great, godly apostle, who a few chapters before had written 
to the Corinthians: “If meat make my brother to offend, I will 
eat no flesh while the world standeth, lest I make my brother to 
offend,” 1 Cor. 8,13. Through the knowledge of the strong Cor- 
inthian Christians, that is to say, through their abuse or injudicious 
misuse of their Christian liberty, not a single weak brother was 
to perish, since for him Christ had died. (Cf.1 Cor.8,11.) So 
much was at stake also in this case, and from this viewpoint it is 
easy enough to understand why the apostle so strongly inveighed 
against the nuisance and presumption involved in the casting aside 
of the veil, the symbol of honor, refinement, and chastity of all 
decent women at Paul’s time. And for us today, who also live in 
a Corinthian environment, while the accidental feature regarding 
the veil has changed, the principle still holds. And it is an im- 
portant principle even for us today. Paul himself summed it up 
most wonderfully in this same epistle to the Corinthians in the 
stirring words: “Whether, therefore, ye eat or drink, or whatso- 





i a Ee oe | 


aE EO hlCC OhOCO.CUCtCS 


Ubgitteret unter dem Volf Bsrael im Wlten Teftament 21 


ever ye do, do all to the glory of God. Give none offense, neither 
to the Jews nor to the Gentiles nor to the Church of God, even as 
I please all men in all things, not seeking mine own profit but the 
profit of many, that they may be saved,” 1 Cor. 10, 31—33. Strong 
words indeed, written by a holy apostle through whom the Holy 
Spirit Himself speaks to us! J. THEODORE MUELLER 
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Abgvtteret unter dem Volf Ysrael im Alten Teftament 


/&3 ift da8 Herz ein trobig und bverzagt Ding; wer fann e8 erz 
qriinden?” Diefe Frage de3 HErrn durd den Propheten Yeremias, 
Rap. 17,9, fenngeidnet nicht nur die natiirlide Wnlage und Neigung 
de3 menjchliden Hergen3, fondern auch die volle Enitwidlung diefes 
Dichten3 und Tracdhten3 in den Dingen, die gu feinem Unbeil dienen. 
Und e8 gibt wohl fein anderes Volf, deffen Gefchidte in demfelben Mae 
tro erfahrener gottlicher Gitte und Barmberzigfeit die Neigung gu 
Aberglauben, Vilderdienft und Gobendienjt zeigt wie das Volf Ysrael 
im Wten Tejtament. Wuch dieje Tatfache follen wir un3 zur War- 
nung gefagt fein lajjen, ,auf welche das Ende der Welt fommen ijt”, 
1 Ror. 10,11. GSehen tir uns einmal furg die Gefdchichte diefer Wb- 
gitteret und verivandter Giinden an, und adten wir fodann auf die 
Hauptgiben, mit denen fich Y8rael vberunreinigte. 

Wollen wir die Gefchichte der Whgitteret im Wlten Teftament in 
einigen Striden gcidjnen, fo beginnen wir am bejten mit der Bemerfung 
Yofuas in feiner Whfchiedsrede an das Volf YSrael, too er fpricht: ,,Cure 
Vater twohneten vorzgeiten jenfeits des Wafers, Tharah, Whrahams und 
Nahors Vater, und dieneten andern Gottern. Da nahm id euren Vater 
Abraham jenfeit de$ Wajjers und liek ihn twandern im gangen Lande 
Kanaan”, Sof. 24,2.3. Alfjo noch bei Vebzeiten Noahs und Sems, im 
adten Gefcdhledht, war die AWbgitteret fo eingeriffen, dak Gott eine 
Definitive Sdheidung bornahm.*) Abraham hat fich von der Whgitterei 
feine3 Grogvaters und feines Vaters losgeriffen, mahrend der andere 
Teil der Familie, Nahor mit feinem Sohne Vethuel und feinem Grop-z 
fohn Laban, am Gégendienft fefthielten. C3 wird uns beridhtet, dak, 
too immer Wbram (fpater Whraham) hinfam, er einen Wltar baute und 
bon dem Namen de3 HErrn predigte, Gen. 12, 7.8; 13,4.18; 21,33. 
Und von Sfaaf und Safob wird uns dadfelbe beridtet, Gen. 26, 25; 
33, 20; 35, 7. 

Und dod beriithrt e3 merfiwiirdig, dak Rabel, die doch mit Lea, twie 
e3 jdjeint, den Gott Yafobs angenommen hatte, Gen. 31, 16, ihres 
Vaters Gogen ftahl, VB. 19.34. Diefe Hausgotter (DIM) jdeinen die- 


*) Nach hiblifcher Chronologie ftarb Noah im Bahre 2006 nad der Er- 
fchaffung der Welt, Nahor fon im Jahre 1997. TXharah lebte noc) 127 Jahre 
mit Noah gujammen. 
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felbe Bedeutung gehabt zu haben wie die GHeiligenbilder der griechifdh- 
fatholifden und der rimifd-fatholifden Rirde. Wabhrideinlid) hatte 
Safob befonders diefe Gigenbilder im Ginn, als er vor dem Aus3zug 
feiner Raratwane nach Bethel den VBefehl gab: ,, Tut von euch die fremden 
Gotter, jo unter euch find”, Gen. 35,2. Yn diefem Falle braucht Mofes 
den Wusdrucf 1337 vibe, twomit er angeigt, Dak der Ergvater felbft diefe 
Art des Gibendienjtes beftimmt verworfen hat. 

Die Gefchichte berichtet un3 von feinen meiteren Verfiindigungen 
Diejer UWrt in den Familien der Patriarden. Uber dak das Volf Jsrael 
twahrend feines aghptijden Wufenthaltes wenigftens zum Teil durch den 
agyptifjden Gobendienjt beeinflugkt wurde, fcheint aus der Predigt Ste- 
phanus’, Wpojt.7, 42F., hervorgugehen (val. Wmo0s 5, 25f.) fowie aus der 
Tatjade, dag der Stierjahvedienjt im Falle des goldenen RKalbes wahr- 
fheinlich mit dem Wpisfult wghptens (vielleicht auch dem des Gottes Ra 
oder de3 Get) in Berbindung zu bringen ift. Wuch der ungliiclice 
Bwifdenfall mit dem moabitifdhen Giben Baal-Peor wirft ein Licht auf 
die Hergenshartigfeit der Kinder JSrael, Num. 25, 2—5. 

8 lapt fich leicht berftehen, marum das Volf YSrael am Ende der 
Sahre, die eS auf die Eroberung de3 Gelobten Landes veriwandte, von 
foldem Gifer fiir Gott erfiillt war, dak e3 felbft bet Dem Verdacht, als 
Hatten die Rubeniter, die Gaditer und der halbe Stamm Manaffe einem 
faljchen Gott einen Wltar errichtet, in Hellen Zorn geriet und fofort An- 
ftalten traf, die bermeintlich Schuldigen gu ftrafen, Sof. 22. Wber fdon 
gleich gu Anfang der Richtergeit wurde e3 offenbar, dak die Kinder 
SSrael in der AWufredterhaltung de3 wahren GotteSdienjtes fehr bald 
fau und falt wurden. Mupte Gott ihnen doch fdhon furg nach dem Tode 
Sofuas zgurufen: Sch fprach, ich wollte meinen Bund mit euch nicht 
nadlajjen etwiglich, dag ihr nicht folltet einen Bund machen mit den 
Cinwohnern diejes Landes und ihre Wltare gerbredhen. Aber ihr habt 
meiner Stimme nicht gehordet. Warum habt ihr da3 getan?” Nicht. 
2,1.2. Aber e3 fam bald noch fcdhlimmer; denn nicht nur verfchwager- 
ten fich die Kinder YSrael mit den Zuriicdgebliebenen Cintwohnern de3 
Landes, fondern fie dienten auch den Gottern der Heiden’ ,,und taten 
iibel bor Dem HErrn und vergaken de3 HErrn, ihres Gottes und diene- 
ten Baalim und den Hainen”, Richt.3,7. Und fo geht e3 durch vier 
Sahrhunderte hindurd. Die Kinder FSrael taten iibels vor dem HErrn, 
Rap. 3,12; 4,1; 6,1, fo dak augenfdeinlid) im gangen Lande Altare 
gu Ehren Vaals erricjtet wurden wie gur Beit der Berufung Gideons 
gum Ridteramt, Richt. 6,25. Nicht lange nach Gideons Tode wird uns 
wieder beridtet: ,Wber die Kinder JSrael taten fiirder itbel bor dem 
HErrn und dienecten Vaalim und Aftharoth und den Gottern gu Syrien 
und den Gattern gu Zidon und den Gottern Moabs und den Gattern der 
Rinder Ammon und den Gottern der Philijter und verlieBen den HErrn 
und diencten ifm nidt“, Rap. 10,6. Btwei volle Rapitel des Richter- 
buds ergablen uns von Midas Gigendienjt (Rap. 17 und 18), auf den 
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wir unten naber eingehen werden. 8 ift begeichnend genug, daB der 
Schreiber diefes Buchs twiederholt bemerft: ,,.8u der Beit war fein Konig 
in SSrael, und ein jeglider tat, tas ihn recht deuchte”, Rap. 17, 6; 
18,1; 21, 25. 

Sebhen wir uns ferner furz die Kinige Suda3 an, von denen wenig- 
jtenS einige in den Fuptapfen Davids twandelten, fo dak fechs von ihnen 
(2ffa, Vojaphat, Ujia, Sotham, Hisfia und Yofia) das Zeugnis befamen, 
Daf fie taten, toas Dem HErrn wohl gefiel. Leider twird aber fchon von 
Salomo, defjen Megierungsantritt fo vielverfprechend war und der 
wenigitens den grépten Teil feines Leben dem Dienjft de3 waren 
Gottes ergeben twar, fchlicklich berichtet: ,Da er nun alt twar, neigeten 
feine Weiber fein Herz fremden Gottern nad... . Wlfo wandelte 
Calomo Wfthoreth, dem Gott derer von Bidon, nach, und Milfom, dem 
Greuel der Wmimoniter.... Da bauete Salomo cine Hihe KRamo3, dem 
Greuel der Moabiter, auf dem Berge, der bor Yerufalem TLiegt, und 
Molec, dem Greuel der Wmmoniter”, 1 Kon. 11,4—7. Unter der Rez 
gicrung Rehabeams gefdah, was 1 Kon. 14, 22.23 und 2 Chron. 12, 14 
gefchrieben fteht: , Suda tat, das dem HErrn itbel gefiel, und reigten ihn 
gu Gifer, mehr denn alles, das ihre Vater getan Hatten mit ihren Gitn- 
Den, die fie taten. Denn fie baueten ihnen aud Sihen, Saulen und 
Haine [Xichera-Bdole] auf allen hohen Hiigeln und unter allen grimen 
Baumen.” Wich von Rehabeams Sohn und Nachfolger, Abia, wird 
gejagt: ny twandelte in allen Giinden feines Baters, die er vor ihm 
getan hatt?, und fein Herz war nicht redhtfdaffen an dem OErrn, 
feinent Gott, wie das Herz feines Vaters David”, 1 Kin. 15, 3. 

WuF siwei qute Konige, Wija und Sojaphat, folgte leider Yoram, von 
dem gejagt wird: ,,€r twandelte auf dem Wege der RKinige Ysrael3, tie 
das Haus Whab tat“, 2Kin. 8,18. Wuch von feinem Sohn und Nach- 
folger, Whasja, wird berichtet: ,,Cr wandelte auch in den Wegen de3 
Haujes Ahab; denn feine Mutter hielt ihn dazu, daB er gottlos war", 
2 Chron. 22,3. Bon Yous jagt die Schrift, dak er auf den Wegen de3 
HErrn twwandelte, folange der Priejter Yojada lebte. Aber nach dem 
Tode Yojadas ,famen die Oberjten in Ouda und beteten den Konig an; 
Da geborehte inen der Konig. Und fie verliegen da3 Haus de3 HErrn, 
des Gottes ihrer Vater, und diencten den Hainen und Giben”, 2 Chron. 
24,18. Dem Konige Wmagzia gollt die Schrift gunachjt Lob, daR er tat, 
was dem HErrn woblgefiel; aber e3 wird fofort hingugefebt: ,Doch 
night von gangem Herzen.“ Und dann wird beridtet: ,Da Amagia 
wiederfam von der ECdomiter Sdhlacht, bradte er die Gitter der Kinder 
bon Geir und ftellete fie ifm gu Gottern und betete an vor ifnen und 
raucerte ihnen”, 2 Chron. 25, 14. 

Nun brach fiir das Reich Juda auf ein Yahrhundert eine glitcd- 
fidere Beit an. Ufia fowohl mie Yotham mwandelte auf den Wegen 
Davids und diente dem wahren Gott. ®Whas aber geigte fic) als ein 
Wufriihrer gegen Jehovah (Yahve). Er ,twandelte in den Wegen der 
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Roinige Jsrael8. Dagu madhte er gegoffene Bilder Baalim; und 
rauderte im Tal der Kinder Hinnom und verbrannte feine Sihne mit 
Feuer nach dem Greuel der Heiden . . .; und opferte und raucerte auf 
Den Hodhen und auf den Hiigefn und unter allen griinen Baumen”, 
2 Chron. 28,2—4. Gein Sohn Jebhisfia oder Hisfia gehirte wieder gu 
den Konigen, von denen gefagt wird, daB fie taten, was dem HErrn 
twohl gefiel. Unter Manaffe aber geftaltete fic die Sachlage twieder 
fritifd. Cr ,,fehrete fic) um und bauete die Hihen, die fein Vater Hisfia 
abgebrodjen hatte, und jtiftete Baalim Wltare und machte Haine und 
betete an allerlei Heer am Himmel und dienete ihnen.... Und bauete 
Witare allerlei Heer am Himmel in beiden Hdfen am Haufe des HErrn. 
... Er febte aud) Bilder und Gsgen, die er machen liek, ins Haus 
Gottes. .. . Manafje verfiihrte Juda und die gu Ferufalem, dak fie 
arger taten denn Die Heiden, die Der HErr bor den Kindern YSrael verz 
tilget hatte”, 2 Chron. 33,3 ff. Wllerdings tat er fpater Bue und ,,tat 
tweg die fremden Gotter und die Goben aus dem Hauje de3 HErrn und 
alle Wtare, die er gebauet hatte auf dem Berge de3 Gaufes de3 HErrn 
und 3u Serufalem”; aber e3 war ifm unmiglich, allen Schaden 3u 
heilen, und fein Sohn Wmon folgte feinem friiheren Beifpiel ,,und tat, 
twas dem HErrn itbel gefiel, wie fein Vater Manaffe getan hatte. Und 
Wmon opferte allen Giben, die fein Vater Manafje gemacht hatte, und 
Diencte ihnen”, B. 22. 


Unter den Tebten Rinigen Yudas wird nur von Yofia beridtet, dak 
er ,tat, Da3 Dem HErrn twobhl gefiel, und tandelte in den Wegen feines 
Vaters David und wich mweder zur Redhten noch zur Linfen”, 2 Chron. 
34,2. Die iibrigen Konige aber, Yoahas, Cliafim oder Sojafim, Soja- 
fin und Bidefia, gehorten jamtlich in die Klajje derer, die taten, Das Dem 
HErrn itbel gefiel. Die Sachlage wird furz charafterifiert in den Wor- 
ten dDe3 Chronijten: ,,Wuch alle Oberjten unter den Prieftern famt dem 
Volf machten de$ Siindigens viel nach allerlei Greuel der Heiden und 
berunreinigten das Haus de3 HErrn, das er gebheiliget hatte gu Yeru- 
falem”, 2 Chron. 36, 14. 

Wenden wir uns nun gum Lande der nordlichen Stamme, fo wird 
das Bild, das uns die Schrift geichnet, noch dunfler. Schon der Griinz 
Der des Sehnitammereich3, Serobeam L., legte Den Grund 3u einer fdand- 
Tichen Whgotteret. Weil er fiirdtete, dak fich fein Volf wieder dem fiid- 
lichen Reich guwenden wiirde, wenn feine Untergebenen jabhrlid etliche- 
mal, zur Zeit der groken Fefte, nach Yerufalem wanderten, ,madte er 
atwet gilldene Ralber und fprad gu ibnen: C3 ijt euch gu viel, hinauf gen 
Serufalem gu gehen; fiehe, da find deine Gotter, YSrael, die dich aus 
Ygyptenland gefiihret haben”, 1 Kin. 12,28. Dies ijt die Siinde Yero- 
beam8, damit er Y8rael fiindigen machte; denn dadurd ridtete er einen 
Gogendienjt an, der fich Durch die ganze Gefchidte Bsraels hindurd be- 
hauptete und fdlieplich gum Untergang de3 nordliden Reidhes fiihrte. 
Was der HErr iiber das Vorgehen Yerobeams urteilte, ijt Har angegeigt 
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in Den Worten: ,,Du Haft itbel getan iiber alle, die vor dir getvefen find, 
bift hingegangen und aft dir andere Gitter gemacht und gegoffene Vil- 
Der, DaB du mich gu Born reigteft, und Haft mich Hinter deinen Riicfen 
getworfen”, 1 Rin. 14,9. E83 ijt bedeutjam, dak ,die Siinde Jerobeams, 
damit er YSrael fiindigen madjte”, ftehender Ausdruc fiir die Whgotterei 
Ssraels tourde. Die Vefchreibung Nadab3 beginnt mit den Worten: 
nnd tat, das Dem HErrn itbel gefiel, und wandelte in dem Wege feines 
Vater$ und in feiner Side, damit er Y8rael hatte fiindigen gemacht”, 
1 Rin. 15,26. Diefelbe verurteilende VBefdreibung wird gebraucht von 
BVaeja, 1 Kin. 15, 34, bon Simri, Rap. 16,19, bon Amri, Rap. 16, 25 f., 
von Whasja, Rap. 22, 53.54, bon Yoram, 2 Kin. 3,3, von Jehu, Kap. 
10,29, bon ZYoahas, Rap. 13, 2, von Yoas, Rap.13,11, von Yero- 
beam II., Rap. 14,24, bon Sadarja, Rap. 15,9, von Menahem, Kap. 
15,18, von Pefabja, Rap. 15, 24, von Pefah, Rap.15,28. Nur von 
dem legten Konige, Hofea, wird beridtet: ,Und tat, das dem HErrn 
itbel gefiel, doch nicht wie die Rinige YSrael, die bor ihm waren”, 
Rap.17,2. Der fdlimmfte Gsbendiener unter den Kinigen Bsraels 
twar Whab, bon dem gefehrieben jteht: ,Und war ihm cin Geringes, daBR 
er wandelte in der Giinde Derobeam3, de3 Gohns Nebats, und nahm 
dDagu Dfebel, die Tochter Cthbaal3, de3 Konig’ gu Bidon, zum Weibe und 
ging bin und dienete Baal und betete ifn an. Und richtete Saal einen 
Wtar auf im Haufe Baals, das er ihm bauete gu Samaria. Und madte 
einen Sain, dak Whab mehr tat, den HErrn, den Gott Ysraels, gu er- 
giirnen, Denn alle Ronige SSrael3, die vor ihm geiwejen waren”, 1 Kin. 
16,31—33. Die ganze Gefdidjte der Whgitteret YSrael3 wird gufam- 
mengefagkt in die Worte: ,,Die Kinder BSsrael fchmiicten ihre Gachen 
wider den HErrn, ihren Gott, die doch nicht gut waren, namlid dak fie 
ifnen Hien baueten in allen Stadten, beide in Schlafjern und feften 
Stadten und ricteten Saulen auf und Haine auf allen hohen Hiigeln 
und unter allen griinen Saumen und rauderten dafelbjt auf allen Hshen 
wie Die Heiden, die Der HErr vor ihnen weggetricben hatte, und trieben 
bofe Stiicke, Damit fie Den HErrn ergiirneten, und dieneten den Gosben, 
Dabon der HErr Zu ibnen gejagt hatte: Bhr follt folches nicht tun”, 
2Rin.17,9—12. G8 ijt far, dak die Hauptfiinde des Volfes, und 
atoar nicht ausfdlieplich S8rael3, fondern aud) Qudas, die AWhgitterei 
twar, toomit fich felbftberftandlich in den meiften Fallen die Gitnde der 
Hureret verband. 

Mit diefen Wusfiihrungen in den hiftorifden Biichern des Alten 
Teftamentes jtimmt itberein, twas tir in den Propheten lefen und auch 
vielen Stellen in den Pfalmen entnehmen finnen, namentlich denen, die 
nach der Beit Davids gedidjtet worden find. Ym achten Jahrhundert 
b. Chr., furg vor dem Fall de3 ndrdliden Reiches, wies der HErr durch 
den Propheten Hofea auf die Tatjache hin, daR die Kinder YSrael fid 
gu frembden Gattern fehrten, Rap.3,1. CEtwa um diefelbe Beit fchrieb 
der Prophet Jefaias feine gewaltigen Weisfagungen, in denen er aud 
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unter anderm den Gigendienft geipelte, wie er dDamals [cider auch in 
Suda eingedrungen twar; vgl. Rap. 42, 17; 43, 12, und befonders 
44,7—20. Mit beigender Sronie geidjnet der Prophet den Unverjtand 
der Gobenmader, um dann als Gegenfab die eingigartige Stellung des 
twabren Gotte3 herborzgubeben. Gein Zeitgenoffe Mida, der gegen Saz 
maria und Serujalem tweisfagte, fdhreibt furz und flar: ,,WMe ihre 
Gogen follen gerbrodjen, und all ifr Hurenlohn foll mit Feuer verbrannt 
foerden, und twill alle ihre Bilder verivitjten; denn fie find bon Huren- 
fohn verfammelt und jollen auch wieder Hurenlohn werden”, Kap. 1, 7. 
Der Prophet Yeremias tweift wiederholt auf den Gibendienft hin, der 
fein Bolf ins Verderben Zu ftiirgen drohte, wie wenn er twarnt und 
flagt: ,, Wo find aber denn deine Gatter, die du dir gemacht hajt? Hcik 
fie aufftehen! La fehen, ob fie dir elfen fonnen in der Not. Denn 
fo mande Stadt, fo manden Gott haft du, Suda”, Kap. 2, 28; vgl. 5,7; 
16,18—20. Sephanja, ein Beitgenoffe de3 Yeremias, redet von der 
Whgotterei Moabhs, die auch das Volf Gottes angeftedt hatte, Rap. 2,11. 
Much Habafuf, der ettva um diefelbe Beit lebte, hat eine [ebhafte ironijde 
BVefhreibung de3 Gikendienftes, wie er fich nicht nur bei den Babylo- 
niern jeiner Zeit, fondDern aud) in Buda fand: ,Was wird dir dann 
helfen da3 Bild, da3 fein Meijter gebildet hat, und das falfcje gegoffene 
Bild, darauf fich verlapt fein Meijter, dag er ftumme Goben madhte? 
Wehe dem, der gum Holz fpricht: Wache auf! und gum ftummen Stein: 
Stehe auf! Wie follt e3 lehren? Giehe, e3 ijt mit Gold und Silber 
iibergogen, und ijt fein Odem in ifm”, Rap. 2,18.19. Noch zu Wnfang 
de fechjten Sabrhunderts vb. Chr., als fdon viele Cintwohner Sudas ins 
Gril getvandert waren, geigte Gott dem Propheten Hejefiel, wie die 
Kinder B8rael, ihre Wtejten an der Spike, Whgitteret der fchlimmiten 
Wrt trieben, Kap. 8, 3—16. 

Wie in den Propheten, jo finden fich auch im Pfalter, wie oben erz 
twahnt, Hiniweife und Verurteilungen der Ahgitterci jeder Wrt, befonders 
in ihrer grobjten Form. Wiederholt wird das Volf Gottes vor Wb- 
gotteret gewwarnt (3.8. Pj. 81,10; 97,7); aber die audsfiihrlichjte Be- 
freibung de3 Unberjtandes, der mit Dem Goigendienft verbunden war, 
findet ficeh Bj.115,4—7 und 135, 15—18, die Parallelen find. Da 
fprict Der HErr: ,,Yener Gowen find Silber und Gold, von Menfden- 
handen gemadt. Gie haben Mauler und reden nicht; fie haben Wugen 
und fehen nicht; fie haben Obren und hiren nicht; fie haben Najen und 
riedjen nidt; fie haben Hande und greifen nicht; Fiigke haben fie und 
gehen nidt; und reden nidt durd ihren Oals.“ Der Zufammenhang 
geigt, Daf durd) eine folde farfajtifde Vefdhreibung der falfden Gatter 
das Volf Gottes gewarnt werden follte. 

Cine befonders auffallige Erfdeinung im Alten Teftament ift der 
immer twieder gutage tretende Synfreti8mus im BVolfe Gottes. Wie e3 
{deint, war das Volf YSsrael oft fo unverftandig, dak e3 meinte, e3 fonne 
den wahren Gott unter Vildern mandjerlet Art verehren oder feinen 
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Dienjt mit demjenigen falfder Gitter verbinden. Dies war twahr- 
{heinlich fdon in der Wiifte der Fall, al3 das Volf Aaron aufforderte: 
/luf und mad uns Gotter, die vor un hergehen!“ Er. 32,1. Denn 
al8 Yaron das Ralb- oder Stierbild hatte anfertigen laffen, fpraden die 
Kinder Y8rael: ,.Das find deine Gstter, Ysrael, die dich aus *ghpten- 
land gefiihret haben”, B.4. Diefer Stierjahvedienft mar demnad, wie 
fdon oben ertwabnt, jedenfalls cine Nadhahmung de3 Apistults wWgyp- 
ten3, ohne dak jedoch das Volk vorlaufig die Wbficht hatte, fich ganglicd 
bon ahve abguiwenden. Cine ahnlide Erfheinung gieht ji ja durch 
die ganze ReligionSgejhidte Hindurd, befonder3 auch durch die Mif- 
fionSgefdhichte. Noch merfiwiirdiger ijt die Gefdhidte Michas, Ridt. 17 
und 18; denn die Mutter Michas fprach ausdriiclid: 3h habe das 
Geld Dem HErrn [ahve] gebheiliget fiir meinen Sohn, dak man 
ein Bildnis und AWhgott” (ADB bpp, Vildjfaule und gegoffenes Bild) 
nmaden foll”, Rap.17,3. Und dann wird gefagt: ,Da nahm feine 
Mutter gweihundert Silberlinge und tat fie gu dem Goldidmied; der 
machte ifr ein Bild und Whgott [wie oben]; das war danad im Haufe 
Michas.” Dak diefe Handlungsweife grober Synfretismus war, ergibt 
fich auch daraus, dak Micha baldmiglidjt einen Leviten als feinen Haus 
priefter fonfefrierte, 8. 7—10, und da diefer fich fcheinbar fiir einen 
Priefter Jahves hHielt. 

Cine fonfretiftijhe Anfdauung lag auch der Handlungsiweife Wma- 
giaS gugrunde, als er nad) der Edomiterfdlacht die Gotter der Kinder 
bon Geir bradhte und fie fich 3u Gottern ftellte, 2 Chron. 25,14; denn 
das follte jedenfall3 feinerfeits nidt eine Veriwwerfung Yahves bedeuten, 
fondern nur eine Wnerfennung anderer Gotter neben dem twahren Gott. 
Cin ahnlicdes Veifpiel findet ficeh in der Gefchichte de3 Kinigs Whas. 
Denn diefer lieR nicht nur einen Wltar nach dem Chenbild und Gleichnis 
eine Gdgenaltars in Damasfus anfertigen, 2 Kin. 16, 11—14, fon- 
Dern opferte aud den Gottern zu Damasfus, indem er jprach: ,,Die 
Gatter der Kinige gu Syrien halfen ihnen; darum twill ich ihnen opfern, 
da® fie mir aud) helfen”, 2 Chron. 28,23. C8 ijt faum daran gu 
atveifeln, dak gerade diefer Falle wegen das Verbot Gottes gegen jede 
gorm nicht nur der Wbgdtterei, fondern auch de3 Synfretismus fo 
{Hart war, Ey. 23,13; Boj. 23,7; Hof. 2,17, fo dak er den Gebrauch 
bon Gibennamen im fultifen Sinn gang und gar verwarf, um felbjt 
jeden BVerdacht einer Gleichftellung von vornherein abgutweifen. Auch 
in Ddiefem Punfte twiederholt fich die Gefchidte in unfern Tagen, da 
viele ReligionSgefchidtler die chriftlice Religion nur als eine unter 
biclen Religionen behandeln und alfo den abfoluten Charafter jener 
nicht anerfennen wollen. 

Gin befonders eflatanteSs Beifpiel diefer Whirrung find die 
Camariter, deren Urfprung 2 Rin. 17 gefdhildert wird. Denn als dem 
RKonige von Affyrvien berichtet wurde, dak feine Koloniften in Samaria 
bon Lowen getitet twiirden, weil fie nichts bon der Weife des Gottes im 
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Lande wiiften, da liek er einen Priefter dahin bringen, um die Leute 
die Weije de3 Gottes im Lande gu lehren. ,Da fam der Priejter einer, 
die bon Samaria meggefiihret waren, und febte fich gu Bethel und 
lehrete fie, wie fie den HErrn fiirdhten follten. Aber ein jeglich Volf 
madte feinen Gott und taten fie in die Haufer auf den Hobhen, die die 
Samariter madten, ein jeglich Volf in ihren Stadten, darinnen fie 
twohneten. ... Und weil fie den HErrn auch fiirdteten, madten fie 
ihnen Priefter auf den Hihen aus den Unterften unter ihnen und taten 
fie in Die Oaufer auf den Hohen. Alfo fiireteten fie den HErrn und 
Dieneten aud) den Gottern, nad eines jegliden Volf3 Weife, von dannen 
fie hergebracht toaren. Und bis auf diefen Tag tun fie nach der alten 
Weije, dak fie weder den HErrn fiirdten noch ihre Sitten und Rechte 
tun nach dem Geje’k und Gebot, das der HErr geboten hat den Kindern 
Safobs, welchem er den Namen YSrael gab“, V.28—34. Diefe be- 
geidnende Schilderung ftimmt genau mit der furzen Charafterifierung 
De3 Heilandes Yoh. 4,22: ,, Shr wiffet nicht, was ifr anbetet.” Wenn 
fich auch bet den Samaritern nod cin Fragment der Meffiashoffnung 
fand, jo war doch das Bild, das fie fic) gemacht hatten, fo vergzerrt, da 
e3 notig tar, faftijd ohne jede Vorausjebung das Cvangelium unter 
ihnen gu predigen, wie das gu den Beiten der Apojtel durch Philipp 
gejdab. 

Sehen wir uns nun nod furg die Hauptgigen an, mit denen fich 
S8rael (und Juda) verunreinigte. Die Teraphim, fdon oben im Falle 
Rabhels erwahnt, Gen. 31,19. 34.35, waren Hausgitter oder Bilder, 
die twohl gu aberglaubijden Bmwecen gebraudt wurden und im Hauje 
ftanden (Luther: Goben; die A. V.: images). Ym Falle Midas werz 
den die VBegeichnungen ,,Bildjaule” und ,Gibenbild”, Richt. 17, 4, mit 
Teraphim, B.5, verbunden; vgl. Rap. 18,14.17.18.20. Yn 1 Gam. 
15, 23 wird Widerfpenftigfeit gegen Gott mit Teraphim (Gsigendienjt) 
auf eine Stufe geftelt. Ym Falle von David und Michal fteht ebenz 
fall3 die Pluralform, aber e3 fdeint, dak fie hier im fingularifden Ginn 
gu faffen ijt, Da der Zufammenhang flar auf ein eingelnes Bild hin- 
Deutet. 2Rin. 23,24 wird ergahlt, dak Yofia alle Bilder (Teraphim) 
und Goiben und alle Greuel, die im Lande Juda und gu Yerufalem erz 
fehen tourden, ausfegte. Ym allgemeinen Ginn wird das Wort bon den 
Propheten gebraucht, Hof.3,4 (Luther: Heiligtum) und Gach. 10, 2 
(Luther: Gigen). Bn Gefek. 21, 21 (Hebr. Bibel VB. 26) Lautet der Lert 
wortlid): ,,die Lospfeile fdhittteln iiber den Teraphim”, und 8 ift die 
Rede von dem Gogendienft des Kinigs 3u Babel. 

Was deri Namen Baal (Pl. Baalim) anlangt, fo ijt gu merfen, 
Dak diefer nicht Der Cigenname eines Gottes, fondern ein Gat- 
tungSname mit der Bedeutung ,der Herr” ijt, der bet den Phodniziern, 
Karthagern und Ranaanitern als Vezeidnung der Gottheit diente. Ym 
rn Biblijdhen Nachidlagewer~” (Stuttgart) wird dariiber gefagt: ,Da 
Baal = Herr war, fonnte das Wort auch leicht gur Begzeidnung de3 
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Gottes YSrael dienen, defjen Namen, Yahve, man fpater feiner GHeiligfeit 
wegen nidt mehr ausfprad) und wofiir die Qraeliten aud ,Gerr‘ 
(Adonai) fagten. Aber der fanaanitijdhe Baalsdienft war durdhaus 
Naturdienjt, und diefer Baale, der Herren von Feld und Weinberg, von 
Srunnen und Quellen, bon Sonne und Simmel, war eine unbegrengte 
Menge, itber die fich im Lauf der Beit der Baal je der betreffenden Stadt 
alg oberjte oder Hauptgottheit erhob.” Deswegen finden fic eben die 
erfueiterten Begeidnungen, wie Baal-Berith (Serr des Bundes), Richt. 
8,33; 9,4.46, Baal-Peor, der Gott der Moabiter, Num. 25,1; 31,16; 
Sof. 22,17; 2Rin. 3,27 (von mancden mit Chemosh ibdentifiziert), 
und Baal-Zebub (Fliegengott, 2Rin. 1,2). Das Wort BeedCePovA im 
Neuen Tejtament (Patth. 10, 25; 12, 24. 27; Mark. 3, 22; uf. 
11,15 f.) wird gewahntich mit Beel-Zebub in Verbindung gebracht, da 
man annimmt, die Veranderung de3 lebten Buchftabens fei abfichtlic 
gejehen, um den Teufel mit dem alttejtamentliden Giben gu identi- 
figieren, aber auch gugleich einen fdarfen Sohn zum Ausdruc zu 
bringen, da das griechifdhe Wort ,,Gott des Kotes”, “god of dung”, 
bedeutet. 


Mit Baal (als Masfulinum) ftanden in enger Verbindung die 
weibliden Giben Wfdera und Afthoreth (Plural: Aftharoth). 
Erftere mar eine Gottin der Fruchtbarfeit und ftand entfchieden mit 
religidfer Ungudt im Zujfammenhang. Gie wurde gewihnlich in der 


gorm einer Steinjaule oder eines Saumftammes ohne Bincige angebetet, 
und da die Gottin fowobhl wie ihr Ahzeiden denjelben Namen trugen, 
jo haben verfdhiedene itberfeber (die LXX, die A. V., auch Luther) die 
iberjebung ,Oain” gebraucht; val. Richt. 3,7; 1 Rn. 18,19; 2 Ron. 
21,7; 23,4 ff. Uber Afdera jfpielte eine fehr untergeordnete Rolle 
neben Wjthoreth, gewoshnlich nach der griehifen Form de3 Namens 
Witarte genannt. Auch fie war eine Gottin der Fruchtbarfeit, be- 
fonders bei Tieren und Menjcjen. Gie ent{prach der afjyrifd-babyloni- 
fen Gottin Vfehtar, der Gaittin der gefchlechtlicen Liebe, deren Stern 
die Venus tar und die auch, wie Diana, mit dem Mond in Verbindung 
ftand; ogl. 1 Rodn. 11, 5.33; 2 Kin. 23,138. Der Dienjt Baals und der 
Aftarte drang in B8rael in der Ridhtergeit ein, Ridt. 2,13; 10, 6; 
1 Gam. 7,3.4; 12,10, tourde bon Galomo anerfannt, 1 Ron. 11,5, 
und fcjlieplich Durch Sofia unterdriidt, 2 Rin. 23,138. Diejer Dienft 
bejagte nicht nur, dDagB man heidnifde Gebrauche in den Dienft Sahves 
einmifdte, jondern dak man wirflich in den finnlicgen Naturdienjt der 
fanaanitijden Gosben verjanf und inSbefondere die ,,heilige Ungucht” gu 
Ehren der Gottheit mitmadte. Aftarte ift tahr{deinlid auch die ,, Me- 
lecheth de3 Himmel3”, wie Luther den Wusdruc wiedergegeben hat (eng- 
lif}: queen of heaven), Ser. 7,18; 44,17.18. Shr Dienft fand fid, 
two immer phonizifde Rolonien angelegt wurden, wie aus Ynfdhriften 
bon Zypern, Citium und Rarthago hervorgeht. Sie wurde getwdhnlid 
abgebildet mit einem Ochfenfopf und Hornern, mit einem tweibliden Ge- 
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ficht gwifden Mondficheln. Gn der Schrift werden hohe Hitgel und 
griine Baume mit ihrem Kultus in Verbindung gebracht, Deut. 12, 2; 
2 Kin. 16,4. Am jehlimmften war der Godgendienjt Baals und der 
Wftarte zur Beit Whabs und Vfebels. 

€3 werden in der Schrift aber nicht nur Gigen der Phonizier und 
Der Kanaaniter ertwahnt, fondern aud) die Goitter Shriens und die 
Gitter Moabs und die Gotter der Kinder Ammon und die Gotter der 
Philijter, Richt. 11, 6, fowie die Giben von Geir oder Cdom, 2 Chron. 
25,14. SBaal-Peor ijt oben erwwahnt worden als Godge der Moabiter. 
Uber der Hauptabgott diejes Volfs war Ramos oder Chemosh (val. 
Num. 21,29; Ser. 48,7; auch Richt. 11,24, wo er den AWmmonitern 
gugefdrieben wird). Cr twar twabhricheinlich cin Gonnengott, und er 
wird abgebildet mit einem Sdhwert in der rechten Hand und mit Lange 
und Schild in der Tinfen. Gr hatte giwet brennende Fackeln neben fid, 
und e3 tourden ihm Rinder als Opfer dargebracdht. Galomo fiihrte den 
Chemosh-ultu3 zu Serufalem ein, 1 Rin. 11,7; Sehu fchaffte ihn ab, 
2 Ron. 23,13; vgl. 2RGn.3,5.27. Der Hauptgott der Philijter mar 
Dagon, der twenigftenS Zeitiveilig gum Pantheon der iSraelitifden 
Goigendiener gehirte, Richt. 10,6; val. 16,21—30; 1 Gam. 5,5. 6; 
1 @Hron. 10,10. Gr tar fumerifcen Urjprungs und fdeint mahrend 
Der friiheren babylonifden Periode nach dem Weften gefommen gu fein. 
Sein Wbbild zeigt ihn gewshnlich mit dem Lcibe eines Fijches und dem 
Ropf und den Sechultern eines Mannes. Er war Mteprafentant der 
Kraft und der Fruchtbarfeit des Wajfers. Sein voller Name auf phini- 
gijdjen Stelen ift Baal-Dagon. Geine Hauptfultusorte waren Gaza 
und W3sdo0d. Der Hauptgibe der W2Zmmoniter, aber auch von den Pho- 
nigiern und andern Bolfern verehrt, war Moles oder Molod, 
augenfdeinlich auch, twenigitenS urfpriinglich, ein Gattungsname = 
Konig oder Regent; denn e3 findet fich neben den Vegeichnungen Mel- 
farth und Malfom auch Baal-Melech. Der Dienjt diejes Gdben tourde 
in SSrael eingefithrt durch Salomo, 1 Rin. 11, 7b, und die Gohen, die 
der RKinig damals baute, blieben im Gebraud bis gur Beit Sofias, 
2 Kon. 23,138. Die Greuel, die mit dem Dienft Molockhs in Verbindung 
ftanden, fatten alS Hauptort das Tal Hinnom bei Yerufalem, 2 Kin. 
23,10; Sef. 30,33; Ser. 7, 31, trobdem nad dem mofaijdjen Gefeb der 
Dienft des Goben mit dem Tode jtrafbar war, Lev. 20,3—5. Moloch 
toar ein Sonnengott, und wohl aus diefem Grunde twar fein Kultus mit 
geuer berbunden. Gein Bild war eine grofe eherne Statue, innen hobl, 
fo da fie geheist werden fonnte. C3 wird beridtet, dak Kinder auf die 
ausgebreiteten Arme de3 Giben gelegt wurden, um fo geroftet gu twer- 
den, Hefef. 16, 20f.; 20,31; Ser. 32,35; 2 Kin. 21,6. Ob die Stellen 
2 Rin. 16,3; 17,17; 23,10 auf einen andern Gebraud hintweifen, 
namlich auf die fogenannte Feuerprobe, ijt fdeinbar nod nidt genau 
ermittelt. raglic) ijt, ob die Gdben Malfom, Beph.1,5, und 
Milfom, 1 Ron. 11,5; 2 Kin. 23,13, ohne tweiteres mit Molod 
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identifiziert werden fonnen, zumal da lebterer in 1 Ron. 11, 7 bon 
Milfom, BV.5, unterjdieden wird. Bu Beph. 1,5 bemerkt Keil: D390, 
ibe Rinig, ijt Baal, welder auf Ynfehriften geradezu Rinig genannt 
wird.” Dadsfelbe mag von Milfom gelten. 

Der uns hier zur Verfiigung ftehende Raum gejtattet nicht, auf 
alle andern Crfdeinungen in der Gefchidte SSsraels und Judas, die 
mit Whgdtterei und givendienerifadem Wberglauben verbunden find, ein- 
gugehen. Doch feien nocd furg die folgenden eriwahnt. Die ,,Feld- 
teufel” bon Leb. 17,7 (BD YY) waren Satyre, Damonen, oder in twei- 
terem Ginne Naturgiben. Das Wort ,, Miplezeth”, 1 Kon. 15,138, hat 
Luther nicht iiberjebt (die englijche Bible hat einfach “idol”); in mwirt- 
licher tiberfebung: ,,tweil fie der WAjchera ein Bildnis gemacht hatte”, und 
die Vulgata wagt die itberjebung simulacrum Priapi. edenfall3 han- 
Delt eS fich um einen fultifden Gegenjtand. Dap der Gejtirndienjt 
wenigitens gecitiveilig im Volfe YSrael getrieben tourde, ergibt fich fchon 
aus %Wmos 5, 25.26: ,Gabt ihr vom Hause srael mir in der Wiifte die 
bierzig Jahre lang Schlachtopter und Speisopjfer geopfert? Patvohl! 
Shr truget den Sichuth, euren Konig, und Chiun, ever Vild, den Stern 
eurer Gitter, toelche ihr euch felbjt gemacht hattet.” . Diefe Stelle gitiert 
Stephan in jeiner Rede vor dem Hohen Rat in Yerufalem, Wpojt. 7, 43, 
nach den LXX, nur daR der Tert Romphan ftatt Raiphan hat: Shr 
nahmet die OHiitte Molohs und das Gejtirn eures Gottes Remphan.” 
Remphan oder Rephan findet fich fonjt nicht, und da das Wort eine 
Wiedergabe des hebraifdhen Chiun ijt, fo ift die Erflarung Keil3, dap ed: 
fich bei Den LXX um eine falfde Lefung de3 unvofalifierten j"3 handelt, 
twohl annehmbar. Und der Sinn ijt flar: ,Der Konig, deffen Hiitte, 
und die Bilder, deren Geftell fie trugen, war ein Stern, den fie fich gu 
Gott gemacht Hatten, das Heipt, eine Gejtirngottheit. .. . Die Hiitte 
und das Geftell waren die Gerate fiir die Wufbewahrung und den Tran3- 
port der Bilder des Sterngotte3.” Wnbdere Stellen, die auf Geftirn- 
Dienjt hintweijen, find Beph. 1,5; Jer. 19,13; Hefef.8,16. Wuch die 
Stelle Yej.65,11 wird hier gu erwahnen fein, obtvohl die englifcde 
Bibel ftatt der Lutherjdhen itberfebung ,Richtet dem Gad einen Tijdh 
und fdenfet voll ein bom Tranfopfer dem Meni” an erfter Stelle hat: 
“Prepare a table for that troop [Gad] and that furnish the drink- 
offering unto that number [Meni].” Gad begieht fich bier jedenfalls 
auf den perfonifigierten und vergitterten Planeten Supiter. 

Endlid) fet noch eriwahnt, dag Nehujthan, 2 Min. 18, 4, fich felbjt 
erflart und dag die Gokennamen 1 Ron. 17, 30.31: Suchoth-Benoth, 
Nergel, Wjima, Nibehas, Thartaf, WAdrameled) und Anamelech nicht 
fotwohl in das Bantheon YSsrael3 als in das der Affyrer und dann der 
friitheren Gamariter gehoren. Cine BVefdhreibung diejer Gottheiten mup 
in einem andern Wrtifel folgen. B. ©. Krebmann 
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Sermon Study on Jas. 4, 13—17 
Eisenach Epistle for the Sunday after New Year 


While the Expositor’s Greek Testament states that vv. 13—17 
“form an independent section entirely unconnected with what 
precedes or follows” (p.462), Dean Plummer in the Expositor’s 
Bible very definitely and clearly establishes the connection between 
our text, the context, and the one thought underlying the entire 
epistle when he says: “Worldliness and want of humility are the 
two kindred subjects which form the groundwork of this portion 
of the epistle. This fourth chapter falls into three main divisions, 
of which the third and last is before us; and these two subjects 
underlie all three. In the first the arrogant grasping after the 
pleasures, honors, and riches of the world, in preference to the 
love of God, is condemned. In the second the arrogant judging 
of others in defiance of the divine law of charity is forbidden. In 
the third arrogant trust in the security of human undertakings, 
without consideration of God’s will, is denounced. The transition 
from the false confidence which leads men to judge others with 
a light heart to the false confidence which leads men to account 
the future as their own is easily made; and thus once more, while 
we seem to be abruptly passing to a fresh topic, we are really 
moving quite naturally from one branch of the main subject to 
another. The assurance which finds plenty of time for censuring 
others but little or none for censuring self is closely akin to the 
assurance which counts on having plenty of time for all its schemes, 
without thought of death or of the divine decrees. This, then, is 
the subject before us — presumptuous security as to future under- 
takings. The future is God’s, not ours, just as to judge mankind 
belongs to Him and not to us. Therefore, to think and speak of 
the future as if we had the power to control it is as presumptuous 
as to think and speak of our fellow-men as if we had the power 
to judge them. In both cases we assume a knowledge and an 
authority which we do not possess.” (Vol. VI, p. 618 f.) 

V.13: “Go to now, ye that say, Today or tomorrow we will go 
into such a city, and continue there a year, and buy and sell, and 
get gain.” Go to now, or as we would now say, Come! Come, now! 
In classical Greek this imperative has assumed so completely the 
force of an interjection that it retains its singular form even when 
used, as it is here and 5,1, with a plural. It occurs in the New 
Testament only in the two passages mentioned. Now establishes 
the connection with the preceding context, adding another instance 
of sinful presumption. Ye that say. Who is addressed, the ungodly 
or the brethren of v.11, the Christians, to whom the entire epistle 
is written? If we compare the language of vv. 11.12 with that of 
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our passage, we find that vv.13—17 is no more scathing in its 
rebuke of a sin quite common among the Christians than vv. 11. 12, 
directly addressed to the brethren. The sin of arrogant planning 
is no greater sin than that of arrogant judging; both are in reality 
incompatible with Christianity, both are a result of leaving God 
out of consideration, and both are sins besetting also Christians, 
against which a warning is therefore always in order. While writ- 
ing this passage, James may have been thinking of the trafficking 
Jews, the enemies of the Church, though we know that his readers, 
too, who were believers in Christ, were chiefly, if not exclusively, 
Jews, chap.1,1, and as such especially inclined to the national 
and racial sins and failings of their people. Nor is this sin of pre- 
sumptuous planning of business or of any other activity a sin 
altogether peculiar to Jews, as experience teaches. “The Jews 
were (and, for that matter, still are) great traders, and no doubt 
there were merchants enough to whom the apostle’s description 
applied. But this is not a folly restricted to one class or profession. 
Pleasures and all sorts of occupations are planned just as these 
traders planned their traveling and trading” (Lenski, Eisenach 
Epistle Selections, p. 175), hence are just as sinful. 

Today or tomorrow. Some of the best manuscripts read and 
instead of or to indicate that the journey lasts exactly two days, 
“today to set out, tomorrow to arrive” (Bible Commentary). If we 
read or, we see the readers choosing between the days, picking 
after due deliberation the one appearing most suitable to their 
plans. In both cases they act as though they were complete 
masters of time, as though both today and tomorrow were under 
their full control; they choose one out of two not because one is 
more uncertain than the other, but because of two certain things 
one offers better opportunities than the other. We will go. The 
manuscripts are about equally divided between the future indica- 
tive and the aorist subjunctive. There is little difference in the 
meaning. The indicative would be the volitive future, expressing 
intention and determination, we will go, not merely futurity, we 
shall go, whereas the subjunctive expresses, from Homer down, 
“what the speaker or speakers resolve or insist on, amounting 
practically to an imperative, let us go.” We are going! That 
settles the matter. They are complete masters of their actions. 
Nothing can stop them. They have resolved to do something 
and that means to them that it is going to be done. Into such 
a city, into this city. The tive points out the object. This whole 
description fits modern business methods. We see men poring over 
maps of the territory about to be added to their own, carefully 
weighing the advantages and disadvantages of certain cities, the 
railroad connections, other transportation facilities, laboring condi- 
3 
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tions, distances from other important cities, water-power, etc., and 
finally triumphantly pointing out one city: This is the city! There 
we will go! They are masters over the various cities; all lie 
before them as their rightful territory. The world owes them 
a living. The world is their own. They have only to choose, to 
select, what to them seems the most important and promising spot, 
which part of the world, which city, is to be privileged to serve 
them, to be honored by the establishment of one of their empo- 
riums. And continue there a year. And we will do, or, let us do, 
there a year. To do is used much in the same sense as the English 
phrase to do time, to spend, to pass a certain time in a certain 
activity. We will spend a year there. Not only today and to- 
morrow, but the whole year is at their command and disposal. 
They are absolute masters of time. Time’s chief purpose is to serve 
their objects and aspirations; it is at their service, even as a slave 
must obey the will and whims of his master. And buy and sell, 
éuxogevodueta; we will go into, toward, go a-trading, open an em- 
porium, a market, a branch office. Cp. chap.1,11, the rich man 
shall “fade away in his ways,” in his travels, in his trafficking. 
Already Calov calls attention to the extensive traveling of the 
Jews. Aquila, born in Pontus, Acts 18,1, meets Paul in Corinth, 
where he had lately come from Italy, 1,200 to 1,500 miles removed 
from his native state; with Paul he journeys to Ephesus, Acts 
18,18; a few years later he is back at Rome, Rom. 16,3, and again 
some eight years later at Ephesus, 2 Tim.4,19. Christ speaks of 
the omnipresent Jew, compassing land and sea, to make one 
proselyte, Matt. 23,15, usually combining with this purpose the 
quest of gain, of making money. The Jew was known, feared, 
hated, throughout the length and breadth of the Roman Empire as 
a keen, shrewd, heartless business competitor, a master at obtaining 
gain, at getting the best of a bargain. Being Jews, the readers of 
this epistle were in special danger of remaining, or again becoming, 
like their brethren according to the flesh, from whom they as Chris- 
tians differed so essentially in spirit. Hence the need of this im- 
pressive, forceful warning against presumptuous, arrogant plan- 
ning, against leaving God out of consideration, against regarding 
His gifts, His creation, time, opportunity, success, as absolutely 
within their own power, at their own disposal, to be used by them 
as they saw fit. 

And get gain, xai xegdjoouev. Note again their determination. 
They will make money, they cannot fail. They are masters and 
shapers of their destinies, builders of their fortunes, molders of 
their fame and riches. To get gain, to make money, to profit, to 
secure dividends, that is their sole object in business, their life- 
work. That determination does not stop at child labor, at sweat- 





Sermon Study on Jas. 4, 13—17 35 


shop methods, at looking for loopholes for the purpose of circum- 
venting unfavorable legislation, at non-payment of government 
taxes, at ruthless suppression of competition, at lockouts, at murder 
and bloodshed. Dividends must be paid, even if every dollar is 
tainted with the sweat of underpaid labor and every cent with the 
blood of overworked women and children, Jas.5,1—6. The three 
conjunctions “separate the different items of the plan, which are 
rehearsed thus one by one with manifest satisfaction. The speakers 
gloat over the different steps of the program which they have ar- 
ranged for themselves.” (Plummer, in Expositor’s Bible.) Is not 
gain, success, pleasure, rather than God’s will very frequently 
uppermost in our planning for the future? Do not the plans of 
Christians often ignore the royal law of love and take into con- 
sideration only their own interests? 

“Whereas ye know not what shall be on the morrow. For what 
is your life? It is even a vapor that appeareth for a little time 
and then vanisheth away.” V.14. The Vaticanus omits té and yée, 
and hence some commentaries connect the two clauses: You do 
not know what the life of tomorrow will be. The sense is not 
materially changed. The translation of the English Bible is 
favored by most manuscripts, and there is no reason to change it. 
Oitwes indicates a certain quality, “of such a nature as.” Their 
very nature precludes the possibility of knowing, understanding 
(sich auf etwas verstehen). No matter how carefully man lays his 
plans, no matter how shrewdly he considers all eventualities, he is 
of such a nature that he does not understand the things of to- 
morrow, does not know what sudden changes may arise, what un- 
foreseen events may happen to ruin all his plans. The apostle at 
once proves his statement. For what, of what sort, kind, is your 
life? Zwy designates the nature, the essence, of life, life as exis- 
tence. The very nature of the readers’ existence makes it im- 
possible to know the things of tomorrow. It is even a vapor. 
According to most manuscripts not éotiv but éoté, ye are. The 
second person makes the statement of the apostle much more 
forcible and to the point. Not only your life, but you yourselves 
are a vapor, a symbol of all that is weak and transient, easily 
destroyed. The slightest puff of wind will hasten not only its 
passing-by, but its end. Aquila translates the “vanity” of Eccl. 
1,1, etc., by the word atic, the word used by James in our passage. 
Like a vapor, man appeareth for a little time and then vanisheth 
away. Note the two present participles, very effectively picturing 
the vapor that is man coming into view, a thin, flimsy vapor; and 
this coming into view, this appearance, lasts only a short while; 
after that, even before it can solidify, even before it can possibly 
change its vaporous nature, that vapor man is already in the 





386 Sermon Study on Jas. 4, 13—17 


process of disappearing — and then? Gone, vanished, and the place 
thereof shall know it no more, Ps. 103,16. What folly for man to 
plan and prepare for the future as though he were master of it! 
How necessary is the constant repetition of this well-known truth 
lest the spirit of mortals become proud, self-content, presumptuous, 
forgetful of God. For this reason Scripture does not tire in dinning 
this commonplace in our ears lest we forget, lest we forget. Cp. Job 
7,7; 8,9; Ps. 39,4—6; 102, 3.11; 144, 4. 

“For that ye ought to say, If the Lord will, we shall live and 
do this or that,” v.15. The apostle does not mean to say that we 
are to use the name of God continually, that we are not to speak of 
any plan without mentioning the name of God, much less that the 
mere repetition of this formula would be sufficient. That would, 
as Robertson correctly observes, get to be cant or mere claptrap. 
(Practical and Social Aspects of Christianity, p. 220.) The point is 
rather that our hearts and minds should be filled with God. God 
should be the element in whom consciously we live and move and 
have our being. “The thing that matters is for us to have the 
right attitude of heart to God, not the chattering of a formula. 
God does not have to be propitiated by a charm or amulet. God 
should be the silent partner in all our plans and work, to be con- 
sulted, to be followed whenever His will is made known.” (Robert- 
son, l.c., p. 221.) Then it will be quite the natural thing that this 
mind filled with God finds expression for its thoughts in words 
similar to those used by the apostle, Matt. 12,34. Then these words, 
whether used frequently or rarely, will be the expression of our 
inmost mind and heart, pleasing to God and man. “Paul frequently 
spoke of his plans, sometimes mentioning God, as in Acts 18, 21 
and 1Cor. 4,19; 16,7, but also with no mention of God in words, 
as in Acts 19, 21; Rom. 15, 28; 1 Cor. 16,5. But always Paul felt 
that his movements were ‘in the Lord,’ as in Phil. 2,24. He never 
left‘ God out of his life.” (Robertson, l.c., p.221f.) Calov: We 
should always think of God’s providence and our own mortality. 
The Bible Commentary quotes Stier: “Our calendars give the 
longest day and the shortest, the fasts and the festivals; but no 
calendar gives the Last Day.” 

The very fact that James speaks of future plans here proves 
that not every solicitude for the future is prohibited. It is God’s 
will that we provide and plan for the future; cp. Prov. 6, 6—11; 
24, 27. 30 ff.; 30,25; 31,15 ff.; the examples of Joseph, Gen. 41, 39 ff.; 
of Christ, John 6, 12; 13, 29; of the apostles, Acts 11, 29; 23, 17 f£.; 
27, 10. 21. 33. 34. “Such solicitude only is forbidden as either hin- 
ders us in seeking the kingdom of God, Matt. 6, 33, or has its origin 
in lack of faith in God, Matt. 6,30, or instead of following, takes 
the precedence over, the care for the kingdom of God, Matt. 6, 33, 
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or finally disregards God’s providence and blessing, Jas. 4, 13.” 
(Calov, Biblia Illustrata.) In planning for the future, let us not 
forget God; let us place Him where He belongs, first in our 
thoughts and first in our plans, Ps. 17, 5; 37, 23; Prov. 16, 1; 
20, 24; 21, 31; Jer. 10, 23. 

“But now ye rejoice in your boastings. All such rejoicing is 
evil,” v.16. But now; now rather; as things are, however. Ye 
rejoice, you glory, in your boastings. The word dAatovia is found 
only here and 1 John 2,16. In the Septuagint it is used, e. g., Wis- 
dom of Solomon 5, 8: “What hath pride profited us, and what good 
hath riches with our vaunting brought us?” 4 Macc. 1,26; 2,15 it 
is used side by side with covetousness, envy, pride, and lust of 
power, and in 8,19 it is called destructive. Plutarch informs us 
that GdCwv was the term used for such as regard themselves richer 
and more energetic, possessed of greater initiative, than they are 
in reality and promise what they cannot fulfil We may render 
the word, arrogance, vaunting, presumption, that cock-sureness, 
that braggadocio, which may become so obnoxious as to be nause- 
ating to the unfortunate victim who cannot rid himself of his 
tormentor. The term describes the know-it-all, who is constantly 
speaking of his successes, of his business acumen, his shrewd fore- 
sight, his penetrating knowledge of market conditions, to whom the 
future is an open book, who smiles down every attempt to advise 
or warn him, for whom the word failure is deleted from the dic- 
tionary. The apostle uses the plural, as it is simply impossible for 
these men to confine their boastings to one time; they are con- 
tinually swaggering and every time overwhelming one with the 
multitude of their vauntings. Christians, especially successful 
Christians, Christians who have met with few reversals, whose life 
is apparently a series of successes, are often afflicted with this 
tendency. They look upon themselves as self-made men, and they 
want every one to know it; they are always ready to give advice, 
are constantly hatching new plans for the future, always know 
exactly what is wrong with the congregation, the pastor, the less 
successful man, the world at large; they are always ready to 
prescribe their panacea and are sure of results if only their advice 
will be followed. All such rejoicing is evil, says the apostle. Every 
glorying of this nature is wicked. There is a glorying which is 
pleasing to God and is demanded by Him; cp. Ps. 56, 5. 11; 59, 17; 
92,5; 115, 1; Is. 4, 25; Jer. 9, 23. 24; Rom. 5, 2. 3; 2 Cor. 12, 5. 9; 
Gal. 6,14. But to glory in one’s own cock-sureness, in one’s own 
vauntings and arrogances, is wicked, not originating in God but 
instigated by the Wicked One, Satan. It is a boasting wicked in itself 
since it is not in keeping with God’s will, leaves out of considera- 
tion the Ruler of the universe, and puts man in the place of God; 
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wicked, since it will make man a partner of wicked, boastful, vain- 
glorious Satan, who ever was, and ever will be, a vaunting spirit, 
Gen. 3, 4. 5; 1 Chron. 21, 1—4; Job 1, 9—12; 2, 4.5; Matt. 4, 3. 6. 
8.9. It is a characteristic of the workers of iniquity that they boast 
themselves, Ps. 94, 4, “cause themselves to talk,” because they love 
to hear themselves talk. Christians, whose flesh is as proud, self- 
satisfied, and vainglorious as the flesh of the unbeliever, are in 
danger of yielding to the temptation to let their flesh speak, to 
glory in their own accomplishments, in their own resourcefulness, 
and to forget the humility befitting God’s children, Ps.115,1. They 
need to be warned time and again not to become guilty of this 
wicked sin of glorying in their own boastings lest they deny God 
and say, “Who is the Lord?” 

“Therefore to him that knoweth to do good and doeth it not, 
to him it is sin,” v.17. Therefore, these things being so, says the 
apostle, drawing the conclusion from what has been said. Some 
commentaries refer this verse to either the entire epistle or at least 
to chapters 3 and 4; others restrict its reference to vv.13—16. We 
grant that v.17 is in keeping with the tenor of the entire epistle, 
a warning against externalism in religion, words without corre- 
sponding deeds, knowledge without adequate action. It is a general 
truth and may be applied to every preceding admonition, and in 
fact to every admonition in the Bible. Yet in this very chapter 
the apostle several times applies a general truth to the specific 
point under consideration; cp. vv.5.12; also 2,10; 3,2a; 5,8b. 
9b.16b. Moreover, “vv. 13—15 constitute a unit in a marked way. 
Here a sin of omission is described in a concrete and detailed way.” 
(Lenski, Eisenach Epistle Selections, p.179.) The apostle means to 
say: You know now what is good. You know that you ought to 
put your trust entirely in the Lord and not to glory in your own 
ability. You know that, if you leave God out of your plans, your 
planning, which may be otherwise perfectly justifiable, and your 
glorying, which, if it has the proper object, will be pleasing to God, 
your planning and glorying will become wicked, because you have 
omitted something the Lord requires besides the mere outward act. 
Hence it is sin, missing the mark of perfection required by God. 
And being sin, being evil, the omission of anything demanded by 
God, the failure to do the least good prescribed in the Law, ought 
to be scrupulously avoided by Christians, who are begotten of Him, 
with whom there is no variableness neither shadow of turning, 
who does only that which is good and constantly does all that 
is good. 

While the apostle in this connection applies this truth to 
presumptuous planning, we must not forget that it is a general 
truth, admitting of many applications, a truth taught elsewhere in 
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Scripture, Matt. 23, 23; 25,41—45; Luke 19, 20—26. James does not 
mean to say that ignorance of the Law will excuse the person 
failing to do the will of God. The Expositor’s Greek Testament 
refers to Acts 3,17 and 1 Tim. 1, 13 as “the converse of this, namely, 
doing what is wrong in ignorance,” and adds, “in which case it is 
excusable.” A closer reading of the passages adduced will show 
that neither Paul nor Peter regards ignorance as an excuse for sin; 
but the one speaks of a sin committed in ignorance as a sin to be 
repented of, the other as something that stamps him as the greatest 
of sinners. And the sin of those who crucified Christ, though a sin 
of ignorance, was a sin for which Christ asks for forgiveness on, 
the strength of His suffering and dying for this very sin. There is 
no “excusable” sin, though there are degrees of wickedness, of 
guilt, of responsibility, Luke 12, 47; John 9, 41; 13,17. “Some have 
suspected a direct reference to Rom. 14,23. We can scarcely as- 
sume so much; but the correspondence is very remarkable, and 
St. James supplements St. Paul. ‘It is sin to doubt whether a thing 
be right and yet to do it. It is also sin to know that a thing is right 
and yet to leave it undone.’” (The Bible Commentary, on Jas. 4, 17.) 


We here read a warning that is in place at all times and under 
all circumstances; a warning against that spirit of self-satisfaction 
which rests before it has reached perfection, which is content with 
having done some good, though that good may be far from being 
the best within one’s power and still farther removed from that 
ideal required by God; that easy-going Christianity which obeys 
God in such matters as seem necessary to the Christian, but omits, 
neglects, thoughtlessly overlooks, other matters, which do not seem 
so important or which demand more energy, more fervency, 
a closer attention to details, a stricter adherence to principles offen- 
sive to the flesh; a Christianity that praises God on Sunday, that 
calls upon Him in the day of trouble, but relegates Him into the 
background in matters pertaining to business, to the affairs of daily 
life. I could give more, I could and ought to devote more time to 
reading Scripture, to personal evangelism, to working out my own 
salvation with fear and trembling, but why exert oneself, why do 
what others do not do who are regarded as good Christians? 
Says Robertson: “The good is enemy of the best, and the bad is 
enemy of the good. Down the steps we go to the bottom of the 
ladder.” (L.c., p. 225.) Onward, upward! 1Pet.1,14—16; Phil. 
3, 12—14. 

James is not a social reformer, but a preacher of God’s Word, 
Law and Gospel. He is not satisfied with mere social uplift; his 
object is not to establish an era of good feeling and brotherly 
relationship within the community, irrespective of its relationship 
to God and Christ; he is not advancing and advocating a higher 
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code of business ethics to be enforced by local, national, inter- 
national chambers of commerce or business associations. His 
epistle is not addressed to the civic authorities nor to the com- 
munity at large; he writes to the brethren, who like him have been 
regenerated by the Gospel, 1,18, brought to faith in the Lord Jesus 
Christ, the Lord of Glory, 2,1. These he admonishes to manifest 
their faith by good works, to prove that their faith is not a dead 
conviction, a mere intellectual knowledge, a faith of the head and 
mouth, that it is rather a living faith, enabling them, urging them, 
constraining them, to do good works, to keep themselves unspotted 
from the world, its sinful pleasures, customs, and business methods. 


Very fittingly this passage has been selected as the Epistle for 
the Sunday after New Year. The grace of God in Christ Jesus, 
which stands ready to forgive all our sins, to protect and guide us 
throughout the year, is a sanctifying grace, Titus 2,12. Gratitude 
toward the God of grace must permeate our inmost being, our 
very thoughts and plannings for the future. At the beginning of 
the new year we lift our hearts and eyes to our Father in heaven 
and ask Him, Our Father who art in heaven, let us never forget 
Thee in our planning; let us ever commit all our ways to Thee; 
let us ever strive for perfection.— How shall We Enter the New 
Year? Shall we enter it like the vainglorious children of the 
world? Shall we enter it as children trusting in their heavenly 
Father? — The Apostle’s New Year Message. A warning against 
vainglory; an admonition to humility; an exhortation to per- 
fection. — Two Dangers Threatening Every Christian: planning 
without God; knowledge without deeds. — Forgetting God in 
Making our Plans. That is a common practise; that is foolish; 
that is sinful. Tu. LAETSCH 
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Documents 
on points of doctrine as they were recorded in connection with the merger 
of the Hauge Synod, the Norwegian Synod, and the United Norwegian 
Church, 1908—1917. 

The committees appointed by the Hauge Synod, the Norwegian 
Synod, and the United Norwegian Church met for a continuation of the 
negotiations Tuesday, the 7th of April (1908), in Our Savior’s School 
Hall. The meeting lasted two days. 

The negotiations carried on here concerned the doctrine of the Call 
(Kaldet) and Conversion (Omvendelsen). These doctrines had been 
discussed at two meetings in 1907 and were concluded at this meeting, 
and the committee here releases the results of its discussions. The 
theses published here are, as regards the Call, based on (Pontoppidan’s) 
Sandhed til Gudfrygtighed, Qu. 478, and as regards Conversion, on 
Qus. 677 and 680. 

All theses were accepted unanimously. 


Concerning the Doctrine of the Call (Kaldet) 

1. Natural man is in a state of spiritual sleep and spiritual death. 

2. In order that a person thus spiritually sleeping and spiritually 
dead may be converted and saved, God calls him through His Gospel. 

3. When God thus calls men, He by His Word touches their hearts; 
i.e., those persons who are called (kaldes) cannot escape perceiving the 
influence of the call in their hearts through the Law and the Gospel, 
in other words, certain unavoidable thoughts and feelings. 

4, Through His call God reveals to the one who is called His mercy; 
i.e., He instructs the one who is called concerning this, that there is 
mercy for sinners. 

5. Through His call God offers to the one who is called His grace, 
and this offer is meant equally earnestly toward [lit., over against] all 
those who are called; i.e., God offers this grace to all who are called 
with the sincere purpose [earnest intention] that He will grant it and 
that he who is called shall accept it. 

6. When God through His Word calls, He in the same instant gives 
power to make this grace one’s own. 

a. Man has by nature or of himself no strength, power, or ability 
to make this proferred grace his own or to accomplish anything toward 
his own conversion. Cf. also Rom.7, where the apostle describes natural 
man and his lack of strength toward that which is good. 

b. Neither does man before regeneration receive any inherent power 
which he now has as his own and whereby he now himself can decide 
in favor of grace. 

c. But God’s call is an efficacious call, which works powerfully on 
the heart of him who is called, so that he who is called now through 
the offered grace, under the influence of the Spirit of God and because 
of the power which now by the call is working on him, has a full oppor- 
tunity and real possibility to become converted or can convert himself, 





42 Miscellanea 


can repent of his sin and believe on Christ. And this opportunity and 
possibility is equally great for all who are called, whether they follow 
[heed] the call or not. 

Conversion (Omvendelsen) 

1. In his natural state man has fallen away from God, is a stranger 
to His grace, yes, even hostile to Him. 

2. In his natural state man is also altogether impotent spiritually, 
dead in sin. 

3. No ability, or power, is found in man of himself to change this 
tragic condition nor to cooperate in the least toward any change. 

4. The great change which must occur in the person who is fallen 
away from God and dead in sins the Scripture calls conversion. 

5. To convert oneself (omvende sig) is to turn from darkness to 
light, from Satan’s power to God, and this comes about by knowing, 
and repenting of, one’s sins and by believing in Jesus. Therefore there 
belong two parts to conversion: 1) regret [sorrow] (Anger) and contri- 
tion over sin and 2) faith in the Lord Jesus. 

6. In order that man can come to the acknowledgment of his sinful 
state and to sorrow and repentance over it, God uses His Law, which 
through its conviction and judgment works on the understanding, will, 
and conscience; and this Law man must hear and consider. 

7. If a person by the working [operation] of God through the Law 
has arrived at the acknowledgment of his sin and damnation [God’s judg- 
ment on sin], he is nevertheless thereby not yet converted; for such 
a person can still, contrary to God’s intention, either be brought to 
despair or become self-righteous or revert to the old life of sin. 

8. When the Law has overcome a man’s heart so that he will humble 
himself before [it will accept] God’s judgment, it causes brokenness 
of heart or regret over sin and in this manner becomes a schoolmaster 
unto Christ. 

9. Solely and alone through the drawing of God in the Gospel, with- 
out force [any coercion], that person who by the working [operation] 
of the Law has arrived at the acknowledgment and contrition over sin 
is now brought to faith in Christ and thus entirely converted and 
changed; “of a darkened understanding is made an enlightened under- 
standing, and of a rebellious will is made an obedient will; and this 
Scripture calls to create a new heart, Ps. 51,12.” 

10. When a man is not converted, man alone bears the [entire] 
responsibility and guilt, because he would not, that is, he, in spite of 
the fact that God, through the call (Kaldet) makes it possible for man 
to be converted or to convert himself, he opposes, and makes impossible, 
the work of the Holy Ghost both in Law and Gospel, something that 
aman can do at each step (point) [a process which a man can nullify 
in each instance]. 

11. When a man is converted, the honor [glory] belongs to God 
alone, because He throughout, from beginning to end, without any 
cooperation on the part of man, works conversion in that man who is 
converted (lit., converts himself), i. e., acknowledges his sin and believes 
[trusts] in Christ. 
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See also Eph. 2,1—10 and Rom. 3, 20—28, where the apostle describes 
conversion as a gracious act of God, for which the honor belongs to 
God alone. 

The Madison Settlement 

Regarding the doctrine of election the union committees have agreed 
to subscribe to the following: 

1. The union committees of the Synod and the United Church ac- 
knowledge unanimously and without reservation that doctrine of elec- 
tion which is presented in Article XI of the Formula of Concord (the 
so-called first form of doctrine) and in Pontoppidan’s Sandhed til Gud- 
frygtighed, Qu.548 (the so-called second form of doctrine). 

2. Since both the’ negotiating church-bodies recognize that the 
Formula of Concord, Article XI, presents the pure and correct doctrine 
of the Word of God and the Lutheran Church concerning the election 
of the children of God to salvation, it is deemed unnecessary to church 
unity to draw up new and more extensive theses regarding this article 
of faith. 

3. Since, however, in the presentation of the doctrine of election 
two forms of doctrine have manifestly been used, both of which have 
gained prescriptive right and recognition within the orthodox Lutheran 
Church, in that some, in agreement with the Formula of Concord, let 
the doctrine of election comprehend the entire salvation of the elect, 
from the calling to the glorification (Formula of Concord, Art. XI, Thor. 
Expl., 10—20), and teach an election “to salvation through sanctification 
of the Spirit and belief of the truth,” while others, like Pontoppidan, in 
conformity with John Gerhard, Scriver, and other acknowledged teachers 
in the Church, define election rather as the degree of final glorification, 
with faith and perseverance wrought by the Spirit as its necessary pre- 
supposition, and teach that “God has predestinated all those to eternal 
life who from eternity He has seen would accept the proffered grace, 
believe on Jesus Christ, and remain steadfast in this faith unto the end”; 
and since neither of these two forms of doctrine presented in this 
manner contradicts any doctrine revealed in the Word of God, but each 
does full justice to the order of salvation as elsewhere presented in the 
Word of God and the Confession of the Church, we hold that this fact 
ought not to cause any division in the Church nor disturb that unity 
of Spirit in the bond of peace which God desires should prevail among us. 

4. Since, however, during the doctrinal controversy among us, words 
and expressions have been used —rightly or wrongly attributed to the 
one party or the other—which seemed to the other side a denial of 
the Confession of the Church or to lead to such denial, we have agreed 
to reject all erroneous doctrines which seek to explain away the mys- 
tery of election (Formula of Concord, Thor. Expl., Art. XI, 39—44) either 
in a synergistic manner or in a Calvinizing way; in other words, [we 
reject] every doctrine which either, on the one hand, would weaken 
man’s feeling of responsibility as regards (lit., over against) the accep- 
tance or rejection of grace. 

5. On the one hand we reject 

a) The doctrine that the mercy of God and the most holy merit of: 
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Christ is not the only cause of our election, but that there also in us 
is a cause thereof on account of which God has elected us to eternal life; 

b) The doctrine that in the election God has been determined by, 
or has taken into account, or has been directed by, the good conduct 
of man or by anything which man is or does or omits to do “as of him- 
self or by his own natural powers”; 

c) The doctrine that the faith in Christ, which is indisolubly con- 
nected with election, is wholly or in part a product of, or dependent 
upon, man’s own choosing, power, or ability (however, compare For- 
mula of Concord, Art. XI, Thor. Decl., 35 and 44); 

d) Or that this faith is the result of a power and ability imparted 
to man by the call of grace, a power now dwelling in, and belonging 
to, the unregenerate heart, to decide in favor of grace. 

6. On the other hand we reject 

a) The doctrine that in the election God acts arbitrarily and with- 
out motive, so that He points out and counts indiscriminately a certain 
arbitrary number of individuals and ordains them to conversion and 
salvation, while all the others are passed by; 

b) The doctrine that the will of God regarding our salvation is of 
two kinds, one revealed in the Scriptures in the general order of sal- 
vation and another, different from this and unknown to us, which con- 
cerns only the elect and imparts to these a deeper love, a more effective 
calling of God, and a larger measure of grace than are brought to those 
who remain in unbelief and condemnation; 

c) The doctrine that, when the resistance which God in conversion 
succeeds in removing from those who are saved is not removed from 
the others, who finally are lost, this difference in result has its cause 
in God and in a different will regarding salvation in His act of election; 

d) The doctrine that a believer can, and ought to, have an absolute 
certainty of his election and salvation instead of an assurance of faith 
built upon the promises of God and joined with fear and trembling and 
with the possibility of falling from grace, which, however, by the grace 
of God, he believes will not become a reality in his case; 

e) To summarize, all views and doctrines concerning election which 
directly or indirectly would conflict with the order of salvation and 
would not give to all a full and equally great opportunity of salvation 
or which in any manner would violate the Word of God, which says 
that “God will have all men to be saved and come unto the knowledge 
of the truth,” from which gracious and merciful will of God all election 
to eternal life has its origin. 

On the basis of the above settlement the union committees submit 
to their respective church-bodies to adopt the following 


Resolution 
Wuereas, Our Confession establishes that “for the true unity of the 
Church it is sufficient that there be agreement in the doctrine of the 
Gospel and in the administration of the Sacraments”; and 
Wuereas, Our former committees, by the grace of God, have attained 
unity in the doctrines concerning the calling, conversion, and the order 
of salvation in general, and [since] we all confess as our sincere faith 
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that we are saved by grace alone, without any cooperation on our 
part; and : 

Wuereas, The negotiations of our new committees have led to a satis- 
factory settlement concerning the doctrine of election and to an unre- 
served and unanimous acknowledgment of the doctrine of election which 
is presented in the Formula of Concord, Thor. Decl., Art. XI, and in 
Pontoppidan’s Sandhed til Gudfrygtighed, Qu.548; therefore we hereby 

Declare, That the essential unity now attained concerning these 
doctrines is sufficient for church union. 

May Almighty God, the Father of our Lord Jesus Christ, grant 
us the grace of His Holy Spirit that we all may be one in Him and 
ever remain steadfast in such Christian and God-pleasing unity! Amen. 


“Evangelisk Luthersk Kirketidende” 
(Vol. 44, No.2, p.36f., Jan. 10, 1917) 

§ 2. The Joint Committee expresses joy and thanks to God and the 
aforementioned men [namely, Prof.C.K.Preus and Rev.I.B.Torrison in 
their report dated October 4, 1916] for the brotherly spirit which appears 
in the document [the Preus-Torrison overture] and for the stated desire 
to participate in the union of the three conferring bodies and to work 
together with them for the attainment of the purposes aimed at by 
the union. 

§ 3. The Joint Committee, however, feels that it is for certain reasons 
prevented from following the procedure [considers itself, on certain 
grounds, free to disregard the suggested procedure] suggested in the 
aforementioned overture [a special settlement between the three con- 
ferring bodies, on the one hand, and a group of men and congregations 
belonging to one of the bodies, on the other hand], mainly because it 
would cause misunderstandings and difficulties. 

§ 4. But as far as the essential content is concerned, the Joint Com- 
mittee will nevertheless accommodate the aforementioned overture in 
that it hereby recommends to its respective synodical conventions that 
they accept the following motions: 

“This convention is expressly cognizant of the three reservations 
concerning §1, §3, and §4* in the Settlement, which are included in 
the overture from Prof.C.K.Preus and Rev.I.B.Torrison, and declares 
that in the aforementioned overture there is found nothing that is 
contrary to Scripture or the Confession, but considers the position ex- 
pressed in the overture as a satisfactory expression for unity in faith; 
wherefore the group of men and congregations whose position is main- 
tained in the aforementioned overture are invited to join the new body 
on a basis of full equality and mutual fraternal recognition.” 

Nore. — It is self-evident that the above resolution must not be inter- 
preted in such a way that the Settlement [Agreement —Opgjoer] be- 
tween the three contracting parties thereby has been limited or altered. 

There are grounds for hope that the pending union, which for so 
long has been the object of the prayers of the Church, may be accom- 
plished without new schisms of our Synod and congregations. In behalf 
of which there should be continued prayer. 

M.O.Were Ivar YLVISAKER PEDER TANGJERD 
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* Since [there are those whose suspicions have been aroused by the 
expression] objections have been raised especially against the expres- 
sion “feeling of responsibility as regards the acceptance or rejection of 
grace,” we refer, so far as the meaning of the aforementioned expres- 
sion is concerned, to the declaration of Dr. Stub and Dr. Kildahl in 1914, 
acknowledged and made public by the Joint Committee, reading as 
follows: 

By the words “feeling of responsibility as regards the acceptance 
or rejection of grace” it is not to be said (nor do the words say so) that 
a person stands in the same relation to the acceptance of grace as to 
the rejection of grace, since the acceptance flows from a source entirely 
different from [the source of] rejection. That a person accepts grace, 
which is the same as to believe, is the work of God alone; that a person 
rejects grace is of man alone; or, in other words, therein man alone 
is the cause, and for this man alone must bear the guilt. The following 
paragraphs in the Settlement prove this inasmuch as the acceptance 
of grace, or faith, is ascribed to God solely and alone, while the rejec- 
tion of grace is ascribed to man alone. 

With these words reference is made —as the context itself and the 
words “responsibility” and “over against” substantiate —to the same as 
the Formula of Concord presents when it declares that there are those 
who say “that, since they are unable of their own natural powers to 
convert themselves to God, they will continue to oppose God altogether 
or wait until God converts them by force; or since they can do nothing 
in these spiritual things, but everything is the operation of God the 
Holy Ghost alone, they will regard neither Word nor Sacrament, they 
will neither hear nor read until God, immediately, instils into them His 
gifts, so that they can truly feel and perceive in themselves that God 
has converted them.” (Formula of Concord, Sol. Decl., Art. II, § 46.) 

The intention is therefore, on the one hand, to bring home the fact 
that man has obligations over against the means of grace or over against 
the grace which God in the means of grace offers for acceptance and 
that the feeling of this obligation should be especially emphasized because 
God in the Gospel is present with His grace and gives what man of 
his natural ability can neither take nor give (Formula of Concord, I.c., 
§ 47 ff.), and, on the other hand, for the same reason to inculcate the 
feeling of his own guilt and fault when grace is rejected. 


Two Minorities [The Synod Minority Petition] 
Report of 1917, p. 460 
1. The Norwegian Synod Minority 
Communication from Prof.C.K.Preus and Rev. I. B. Torrison 

A communication from the above-named men was received by the 
Joint Committee assembled in Minneapolis, October 10, in respect to 
which the following decisions were made: 

From Prof.C.K.Preus and Rev.I.B.Torrison the Joint Committee 
has received the following overture: 
“To THE COMMITTEE ON UNION: 

“Urged on by various considerations and from various quarters, 
the undersigned take leave to present this overture to the Committee 
on Union: 
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“There are three things in ‘Settlement’ [Agreement] accepted by the 
annual conventions of the United Church, the Hauge Synod, and the 
Norwegian Synod to which the minority in the Norwegian Synod finds 
that it cannot for conscience’ sake subscribe. 

“In the hope that great distress and confusion may be avoided and 
that we may enter the union, as we much desire, and in the hope that 
by the grace of God it shall still be possible for us to join with you 
in the furthering of the cause of the Church, we submit the question 
to you if it may not be possible for the three parties to accept as 
a settlement with us a settlement wherein these three things which 
cause us distress of conscience are omitted or changed; namely, Art.I 
of ‘Settlement’ [Agreement] be omitted; ‘0’ in the reference in Art. III 
shall be omitted, so that it will read: ‘Art. XI, 1—20’ instead of ‘Art. XI, 
10—20’ and the last part of Section 4 shall be changed so as to read: ‘or, 
on the other hand, weaken man’s feeling of duty as regards [over 
against] the acceptance of grace or of guilt for the rejection of grace’ 
instead of ‘or, on the other hand, would weaken man’s feeling of respon- 
sibility as regards [over against] the acceptance or rejection of grace.’ 

“If the Committee on Union would recommend this to the respec- 
tive bodies, we entertain hope that they will vote in favor of it. 

“If this overture, or proposal, is accepted, it is our intention to enter 
the union, aid in the realization of it, do what we can to get as many 
as possible into the union, and endeavor to make it a blessing to our 
Lutheran Church.” 

(Then follows the revised wording of “Settlement,” as per above 
suggested changes, which document is known as the Austin Settlement.) 

The invitation acknowledges the position of the Minority, inasmuch 
as it does not find anything therein which is contrary to Scripture and 
the Confession, but considers it an adequate expression of unity in 
faith and gives the expression “responsibility over against the accep- 
tance or rejection of grace” a satisfactory explanation. 

The footnote added to the invitation does not of course alter or 
contradict the content of the invitation. 

The Minority hereby accepts the above invitation with the prayer 
that God will direct this step to a blessing for His Church. 

This is the acceptance. 

Since that time much has been said and written concerning these 
matters. Various attacks have been directed against us. Our manner of 
dealing (in these things) has been misinterpreted. This has pained us. 
We have not replied. On the one hand, we did not want to engage in 
a controversy with those who had stood at our side, and, on the other, 
we wanted to await the decision of this convention. 

Now the invitation has been extended by this body, and we are 
convinced that it grants us what we have desired, if not according to 
the letter (formaliter) then according to the content (realiter) as it is 
expressed. And though it is true, as Rev. Holden Olsen has just stated, 
that there remain expressions which are wrong and should be corrected, 
still we do not want to assume the responsibility for a schism so long as 
the explanation which has been offered shows that that which has been 
intended, viz., the doctrine, is correct. 
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It is hardly necessary for me to add that I have been and am loyal 
to the synod and its principles; and when I now feel that I with a good 
conscience can join the new body, it is because I am convinced that 
these principles are maintained in our agreement and that we shall 
in our future work as in the past have the opportunity to testify to 
the truth. 

I wish to express my thanks for the courtesy shown us, and I pray 
God graciously to bless our labors together. 

Hereupon the assembly rose and sang the hymn “Praise to Thee 
and Adoration” (Lov og tak og evig dre), and the chairman offered 
a prayer of thanksgiving. 


Constitution for the Norwegian Lutheran Church in America 
Chapter I. Name, Confession, and Church Rites 

§1. The name of this church-body shall be: The Norwegian Lu- 
theran Church in America. 

§ 2. This church-body believes, teaches, and confesses that the Holy 
Scriptures, the canonical books of the Old and New Testament, are the 
revealed Word of God and therefore the only source and rule of faith, 
doctrine, and life. 

§3. As a brief and true statement of the doctrine of the Word of 
God this body accepts and confesses the Symbolical Books, or confes- 
sional writings, of the Evangelical Lutheran Church of Norway: a) the 
ancient symbols: the Apostolic, Nicene, and Athanasian creeds; b) the 
unaltered Augsburg Confession and Luther’s Small Catechism. 

§ 4. In regard to church rites, it is left to each congregation to decide 
for itself. But in order that there may in general be uniformity also 
in the matter of church rites, this body recommends that the congre- 
gations use the ritual of the Lutheran Church of Norway, modified 
according to the present common usage among us. 

The so-called Austin Settlement, with the preface as above, bears 
the signatures of C.K.Preus and I.B.Torrison and is dated October 4, 
1916, at Decorah, Iowa. 

In regard to this appeal the Committee on Union submitted the 
following to the conventions of the three church-bodies in 1917 (see 
Annual Report, 1917, p. 463): 

“The Annual Convention is expressly cognizant of the three reser- 
vations in regard to §§1,3,4 in ‘Settlement’ which are contained in the 
overture from Prof.C.K.Preus and Rev.I.B.Torrison and declares that 
there is nothing in the overture which conflicts with Scripture and the 
Confession, but regards the stand expressed in the overture as an ade- 
quate expression of unity in faith, wherefore that group of men and 
congregations whose stand is maintained in the aforementioned overture 
are invited to join the new body on a basis of full equality and mutual 
fraternal recognition.” 

From the Synodical Report, 1917 


“Prof.C.K.Preus: I request the opportunity to state that I accept 
the invitation which the synod now has issued to us who could not 
formerly join. I speak also for Rev. Torrison and others, who have said 
that they would agree to this if it were accepted by the synod. 
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“There was perhaps no one who, when we were together at the 
stirring meeting last year, expected that we would attain that which 
has been attained. It was also unexpected that the deliberations which 
led to this result were inaugurated. 

“Two men from the United Church, Dr. Kildahl and Professor Boe, 
met us, Rev. Torrison and myself, in Decorah. It was an entirely private 
and informal discussion. We conversed frankly with one another and 
did not try to gloss over anything. And without any previously organ- 
ized plan we reached such agreement in that which is essential to us, 
namely, doctrine, that we felt we owed it to the cause and to the 
Church to do what we could to avoid schism, and we permitted our- 
selves to send in an overture to the Joint Committee (Committee on 
Union). The committee, however, found that they could not grant our 
request as it was formulated, but assured us that they, as far as the 
contents were concerned (realiter), were acceding to our wishes by 
a proposed resolution. This we could not accept. But the Joint Com- 
mittee had elected a subcommittee to confer with us. With this sub- 
committee we met in Austin, and we agreed on that [document], which 
later on was adopted by the Committee on Union and transmitted to 
us in the form of an invitation to join ... us and those who shared our 
position. A footnote was added by the committee, which, however, did 
not alter the content of the invitation. 

“Inasmuch as matters had progressed thus far, we felt that we owed 
it to our friends to give them an account of what we had done. A meet- 
ing was called in West Hotel (Minneapolis) the 17th and 18th of Jan- 
uary this year [1917] of those of whom we thought that they shared 
our position in the matter, and we placed before them the invitation. 
The majority of those present agreed to accept the proposed invitation 
and adopted the following resolution, which I owe to them to present 
here. The resolution reads as follows: 

“‘In accordance with an agreement reached between the subcom- 
mittee of the Joint Committee and Prof.C.K.Preus and Rev.I.B. Tor- 
rison the Joint Committee of the three conferring synods has resolved 
to recommend a resolution to the respective annual conventions to 
extend an invitation to those individuals and congregations which share 
the position of the above-mentioned men to join the new body.’” 


Gin intereffantes hiftorijdjes Dofument 

Sn einem Bude unfer3 verjtorbenen D. Pieper fand fic) ein Grief, der 
einige biftorifde Bedeutung hat und darum Hier mitgeteilt wird: 

n@x. Hohwiirden Hrn. Prajes Schwan, Cleveland, Ohio, U. St. America. 

,POodwiirdiger Hr. Prajes! 

nllnjere am 10. Marg in Giedera bei Albury in Neufiidwales tagende 
viftorianifde luth. Biweighynode hat mich beauftragt, mich von neuem an Gie 
um Zufendung eined eb.-luth. ReifepredigerS gu wenden fiir die vielen bon 
Giidauftralien eingetwanderten und eintwandernden Deutfden, friiher Glie- 
Dern unferer Gemeinden. Diefen mir dringlid) gemadten und von dem 
Verfpreden, fiir Reifefoften und Verforgung de3 Reifepredigers auffommen 

4 
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gu wollen, begleiteten Wuftrag erfiille ich hiermit, indem ich Sie herglid) er- 
fudje, un einen geeigneten Mann fo bald wie miglich gu iiberweifen. Das 
Vediirfnis ift grop, und die notgedrungene Lofung unferer bisherigen fird- 
licen Verbindung mit der HermannSburger Miffion lakt un3 die mijfourifde 
Spynodalfonfereng alZ eingige Zuflucht unjers vereinjamten aujtralijch-luthe- 
rifden Zions iibrig. 

/Wenn e3 einer formliden Verufungsurfunde bedarf oder bediirfen 
twird, fo fann folde erfolgen, fobald ich von Shnen Horen werde, dak Sie eine 
Perjon fiir den Dienjt eines Reifeprediger3, der voraudsficdhtlid bald gum 
ftandigen Pfarrer twerden twiirde, geeignet und willig gefunden haben. 

/Bis gu Shrer gefalligen Entgeqnung verbleibe ich Shr in redhtem 
einigen Glauben verbundener WC. &. Shiirmann 


“Hochkirch, Victoria, Australia, 18/3/92” ¥B. E.R. 


Shortened Services 


To THE Eprror: — Anent shortened services urged by a long article 
in the Living Church, January 2, and a footnote suggesting that a cel- 
ebration could be said in fifteen minutes instead of thirty, the following 
skit may be interesting. It appeared in a church-paper many years ago: 

“There are some people who are always crying out for the ‘shortening 
of services.’ In fact, there is a real danger, if they had their way, that 
our services might be cut down to almost nothing or so mutilated as 
to be scarcely recognizable. Following is an ancient liturgical skit 
which appeared in a leaflet at Strassburg, in 1775. 

“The suggestion is made that the clergy might say the alphabet, 
out of which the offices are composed and ask God to put the letters 
together in their right order and accept the alphabet in place of the 
office. The skit follows: 


“Ritus Brevissimus Recitandi Breviarium pro Itinerantibus et Scrupulosis 
“Dicatur: Pater et Ave. 
“Deinde: ABCDEFGHIKLMNOPQRSTUVXYZ. 
“V. Per hoc alphabetum notum, 
“R. Componitur Breviarium totum. 
“Tempore Paschali, dicitur. Alleluia. 


“OREMUS 
“DEUS, qui ex viginti quattuor literis totam sacram Scripturam et 
breviarium istud componi voluisti, iunge, disiunge et accipe ex his viginti 
quattuor literis matutinis cum laudibus, primam, tertiam, sextam, nonam, 
vesperas et completorium; per Christum Dominum. Amen. 


“Signat se dicens: Sapienti pauca. 

“V. In pace in idipsum. 

“R. Dormiam et requiescam.” 

Portland, Oreg. (Rev.) E. H. Crarx 

(The Living Church, April 3, 1937) 
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I. Amerika 


How Much of the Bible is True? — That is the question the Modernist 
who rejects the doctrine of the plenary inspiration of the Scriptures has 
to answer. The professor of the University of Chicago Dr. H. L. Willett, 
who conducts the Question Box in the Christian Century, was confronted 
with this problem when a reader asked, “How much of the Bible is to 
be taken as factual and trustworthy, and how is one to make sure of 
the portions that are to be believed?” Certainly an unavoidable question 
for all who refuse to believe what the Bible says about itself. The an- 
swer of Professor Willett will hardly be found satisfactory by his cor- 
respondent. He says of the Old Testament Scriptures: “They embody 
tradition, folk-lore, and imaginative material as well as authentic recitals 
of actual incidents. They even include works of fiction, such as the 
books of Ruth, Jonah, and Esther, as well as fables and parables, such 
as those spoken by Jesus. A whole world of mythology lies back of the 
literature of the Old Testament, and to this frequent reference is made 
in the poetry and preaching of the Scriptures. One is not likely to be 
misled in discriminating between statements of fact and the obvious 
fiction of illustrative references.” This is a polite way of saying that 
there is no criterion which can be employed with the assurance that 
one is differentiating between truth and fiction. The concluding para- 
graph of Professor Willett’s statement reads: “It is evident that it is not 
only the privilege but the duty of the student of Scripture to exercise 
his right of judgment regarding the statements of the Bible, remember- 
ing the origin and character of the record and the fact that the freedom 
to estimate the historical and moral value of all parts of the book, the 
right of private judgment, is the foundation-stone of Protestantism. 
Beyond this the introductions and commentaries offer useful suggestions.” 
There you are in a bog, bewildered and wondering who had the audacity 
to offer you light and instead of it gave you darkness. A. 


Is Jesus Christ the God-Man or the Divine Man?—In his book 
Jesus Christ Our Lord (published by the Abingdon Press, 1937) Dr. Otto 
Justice Baab of the faculty of Garrett Biblical Institute, Evanston, IIl., 
applies a long series of honorific epithets to Jesus. He calls Jesus “the 
Son of God,” “the veritable Son of God,” “the very Son of God.” He 
speaks of “Jesus’ kinship with God,” of “Christ’s divine nature,” “the 
very divinity of Christ,” abhors “the denial of the divinity of Christ,” 
and insists that “it is the high and holy purpose of the Church to 
demonstrate without equivocation the divinity of Christ, its Lord.” But 
he will not call Jesus God. He declares on page 41: “It is historically 
possible and reasonable to believe that Jesus regarded Himself as a 
divine being. ... But this is quite different from ascribing deity to 
Jesus..... It is hard to imagine His acceptance of the Johannine idea 
of a metaphysical oneness between Himself and Deity.” So all that the 
high-sounding titles which the Modernist confers upon Jesus import is 
that Jesus “is the embodiment of the greatest power in the universe,” 
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“the most significant embodiment of the divine power of integrating 
understanding in all of history,” “the divinity that was in His soul 
expressed itself essentially in an attitude of understanding, all-embracing 
love.” We had read the book thus far for the purpose of review, but 
at page 57 we stalled. “We mean, then, that Jesus is so uniquely and 
concretely related to the power we call God that His divinity is beyond 
dispute. In Him dwells all the fulness of the Godhead bodily. In Him 
the power of mutual and sacrificial love which is God has come to men. 
After all the ages when various levels of existence in the evolutionary 
process were struggling to incarnate the principle of mutual helpfulness, 
blindly at first and then in the dim beginnings of conscious life, there 
finally came to earth a human personality in whom this power had full 
sway and effectiveness. No one save the Son of God could so sublimely 
and completely surrender Himself as an instrument of this divine power.” 
We are stalled here for the present. We shall not write the review till 
several points that here perplex us are settled. First, have these won- 
derful powers of the evolutionary process come to a standstill? Could 
they not produce a second Jesus? And with the power of Jesus’ in- 
fluence working for nineteen hundred years, why are not beings pro- 
duced that excel Jesus? Has the evolutionary force exhausted itself 
centuries ago? Again, what a wicked force must inhere in the evolu- 
tionary process to produce a being like Jesus, the acme of humanity, 
who “regarded Himself as a divine being”! Evolution, producing the 
noblest creature, has produced the most wicked creature! Then, too, 
we cannot understand why Dr. Baab should use the phrase “there finally 
came to earth.” It has sense when we speak of the incarnation of the 
Son of God. It has sense, in what is called on this same page the 
“Jewish” conception, that “the Son of God was a heavenly creature set 
aside for a special mission to men.” But one who looks upon Jesus 
as a mere man might say that He “appeared on earth” but should not 
say He “came to earth.” One who does not accept the Biblical account 
should refrain from using Biblical phrases. E. 

A Warning Concerning Unionism.— When in New Haven, Conn., 
Episcopalians met representatives of eleven other Protestant bodies, 
a joint Communion was held, which was justly criticized by the Living 
Church. The editor of that paper writes: “We must take this opportunity 
to state as emphatically and unequivocally as possible our conviction that 
‘joint Communion services’ in which priests of the Episcopal Church 
participate together with ministers of Protestant denominations are a 
wrong approach to the subject of Christian unity. We felt that the 
united Communion service at Oxford was a mistake, even though it had 
such high authority for it as the Archbishop of Canterbury. We feel 
equally that the joint Communion service in Connecticut was a mistake 
so far as the participation of Anglicans is concerned, and we hope that 
it will not be allowed to stand as a precedent. Intercommunion is the 
goal of the unity movement, not simply a step along the way. The 
Episcopal Church is a part of Catholic Christendom. Catholics have 
a very definite concept of the Holy Communion, a concept that we be- 
lieve in all sincerity to be the only true interpretation of our Lord’s 
own teaching. We believe in the real, objective presence of our Lord 
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in the blessed Sacrament of the Altar when the Holy Communion is 
properly celebrated by a properly ordained priest of the Catholic Church. 
We believe that our Lord is present in the blessed Sacrament, not in 
some vague, subjective sense, but actually and objectively, quite as truly 
as He was present in the manger in Bethlehem or on the cross of Calvary. 
He is to be worshiped on His altar-throne just as the shepherds and the 
Wise Men worshiped Him in Palestine and as the angels, archangels, 
and all the company of heaven worship Him there. Protestants do not 
hold this belief. Not only do they not believe in the necessity of a sac- 
rificing priesthood for the celebration of the Holy Communion, but most 
of them do not mean the same thing that we do by this Sacrament. In 
Baptist theology, for example, the Lord’s Supper is not even described 
as a Sacrament, but simply as an ordinance. Certain Liberals see in it 
nothing but a memorial of a historic event. Some even go so far as to 
share the Unitarian denial that Christ is God and so cannot believe that 
He is present in the blessed Sacrament. When we join with our Protes- 
tant brethren in the celebration of what purports to be a united Com- 
munion service, when actually it means one thing to us, another thing to 
orthodox Protestants, still another to liberal Protestants, and something 
still different to Unitarians, we are not promoting Christian unity but 
simply muddying the waters and confusing the issue. Moreover, if we 
persist in united Communion services with Protestants, we shall endanger 
our relationships with the Eastern Orthodox and Old Catholics, thus 
disrupting the measure of unity that we have already been able to ob- 
tain with our brethren with whom we share the full Catholic faith. We 
wish to be as kindly and charitable in this matter as we can, but we feel 
that we must speak out frankly and plainly. We hope that our Protes- 
tant brethren will recognize that it is not lack of Christian charity but 
devotion to one of the most fundamental doctrines of our faith that ani- 
mates us in so doing.” 

Naturally, much is to be subtracted from the above before we can 
subscribe to it. One wishes very much that the writer would have pre- 
sented more fully his teaching on the Lord’s Supper. It is evident that 
he believes in the real presence; but whether it is the Roman Catholic 
doctrine of the real presence which he accepts or that of the Lutheran 
Church is not quite clear. When he speaks of worshiping Jesus on His 
altar-throne, the fear inevitably rises in one that he holds Roman Catholic 
notions concerning the Sacrament. But what is commendatory in the 
editorial is the definiteness with which the author speaks against the 
joint Communion services of people who are not agreed in doctrine, not 
even with respect to the doctrine of the Lord’s Supper. How people 
whose teachings on the Sacrament of the Altar are conflicting can go to 
the Lord’s Table together is indeed an enigma for all who hold that in 
the Church, if anywhere, the principles of honesty and sincerity should 
obtain. A. 

Unionistic Make-Belief.— The unionists try hard to minimize the 
differences in the way of church union. They like to play up the points 
of agreement. And they are satisfied with a great minimum. In an 
article, ‘The Outlook for Church Union,’ discussing the results of Oxford 
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and Edinburgh, the Christian Century of September 22, 1937, states: 
“Edinburgh asked: Are our differences on this point and that insur- 
mountable barriers to union? Here was realism. And it was the kind 
of realism which was so honest and candid that even where the dif- 
ferences were insurmountable, the discussion resulted in increased 
mutual respect, coupled with hope that further fellowship and discussion 
would lead to a common understanding.” However: “But this realism 
also led to the discovery of unsuspected margins of agreement. The dis- 
cussion of the number of Sacraments is a good illustration. It was 
pointed out that Protestantism generally holds to two, Baptism and the 
Lord’s Supper; Eastern orthodoxy holds, with Roman Catholicism, to 
seven; Anglicanism has left the number indeterminate, but generally 
agrees with the Protestant bodies in giving special place to two. How- 
ever, it emerged in the discussions that we all have the equivalent of 
seven sacraments, and perhaps more! Certainly the Orthodox and Ro- 
man churches are not peculiar in holding marriage to be a ‘divine ordi- 
nance. Also, every clergyman of the now liturgical churches performs 
some act of grace for the dying, which is the equivalent of ‘extreme 
unction.’ Moreover, all churches ‘ordain’ their ministers. There is also 
in the discipline of all churches at least a suggestion of ‘penance.’ Con- 
firmation is a universal practise in churches which practise infant bap- 
tism. And as for those churches which practise only adult baptism a new 
‘sacrament’ is coming into wide use, namely, the dedication of infants 
and their recognition as members of the Christian community for whose 
care the church has peculiar responsibility.” This is pathetic. E. 


“Papam esse verum antichristum.”—A paragraph from Dr. J. A. Dell’s 
review of Lenski’s Interpretation of St. Paul’s Epistles to the Colossians, 
to the Thessalonians, to Timothy, to Titus, and to Philemon, published 
in the Journal of the American Lutheran Conference, October, 1937, p. 73, 
reads: “Perhaps you are interested in ‘the man of sin’ in 2 Thess.2. ‘This 
is an apostasy (v.3),’ says Lenski. ‘It is therefore to be sought in the 
Church visible, not outside of the Church, — not in the pagan world, in 
the general pagan moral decline, in Mohammedanism, in the French 
Revolution, in the rise and spread of Masonry, in Soviet Russia, or in 
lesser phenomena. We must not confuse the little antichrists with the 
great antichrists, the antichrists outside of the visible Church with the 
great Antichrist inside of it.... The secret beginnings were actively 
stirring in Paul’s own time, v.7. We may debate as to what or who still 
held these beginnings down at that time (1d xatéyov—6 xatéywv). In 
the writer’s opinion the best view is that this was the Roman imperium, 
a force (neuter), and this force represented in the person (masculine) 
of the pagan emperors. This got out of the way, v.7, when Constantine, 
the first Christian emperor, came to the throne. Only then did the 
Papacy become possible. The great apostasy is Romanism.’” Instead of 
quoting this paragraph from Lenski’s commentary directly, we have pre- 
ferred to call attention to its incorporation into the Journal of the Amer- 
ican Lutheran Conference. 

We cannot refrain, however, from quoting another paragraph from 
the commentary, on page 444 f.: “What obstructs the vision of so many 
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and leads them to deny that the Pope is the Antichrist is a failure to 
appreciate in their person the fact that justification by faith alone is the 
soul and center of all that is true Christianity. All other doctrines have 
their roots in this one. We quote Franz Pieper: ‘It is true, the open 
unbelievers are raging enemies of the Church. But what Christians are 
to think of pronounced unbelievers they know. By this they are not 
deceived. How does it, then, come about that men are today disinclined 
to recognize the Pope as the Antichrist? Whence this strange and de- 
plorable fact that nearly all late “believing” theologians hunt about for 
the Antichrist while he does his great and mighty work in the Church 
right before their eyes? They are not established in the living knowl- 
edge of the doctrine of justification and in the importance of this doc- 
trine for the Church. From my own experience I must confess that in 
my own conscience I was not vitally convinced that the Pope is the 
Antichrist until, on the one hand, I realized what the doctrine of jus- 
tification is and what its significance is for the Church, and, on the other 
hand, that the Papacy has its real essence in denying and cursing the 
doctrine of justification and by its show of piety and its claim to be 
the only saving Church binds to itself men’s consciences.’ (Christliche 
Dogmatik, Il, 669 f.) Beyond the curse pronounced by the Council of 
Trent, sessio 6, canon 11, nothing can go in the way of antichristianity in 
the official Church: Si quis dixerit, homines iustificari vel sola imputa- 
tione iustitiae Christi, etc. ... The confessional statement of the Smal- 
cald Articles, II, Art. IV, (Trigl., 475), is true: ‘This teaching shows force- 
fully that the Pope is the very Antichrist,’ ” etc. 

By the way, while we are studying Lenski’s commentary on 
2 Thess. 2, we shall glance at the exposition of vv. 13 and 14: “God hath 
from the beginning chosen you to salvation through sanctification of the 
Spirit and belief of the truth, whereunto He called you by our Gospel.” 
“Chose; only the middle of aigéw is used in the New Testament and 
only the simplex. The sense is much the same as though Paul had used 
éxAéyeodau or reoogiterv, although each verb has its own connotation. Here 
eikato means no more than that God ‘took you for Himself, took you 
for His own, and in that sense ‘chose you.’ ‘From the beginning.’ .. . 
The sense is thus the same as ‘before the foundation of the world’ (Eph. 
1,4), in eternity. ... There is no other choice, or election, save this 
one for salvation in connection with sanctification and faith. Some think 
only of final salvation (heaven), i.e., of the ‘glory’ mentioned in v.14; 
but sanctification and faith point to ‘salvation’ both here and hereafter. 
... Ev (év &ytaou®) does not mean ‘in view of’ or ‘in the foreknowl- 
edge of.” ... None were chosen by God without this connection. 
F. Pieper well says that sanctification and faith belong to the act of 
choosing and not merly to the execution of the act, as Calvinists teach. 
(Christliche Dogmatik, ITI, 538.) ... What God did for the Thessalonians 
in time rests on His timeless act: if no choice, then no call, etc.” There 
are statements in Lenski’s commentary regarding election which are not 
so clear, some that are not acceptable, but here all is clear: We owe our 
salvation, our faith included, to the eternal election of grace. “If no 
choice, then no call, etc.” E. 
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“All Scripture is Given by Inspiration of God.” — We have not yet 
tired of transcribing portions from Lenski’s commentary. It is a labor of 
love. From the comment on 2 Tim.3,16 we select the following state- 
ments: “Paul’s passive tedxvevotos must in some way be ruled out. 
Many follow the bold method: They let Paul say what he pleases; they 
do not believe what he says. Many that are not so bold tone down the 
idea of inspiration until nothing but the decorative word is left. Some- 
how they at least do not like to give up the word. They generally, how- 
ever, speak with contempt of what they denominate ‘the verbal theory 
of inspiration.’ They propose a ‘theory’ of a totally different kind, cer- 
tainly one that allows for more or less error in Holy Writ.... All of 
it presents and reveals the fact of inspiration, only the fact. There is 
no theory about it, can be none. A fact is simply to be seen as a fact, 
then treated as a fact, not to be dissolved into a theory. He who does 
the latter may lose the fact; many already have lost it.— ‘All Scripture’ 
is ‘writing,’ yeagy. The pen traces words and combines these into sen- 
tences and paragraphs. These words convey the thought. Erase the 
words, and the thought disappears. These are not Woerter, vocables, but 
Worte, words expressing thoughts. This is verbal inspiration. It is be- 
fore us on every written page of the Book. There is no other divine 
inspiration. The thoughts cannot be separated from the words, which 
are its vehicles. To speak of an inspiration of thought that is not an 
inspiration of the words is to disregard what the Scriptures show us as 
a fact. Td éndév ind tod xvgiov, ‘the thing that was uttered or spoken by 
the Lord’ (Matt. 1, 22), was uttered in words, Yahveh uttered them, 
Were these utterances fallible, errant in any way, in any word or ex- 
pression? Does Yahveh ever err? ‘Thy Word is truth,’ dAjteva, John 
17,17. ‘Which things also we speak, not in words (Adéyou) taught of 
human wisdom, but taught of the Spirit,’ 1 Cor.2,13. The very Adyou 
were taught by the Spirit by verbal inspiration, they are inerrant in 
every word, unless we intend to charge the Lord and His Spirit with 
errancy, fallibility.” E. 

The Harassed Presbyterian Church of America.— The troubles of 
this new organization, led by Dr. Machen till his lamented death, Jan- 
uary 1, are not few. A group has left it to organize a new body to be 
called the “Bible Presbyterian Synod.” This synod, as the Presbyterian 
Tribune states, is intending to stand by the Independent Board, while the 
year-old Presbyterian Church of America has abandoned the Indepen- 
dent Board and taken steps to form its own committee on foreign mis- 
sions. One cause of the dissension undoubtedly is that the men who 
are at the head of the Bible Presbyterian Synod movement are premil- 
lenarians, who, while they accept the Westminster Confession of Faith 
and the catechisms, intend “to amend these standards in any particular 
in which the premillennial teaching of the Scripture may be held to be 
obscured.” Another reason why the Presbyterian Church of America 
severed its relations with the Independent Board is said to have been 
the fact that some of the leaders of the Independent Board had not be- 
come members of the Presbyterian Church of America. We have here 
a plain demonstration of what unhealthy enthusiasm (Schwaermerei) 
will lead to. A. 
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Developments at Princeton Seminary.— Under this heading Chris- 
tianity Today (November, 1937) reports with undisguised fear two recent 
developments at Princeton Seminary which show that the liberal ele- 
ments in control of the seminary are trying to keep Presbyterian con- 
servatism out of both the management and the teaching force of Prince- 
ton. In the first place, Dr. Robert E.Speer has been elected to succeed 
Dr. W. L. McEwan as president of the Board of Trustees, and this must 
be taken as a step favoring the Auburn Affirmation group. Dr. Speer is 
the first layman to be made president of the Board of Control of the 
educational activities of the seminary. But what is even worse is the 
fact that on October 12 the Board elected the Rev. Dr. E. G. Homrighausen 
to succeed the late Harold L. Donnelly as professor of Christian Educa- 
tion. Dr. Homrighausen is at present pastor of the Carrollton Avenue 
Church (Evangelical and Reformed) in Indianapolis and lecturer on 
Church History in the College of Religion of Butler University. The 
liberal stand of this minister is proved by Christianity Today from his 
recent book Christianity in America, from which it quotes the following 
modernistic statements with reference to the inspiration of the Bible: 
“The old idea of an infallible Bible, inspired in every jot and tittle, 
which is often associated with preaching, has run its course.” (P.105.) 
“While in many respects that scholarship [critical] has been destructive, 
in a much larger sense it has liberated us from all these notions of an 
infallible book.” (P.118.) “Few intelligent Protestants can still hold to 
the idea that the Bible is an infallible book; that it contains no linguistic 
errors, no historical discrepancies, no antiquated scientific assumptions, 
not even bad ethical standards. Some might still claim for the ‘original 
copies’ of the Bible an infallible character, but this only begs the ques- 
tion and makes such Christian apologetics more ridiculous in the eyes 
of sincere men.” (P.121.) “The Bible is not the actual Word of God, 
but merely a human witness to what the Word of God did in and with 
men and history. The words of the Bible are not to be believed because 
they are in the Bible. In reading the Bible, there comes to me a strange 
language, there confronts me a real God, and there emerges before me 
something about life that I do not discover anywhere else. It is because 
the Scriptures do this that they are ‘sacred.’ Not all the Bible does 
this for me. There is much in the Bible like chaff, or rather like the 
seemingly insignificant parts of a watch. There is a residue in the Bible 
that remains intact in spite of all its inaccuracies, its antedated cosmology 
and science.” (P.136.) In closing the report, Christianity Today re- 
marks rather mildly: “With these statements before us, it seems difficult, 
if not impossible, to suppose that Dr. Homrighausen holds that view of 
Holy Scripture to which each and every member of the Board of Trustees 
and faculty of Princeton Seminary is required to subscribe.” Dr. Hom- 
righausen, by the way, is a member of the critical wing of Barthian 
rationalism. J.T.M. 

Triennial Convention of the Protestant Episcopal Church. — This 
convention, which met in Cincinnati in October, 1937, has attracted 
a good deal of attention. Some of the chief news items reported in the 
religious press concerning it are the following. The former presiding 
bishop, Rev. James De Wolf Perry, was not reelected. The new pre- 
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siding bishop is Bishop Tucker of Virginia, a man sixty-three years old, 
who served prominently as missionary and Christian leader in Japan. 
His election is held as indicating that a new era of missionary advance 
will be inaugurated by his Church. “Under the new plan of organization 
the presiding bishop will have a new place of leadership in the formula- 
tion of the policies of the Church, for he will be president of the National 
Council and will also be more directly in charge of the Forward Move- 
ment. It is likely also that he will head the new commission on strategy 
and policy.” (The Living Church.) 

The proposed World Council, which is to continue the work of the 
Oxford and Edinburgh conferences, was enthusiastically endorsed, and 
provision was made for the sending of one clerical and one lay delegate 
to the preliminary conference to be held in Holland in May, 1938. With 
respect to the office of the presiding bishop it was decided that he should 
be elected for life, that is, till he reaches the retiring age of sixty-eight. 
The presiding bishop was instructed to turn over the supervision of his 
particular diocese as much as possible to his coadjutor, that is, the assis- 
tant bishop, in order that he might give all of his time to the work of the 
Church at large. With respect to marriage and divorce several attempts 
were made to alter the present canon of the Church, “which permits 
remarriage by the Church only in the case of the innocent party in a 
divorce granted on grounds of adultery.” One group tried to put the 
decision of the question whether a divorced person seeking another mar- 
riage might be granted this request into the hands of the diocesan bishop, 
who after consultation with the parochial minister would have to say 
whether the marriage could be authorized. Another group likewise 
sought to invest the bishop with the authority of decision in such cases, 
limiting them, however, to divorce obtained on the ground of adultery. 
Both proposed alterations were defeated. While one must applaud the 
action of the convention inasmuch as it refused to yield to Liberalism, 
it is regrettable that the Protestant Episcopal Church is not adhering 
to the full teachings of the Scriptures on this point, recognizing that not 
only adultery, but likewise malicious desertion constitutes a valid reason 
for obtaining a divorce. It must have been very impressive when it 
was announced that the special collection of the woman’s auxiliary, 
gathered at a service in connection with the convention, amounted to 
$861,000. The report of the Joint Commission on Approaches to Unity 
says that a conference was held with representatives of the Augustana 
Synod, at which “a surprising unanimity on the subjects of the Holy 
Scriptures, the historic creeds, and the Sacraments” was revealed. The 
report continues: “Difference on the matter of holy orders was frankly 
confessed and the way left open for further discussions. Numerous 
suspicions were allayed, and many misconceptions were cleared away. 
Progress will be necessarily slow in this direction, but the prospect is 
encouraging.” The Commission found itself largely in agreement with 
the Commission on Unity of the Methodist Episcopal Church and will 
continue its discussions with it. It strongly recommends reunion with 
the “separated brethren,” the Reformed Episcopal Church. As to its 
discussions with the Northern Presbyterians, the commission proposed 
that both churches, the Protestant Episcopal and the Presbyterian Church 
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in the United States of America, should accept the following declara- 
tion: “The two churches, one in the faith of the Lord Jesus, the incarnate 
Word of God, recognizing the Holy Scriptures as the supreme rule of 
faith, accepting the two Sacraments ordained by Christ, and believing 
that the visible unity of Christian churches is the will of God, hereby 
firmly declare their purpose to achieve organic union between the re- 
spective churches. Upon the basis of this agreement the two churches 
agree to take immediate steps toward the framing of plans whereby this 
may be achieved.” This proposal was accepted and will be communi- 
cated to the Presbyterian Church in the U.S.A. by the presiding — 


“A Significant Statement by a Liberal Editor.”— As a comma 
statement by a liberal editor” Christianity Today (October, 1937) quotes 
the following editorial comment by Dr. Charles C. Morrison of the Chris- 
tian Century: “For more than a hundred years the Church has been 
engaged in the solemn business of forgetting its Gospel. It has not 
repudiated or denied it but has allowed it to be so mixed and adul- 
terated with the wisdom of this world that its own unique testimony 
has been blurred with ambiguity. The fundamentals of the Christian 
faith have been covered over with secularism, and our churchmanship 
has proceeded upon the assumption that the Church’s contribution to 
human life must be made in terms of prevalent philosophies which 
have no relation to the Christian faith.” This brief description of the 
insidious work of Modernism is so well founded that it merits careful 
consideration. What Dr. Morrison here so nicely declares in his ex- 
cellent analysis of the case is precisely the course which the high dig- 
nitaries of modern rationalism, such as Schleiermacher and Ritschl, as 
well as their many imitators have followed: they have mixed and adul- 
terated the Gospel with the wisdom of this world! Not so adequate is 
what Dr. Morrison writes next: “The rise of totalitarian states and the 
manifest inability of secular society to get itself together, especially since 
the World War, have set Christian men to the task of digging down to 
the foundations of their faith, with the result that a conception of the 
Church and of the Gospel is emerging which transcends the categories 
of social reform in the secular sense and exhibits Christianity as the 
only savior of the world.” While it is true that the World War and its 
aftermath are partly responsible for the bankruptcy of extreme rational- 
ism, the real “digging down to the foundations of faith” is, properly 
speaking, the good fruit of the testimony of scores of faithful witnesses 
throughout the world, of Bekenntnisfronten which took their task seri- 
ously. Incidentally, the “new conception of the Church and of the 
Gospel, transcending the categories of social reform in the secular sense” 
is largely only a “new rationalism,” not essentially different from its 
unlamented predecessor, just a new way of “covering fundamentals 
with secularism.” J.T. M. 

When Patriotism Becomes Worship. — The Sunday-school Times 
(September 4, 1937) under this heading calls attention to the seriousness 
of the problem arising from the fact that the Japanese government in- 
sists upon the participation of Christians, especially in Korea and Man- 
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churia, in the Shinto festivities. The Times has discussed the problem 
before and in the issue mentioned restates and reaffirms its position that 
under no condition must Christians join in these rites of pagan worship. 
Because of his uncompromising stand in the matter Dr.George McCune 
was forced from the presidency of the Union Christian College and the 
principalship of the Presbyterian Boys Academy at Pyeng Yang and 
obliged to leave Korea. So far only one church-body has definitely 
taken a stand on the question whether Christians in Japan, Korea, and 
Manchuria, and especially the teachers and pupils in the Christian mis- 
sion-schools and colleges there, may bow at the shrines, namely, the 
Executive Committee of Foreign Missions of the Southern Presbyterian 
Church. Regarding the claim that such Shinto obeisance is merely polit- 
ical in nature and not in any way religious the Sunday-school Times 
writes: “The Japanese government regards the Shinto shrines as the very 
foundation of its policy of national patriotic education. Around the 
shrines has been gathered all the folklore and tradition of Japanese 
nationalism. They are regarded as the shades of the spirits of the em- 
perors, the mythological ancestors of the country, and the heroes of the 
empire. To do obeisance at the shrine is therefore, according to the 
government, but the normal and rightful duty of every Japanese subject, 
and shrine attendance is to be required of all pupils in schools as a part 
of the necessary training in loyalty and patriotism. It is natural that 
such policies should receive special emphasis at a time when extreme 
nationalism is epidemic around the world, and it is evident that no let-up 
is contemplated. Of course, the government takes the position that there 
is nothing in all this that should prove in any way embarrassing to the 
Christian schools, as, according to its claim, the shrines are purely patri- 
otic in nature and have no religious significance. It is at this point that 
the difficulties begin, for our missionaries are unable so to regard Shinto 
shrines.” Among the objections of the missionaries the following are the 
most convincing: 1. There is a great volume of Japanese opinion and 
scholarship supporting the view that Shinto is a religion. 2. Government 
spokesmen apply all the terms of religion to the cult. 3. The objects of 
veneration have ascribed to them the attributes of deity. 4. Shinto has 
always been classified as a religion. 5. There are distinctly religious ele- 
ments in the ritual. 6. Terms of religion are regularly employed. The 
matter certainly is a most serious one, and one can readily understand 
the appeal of the Times: “Surely Christian people everywhere should 
unite in prayer for the missionaries and for their boards at home that 
all may be true to the will and Word of God in this crisis time.” 
J.T. M. 

Heathen Thefts from the Bible.— Under this heading the Sunday- 
school Times (Nov. 20,1937) argues a most important apologetic fact 
which the Christian minister or teacher may occasionally use in his 
defense of the Bible. The article is too long to be quoted here in full, 
but even a few excerpts will suffice to acquaint the reader with the 
weighty matter. We read: “Parallels to Scripture in Asiatic literature 
have been diligently sought out in an attempt to disprove the uniqueness 
of Christian ethics and of Scripture revelation and even in order to trace 
a Buddhist or other origin of our Lord’s words and miracles. The error 
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in these calculations is that they often reverse history. What is brought 
forward as a heathen parallel or lofty teaching is quite often of Christian 
origin, modified and reduced. Here, as so often, critics fail to take into 
account the fluidity of the ancient world. Christian missions entered 
India at a very early date. The tradition that Thomas went to India 
and preached Christ in the kingdom of Gundophares was treated as 
legendary until, in the last century, it was discovered that a monarch 
of that name ruled in the Punjab at that very time. In A.D. 68 a colony 
of ten thousand Jews emigrated en masse from Palestine to the Malabar 
coast, and in A.D. 190 Pantaenus, who was sent to India to teach the 
Brahmans, found a Christian church already established there. These 
and other historical indications have their fatal correspondences in 
Buddhist literature. The Jakata stories of a disciple walking on the 
water and of Buddha making one loaf feed more than five hundred 
people are of post-Christian date and obviously a theft from the gospel 
narrative. The fact that Buddha as well as Christ preached on mountain 
tops appears from the Lalita Vistara; but this writing, according to 
Rhys Davids, is not earlier than the sixth century A.D. The Yale 
Sanscritist, the late Prof. E.W. Hopkins, with the best of will could find 
only five cogent parallels between Buddha and Christ, of the fifty ccl- 
lected. And even these five are either not close parallels or are post- 
Christian in date, such as that our Lord saw Nathanael under a fig-tree 
and that Buddha also attained enlightenment under a fig-tree, or that, 
‘when Buddha was a babe, the old Yogi Asita flew down from the Hima- 
layas to prophesy the child’s further greatness, as Simeon prophesied in 
the Temple. Dr. Fosdick has ignorantly tried to parallel the miraculous 
births of Buddha and of Christ. But pre-Christian Buddhists never 
affirmed that Buddha was born of a virgin; and to compare the story 
of the white elephant entering the body of Buddha’s mother, later to 
pass out of her side in the shape of Buddha, with the lovely and con- 
vincing story of the first chapter of Luke, is an affront both to reason 
and to good taste. The Bhagavad Gita (‘The Lord’s Recitation’) is un- 
questionably the best that heathenism has to offer in the way of litera- 
ture. The Gita is the story of Krishna, and in its original form it some- 
what antedates the Chrisian era. It was, however, remodeled and re- 
written in post-Christian times, and in meter and language was made 
wholly different from the ancient Upanishads. The character of Krishna, 
too, is entirely altered, and Christian elements are introduced. He is 
thus represented as sin-forgiving, a conception wholly alien to Asian 
religion. This process of stealing from the New Testament is obvious in 
other Hindu literature, where Krishna is described as the guardian of 
the flock, the sinless God, the Lord of the world who consented to die 
that he might fulfil the word of seers; also in the story of the Stake Saint, 
unjustly impaled with thieves. In the later Puranas (all post-Christian) 
Krishna is man-God, born in a stable, one who later restored a widow’s 
son to life, healed a cripple, was anointed with a box of ointment, and 
so on. The Bhagavad Gita parallels many Scripture-passages so closely 
as to make the source of its quotations unquestionable.” 
The Times then quotes a large number of passages in parallel and 
concludes: “Here is an extensive and convincing plagiarism of the ideas 
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and expressions found in John’s gospel. But how flat and colorless they 
have become in the transition! Our Lord spake as one having authority; 
but there is no accent of authority in these stolen heathen maxims, 
although they come in the last analysis from the King Himself. His 
words were gracious; these are insipid. The wisdom of the East, in this 
instance, is neither wise nor Eastern. To sentimentalize over it is to leave 
the living waters for broken cisterns. Dr. Hu Shih, the ‘father of the 
Renascence movement in China,’ who is said to have the finest mind in 
China today, says: ‘China has nothing [in her civilization and religion] 
worth preserving. You foreigners who tell China that she has, are doing 
her disservice. You but add to her false pride.’ This is equally true 
of India.” J.T. M. 

Deaths.— On September 30, 1937, the United Lutheran Church of 
America lost one of its prominent members through the death of Rev. Dr. 
Augustus Steimle, pastor of the Lutheran Church of the Advent, New 
York City. He had been a representative of the U.L.C. at the recent 
World Conference on Faith and Order in Edinburgh. — Luther College, 
Decorah, Iowa, suffered the loss of Carl Doving, a prominent hymnologist, 
who died October 2, 1937. 


Brief Items. — How the Edinburgh Conference disposed for itself of 
the differences in the doctrine held by its members touching the Lord’s 
Supper is shown by this paragraph of the official report: “We all believe 
that Christ is truly present in the Eucharist, though as to how that 
presence is manifested and realized we may differ. Every precise defini- 
tion of the presence is found to be a limiting thing, and the attempt to 
formulate such definitions and to impose them on the Church has itself 
been the cause of disunity in the past.... We are throughout in the 
realm of spirit. It is through the Holy Spirit that the blessing and the 
gift are given. The presence, which we do not try to define, is a spiritual 
presence.” The conference here was frankly unionistic. With respect to 
Baptism, after using the ambiguous language “Baptism is a sign and seal 
of Christian discipleship in obedience to our Lord’s command,” the report 
says: “Since the time available precluded the extended discussion of such 
points as baptismal regeneration, the admission of unbaptized persons to 
Holy Communion, and the relation of confirmation to Baptism, we are 
unable to express an opinion how far they would constitute obstacles 
to proposals for a united Church.” 


The Episcopal convention held in Cincinnati in October occupied 
itself with some political matters. It advocated liberalization of the 
Japanese Exclusion Act and passed resolutions opposing Communism and 
the Totalitarian State. Almost 450 separate resolutions are said to have 
been considered during the twelve legislative days of the convention. 
The Federal war on syphilis was sanctioned; but the convention did not 
endorse the view that both parties requesting a church marriage should 
be required to present a medical certificate showing that they are free 
from venereal diseases. It did not endorse intinction with respect to 
Holy Communion. It advocated that candidates for the ministry should 
be given “medical, physical, and nervous examinations.” 
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When the Disciples of Christ, the followers of Alexander Campbell, 
recently held their international convention in Columbus, O., 2,500 del- 
egates were in attendance. When a resolution was submitted which 
stated that labor has the right to organize and to bargain collectively 
concerning hours, wages, and conditions of work, opposition to it was 
voiced by some of the members, who declared that it was divisive, that 
it too specifically tied the Church to a certain course, and that it would 
not be of any value. Nevertheless it was adopted. 


“Unitarians were scored by their new president (Rev. Frederick M. 
Eliot) for having spent entirely too much time in talking about social 
action. Passing resolutions at conferences too often was a salve to the 
conscience and a substitute for doing something. Also, Unitarian social 
pronouncements were too much an imitation of the statements of other 
bodies. The liberal Church should work out its own methods in accor- 
dance with its own peculiar genius.” — Christian Century. 

On account of its gripping language a paragraph from a speech 
delivered by Dean Umphrey Lee of the Vanderbilt School of Religion 
in view of the coming bicentennial of the Methodist Church is here 
quoted: “Anniversaries are dangerous, and Methodism must decide 
whether it is a movement or a monument. We are talking of unification; 
but if there is nothing to unite, there is no need for uniting. As another 
once said: “There is no point in changing the labels of empty bottles.’” 

As the Christian Century reports, Lord Camrose of London and the 
paper of which he is the editor-in-chief, the Daily Telegraph, sued a 
Fascist paper called the Action for libel. Lord Camrose had been at- 
tacked on the ground that he was of Jewish origin and a conspirator in 
international Jewish intrigues. With respect to the first charge the 
evidence submitted consisted in the marriage of Lord Camrose’s nephew 
to a Rothschild. For the second no support could be adduced. The jury 
decided that the Action should pay Lord Camrose 12,500 pounds and the 
Daily Telegraph 7,500 pounds. 

When the Unitarians met in Niagara Falls for their Sixth General 
Conference, they were addressed by Rabbi Hillel Silver of Cleveland, 
who spoke to them on Kant’s “Categorical Imperative.” And then some 
people are surprised that the Unitarian denomination does not grow 
more rapidly. 

Glasgow, Scotland, in September entertained the Sixth International 
Spiritualist Congress. Seventeen countries were represented, among 
them India. One group of the members, it is reported, listened to papers 
on the scientific aspect of Spiritualism, while the other took up matters 
pertaining to the religious side. This great delusion evidently still has 
much vitality. A. 

II. Ausland 


Der UnioniImus der Intherifden Landesfirden. Die ,,Cv.-Quth. Frei- 
firche” bom 19. September 1937 fcjreibt: Qn den Hallenfer Vefdliiffen von 
Diefem Jahre hat die calvinijtifdhe Ridtung in der Befennenden Kirdje, die 
Richtung der Bruderrate, den Lutherijden in Deutfdland das Recht gu einer 
felbjtandigen Iutherifden Rirde rund weg abgefprocden. Die Bruderriate 


A 
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haben da3 Barihfde ,Barmer Vefenninis‘ fiir die entfdheidende Norm er- 
flart, nach der auch die Iutherifaen Befenntniffe ausgulegen find. Sie haben 
jeder Kirche die Geltung als Kirdhe und jedem Pfarrer die Geltung als 
evangelifder Pfarrer abgefproden, wenn fie fic) nicht in diefem Ginne auf 
das Barmer BVefenninis verpflicften lafjen. Darauf hat nun der ,Rat der 
evangelijcdh-lutherijdjen Kirche Deutidlands‘, der innerhalb der Befennenden 
Kirche die fogenannten lutherijden Kirden Deutjdland3 (Vayern, Sachfen, 
Wiirttemberg, Hannover uftv.) gujammenfaffen will, erflart, dag er die 
Hallenjer Vejchliijje der Bruderrate nicht billige, dak er befonder3 auch die 
Lehrverpflidtung auf das VBarmer Befenninis fiir die Pfarrer der foge- 
nannten Tutherijden Sirde ablehne.... Go miiften diefe beiden Rirdjen 
[die Bruderratstirde und die lutherijden Kirden] fich denn dod) eigentlid, 
wenn fie aufricdjtig und mahrhaftig fein twollten, boneinanbder trennen. Aber 
fiehe da, die fogenannten Lutherijdjen LandeSfircen de3 Lutherifden Rats 
bleiben trog alledem in der ,deutfdhen Coangelifden Kirche’ mit den Bruder- 
raten gufammen. ... Go haben fic) denn auch fiirglich, wie das Blatt 
Lutherijcde Kirche’ meldet (S. 138), der Lutherifde Rat und die Bruder- 
rate in Raffel gu ,gemeinjamem Handeln zgufammengefunden’. Man fann 
alfo die jebt haufige Kritif landeSfirdhlicer Fiihrer an den Bruderraten und 
an Prof. Varth3 Theologie gar nicht ernft nehmen. Ym Grunde find fie 
Dod) tvieder Darin ein, unter allen Umftanden ,die VolfSfirde gu erhalten‘, 
und bleiben gu diefem Biwed unter der Fiihrung der Bruderrate doch wieder 
einmiitig gufammen. Wo aber bleibt da die Wahrheit?” 

Qn dem WArtifel Bum Verjtandnis von Halle“ *) geht Gerbert Golben 
auf die in der YW. €. LK." und fonjt erjdheinende Kritif der Hallenfer Be- 
fcbliiffe ein und fdreibt unter anderm: ,,€3 gibt noch feine Lutherifde Kirde 
Deutjdher Nation. C3 ift unfachlich, fo gu tun, als ob e3 fehon eine Luthe- 
rifde Kirche Deutjchland3 in einigermagen fichtbaren Umrijffen gabe, die 
fcon iiber einen iibereinjtimmenden Befenninisftand und entfprechend all- 
gemein anerfannte Rirdenordnungen und Leitungen verfiigte und an die fic 
die alipreufijdhe Kirde nur angliedern miipte, um den Anforderungen an 
eine lutherifde Rirde gu entfpredjen.... Wir haben an die SKritifer der 
altpreugijden Union aus angeblich fonfefjionell einheitlid) gelagerten Lan- 
deSfirdjen gu viel Gegenfragen nach der Gefenntnisbeftimmtheit ihrer 
landeSfirdliden Ordnungen und Entfdeidungen gu ricten.... WMtan lege 
nicht der Hallenfer Behandlung der Konfeffionsfrage zur aft, dak e3 nun 
berfdiedene Arten von Lutheranern gibt. Die gibt e3 auch aukerhalb 
Preukens. . . . Allen GErnjtes vertritt feine Lutherifde LandeSkirde die 
fircdjentrennenden Wusfagen ettwa der F.C. fo, mie fie bon den Unter- 
geichnern der F.C. vertreten worden findD.... Wo in Deutf{dland 
wird Ahendmahlsitrennung heute nidt blo idealiter be- 
hauptet, fondern tatfadlidg aufredterhalten? Wo wird 
das Abendmahlsverftandnis der Abendmahlsgqafte gepriift und dana eine 
Entidheidung iiber die Moglichfeit der Gemeinjchaft getroffen? Wo unter- 
fcheidet fich in diefem Punfte die Praxis der WAbendmahlsgulaffung irgend- 
einer deutiden LandeSfirde von der in Altpreuken iiblidGen? ... E38 war 
{don getwiffenfdjarfend, als einer, der da3 Recht dagu hatte, uns fragte, wie 


*) ,€vangelifde Theologie”, Heft 10, Oftober 1937, S.357—378. (Verlag bon 
Chr. Raifer, Miinden.) 
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viele Theologen denn in der Deutjden Cvangelifden Kirche auch nur wiiften 
um die theologijde und foteriologifcde Bedeutung der chriftologijden Diffe- 
rengpuntte, die fiir bie Rontroverfe iiber die leiblice Realprajeng bedeutjam 
find, tie viele die Lehre bon der manducatio impiorum jdriftgemag gu 
ertveifen bermbdhten, die rechte Beziehung bon Gejegk und Cvangelium in der 
Verfiindigung von der Schrift aus herguftellen wiiften uft.2 ... Die- 
jenigen KonfefjionSveriwandten, die bon augerhalb der altpreupijchen Kirche 
mit guten Ratfchlagen oder vereinfachender Kritif gufehen, midten fich doch 
durch die Befehliiffe bon Halle fragen laffen, ob das in den Landesfirden ge- 
formte Luthertum der Supe und Crneurung weniger bedarf als die Be- 
fennende Kirche in Witpreupen.“ &. 


Das sola fide in Luthers Sdmalfaldifden Urtifeln. Unter der iiber- 
fdjrift ,uthers reformatorifdes Befennini3 in den Schmalfaldijdjen rti- 
feln” behandelt Prof. D. Dirne-Leipgig in der A. €. LV. K.“ nebft anderm 
aud) die hohe Bedeutung de3 sola fide in den Schmalfaldifden AUrtifeln, 
DiejeS eminenten VorgugartifelS in der chriftliden Lehre, tworauf _,,ftehet 
alle3, twa twir wider den Papft, Teufel und Welt lehren und leben”. Yn 
feiner Darlegung betont D. Dirne ettyas, twas auch) wir uns immer twieder 
aus Schrift und Vefenntnis flarmachen miijfen, damit nicht etiva in unjern 
Gedanfen und Predigten trog allen theoretifden Fefthalten3 an dem sola 
gratia Doc) Ungereimtes und Falfdhes unterlaufen mobge. Wir lejen da 
(verfitrgt): ,Der Glaube ijt der eingige Weg, auf dem twir gu Gott fommen 
fonnen.... Glaube, da3 heift vor allem hier die Banfrotterflarung 
aller menfdliden Werke [von uns hervorgehoben].  Diejer 
Glaube aber — ift er nicht felber ein Werk de3 Menfden’? Gewip, id 
mug glauben; ich muff ja jagen gu dem, twas Gott getan hat. Aber das 
ift fiir Luther feine Leiftung. Fiir Luther ift der Glaube nicht eine fromme 
oder eine heroifde Salting, gu der wir un3 auffdiwingen. C3 befteht die 
Gefahr, dak wir, wo von Glauben und Glaubigfeit die Rede ijt, uns darz 
unter einen folchen edlen Wuffdiwung der Geele vorftellen. Aber Luther 
berfteht den Glauben nicht von jeinem Gubjeft, fondern gang und gar 
bon feinem Objeft, feinem Gegenjtand, her. Was Glaube ijt, das bez 
ftimmt fich ausfdlieblic&h bon dem her, moran ich glaube. 3 beftimmt 
fich bier alfo von Gott, bon Gottes erlofender Tat in Chriz- 
ftus, Her. Der chriftliche Glaube fehtwebt und fchwingt nicht fret in der 
Unendlichfeit feiner feelifden Betwequng, fondern er flammert fich fejt, er 
shangt’, wie Luther fagt, an Gottes Wort und Gottes Tat. Go bindet 
Luthers Hauptartifel meifterhaft und mit einer faum mieder erreidten Karz 
Heit beides gufammen: das gange ,objeftive’ Werk der Erlojung und da3 
gang perjonlice Ya, da3 der Glaube gu diefem Werk fpreden mu, damit 
die Erldfung ihm gelte. Diefer Glaube ijt der groke, der allein probehaltige 
Troft der Menfden. .. . Der rimifch-fatholifche HeilSweg Lapt den Mten= 
{cen etwig in peinboller Ungewifheit itber fein Geil, eben deShalb, weil hier 
alle3 auf der Tat, auf der Kraft, des Menjchen fteht. Troft und Gewipheit 
haben wir nur dann, wenn tir die Gade unferer Geligfeit gang Gott, gang 
Chrijtus, befehlen. Das ift das eine, mwas Luther vom Glauben gu 
jagen at. Noch ftarfer ijt in unjern Artifeln aber das andere betont: 
Wein diefer Glaube gibt Gott und feinem Chriftus die Ehre, die ihm ge- 
bibrt. Yndem er dem Glauben Bahn macht wider alle menjdhlicje und 

5 
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firchlicje Werkerei, ftreitet Luther — feine Gpur weniger unerbittlid als 
Calvin — fiir Gotte3 und Chrifti Chre. ECntweder wir laffen Chrijtus unfern 
alleinigen Seiland und Retter fein, oder wir haben Chriftus fchon gelajtert 
und berleugnet, felbft wenn wir ihm dem Namen nach alle feine Chrentitel 
Yajfen und vielleicht gar felber beteuernd geben. Da ift die erfdrecende 
Mioglichfeit, die Luther gerade Hier in den Schmalfaldifden Urtifeln fcho- 
nunglo8 aufdedt als die argjte Siinde de3 Menfden, als die auf den Gipfel 
getriebene Gottlofigfeit Der KRirde: dak man fdjeinbar Gott ehrt und Chri- 
ftus anbetet und in Wirklichfeit Gott und Chriftus verachtet und bom Thron 
ftiirgt, indDem man feine Werke, jeine Bue, feinen guten Willen an die Stelle 
febt, die ifm gehdrt. Go wird aus dem lebendigen HErrn der Bibel ein 
harmlofer Chrenprajident, der fehlieBlich gu allem ja jagt, was wir tun, 
toas uns gefallt. Wuch diefe Modglichfeit ijt nicht nur in der rdmifdjen Welt 
twirflid) getworden. Auch mit diefer Wahrheit jpridt Luther mitten hinein 
in unfere Welt und in unjer Gelvifjen.“ 

Qn einem vorigen Pajfus fehreibt D. Dirne: ,Da3 alles [befonder3, 
dak ,der Weg der guten Werke hoffnungslos verbaut ijt” ] fagt Luther gu- 
nacjt gegen Som. ber er hat e3 wahrlich nicht nur gegen Rom fagen 
wollen. Wir jind an die reformatorijde WAblehnung der romijdjen ,Werk- 
heiligfeit' faft allgufehr gewohnt. Wir hiren uniwillfiirlic) Quther3s Sage als 
nur gegen die Torheit und den Wberglauben de3 damaligen rdmifdjen VBeidt- 
und Whlakiwejens gericjtet, und twir vergefien dariiber gang gu fragen, in- 
twiefern fein Banntwort wider die guten Werf auch uns treffen fonnte. 
Gegentwartigfeit befommt Luthers Lehre erft dann, wenn wir anfangen gu 
merfen, dah diefer Glaube an die Gelbjtrechtfertiqungstraft, an die natiir- 
Tiche Giite und BVollendungsfahigkeit de3 Menfdjen, gegen den Luther hier 
fein Schwert fchwingt, derfelbe Glaube ift, der auch einem jeden von un 
im Slut liegt... . Wir miipten aufhiren, unjere Froémmigfeit und Recht- 
fhaffenheit zum Schlupfivintel unferer heimliden Selbjtjicherheit gu maden, 
und miigten fdarfe Wugen haben, diefe harindcdige Gelbjtjiderheit des Men- 
{den gu entdecfen und aufguftibern in allem, weffen Menjden fic rithmen 
und trojten. Crft dann Hatten mir Luther verftanden. Crft dann tare fein 
fchmalfaldifdes Befenninis unfer BVefenntnis.” 

Da wir Menjcjen von Natur alle Pelagianer find und unjer verderbtes 
Sleijdh bis gum Tod fynergiftifd eingeftellt bleibt, fo ijt die bon D. Dirne ge- 
gebene Warnung allerdings auch uns ins Gelwijjen gerufen. Der feine Arz- 
tifel zeigt flar, wie fehr eS gefrucjtet hat, dak man fich in diefem Subi- 
laum3jahr die Schmalfaldifden Wrtifel driiben wieder neu angefehen hat. 
Leider hat man im allgemeinen Hiergulande dem Yubilaum weniger Sntereffe 
entgegengebracht al in Deutfcdhland. Zur Chre dient uns dies durchaus nicht. 

%. T. Me. 

Union al8 Gewiffenslaft. Wie e3 in Kreifen ausfieht, wo Union herrfdt, 
geigt ein geradegu herggerreifender Appell in der ,W. E. LV. K.“ (17. Sept. 
1937), dem wir einige Gabe, Rlagerufe aus der tiefiten Seele, entnehmen. 
Da fchreibt ein Pajtor: ,,Dak wir fein Sefenninis haben, da3 ift unfere Not. 
Day bei uns jeder Profeffor lehren und jeder Paftor predigen fann, was er 
will, das ijt unjere Not. Dak e3 dem eingelnen Pajtor iiberlaffen ift, ob 
er feine Gemeinde unmerflich) lutherifch, uniert oder reformiert madt, das 
ijt unfere Not. Wie tweithin ijt unfere Theologie tatfachlich uniert ge- 
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worden! ... Wo bleibt da die Frage nach der Wahrheit? Uns Heutigen 
brennt die Not unferer Kirde auf den Fingern und im Gergen; wir find nod 
nidt gur Rube gefest, fondern ftehen im Kampf — und wie viele von uns 
fdjauen fehnfitdhtig aus nach den Kirdhen, die auf das Befenninis horen 
ditrfen! Wieviel Pfarrer der Preukifdhen Union fuchen Anfehlug an den 
{utherifcjen Nat — und diirfen ihn nicht finden. Wijfen Sie, wie viele 
Paftoren der Union um der Kircdhen- und Vefenntnisnot twillen gu Vifdhofen 
Iutherifcer Kirche gingen, damit diefe ihre Geelforger feien? Wir bitten 
euch alle: feht doch die Not auch unferer Gewwijfen! Weift nicht auf die 
briiderliche Liebe Hin! Wir find e3 nicht, die diefe verleben. C3 ift nod 
immer fo: wo Lutheraner und Reformierte gum Gejprad fommen mit dem 
Willen, die iibergeugung de3 andern wie die Grengen aiwijden beiden gu 
adten [2], da fommt e3 nod) immer gum fruchtbaren Gefprad iiber die 
Grengen hintweq [2]. Wo aber der Unierte dagwifdentritt und die Grengen 
verwifden will, da gibt e3 Rampf und Streit. Wir fiir unfer Teil halten die 
briiderliche Liebe getwif feft, aber ebenfo wollen wir aud) die Wahrhaftigkeit 
fefthalien! Alaetheuein en agapae! Da joll unjer Wort fein; aber eben 
dDarum bitten tir: Befreit uns von der Getwifjenslaft der Union, denn in 
ix fonnen tir nicht beides fejthalten, fondern mitfjen enttweder die alaetheia 
oder die agapae verleben.“” Wir in unferm freien Land mit unfern freien 
Kirden fonnen un3 wohl faum einen rechten Begriff von der Hergensqual 
machen, aus der heraus diefe Worte geflojjen find. Wher twichtig ijt eS dod, 
dak wir Darauf achten, twas diefer Angft{chreit auch un lehren darf. 
%. ©. Me. 

What Oxford and Edinburgh Stood For.— Writing in the Living 
Church, Bishop G.C. Stewart of Chicago (Episcopalian) thinks that six 
great agreements were reached in the field of life and work: 1. The 
repudiation of the doctrine of the supremacy of the State over the 
Church; 2. the opposition to racial barriers (Jewish or otherwise) in 
church and society; 3. the responsibility of Christians to test economic 
and social institutions in the light of the will of God; 4. freedom of 
education and equal educational opportunities; 5. the condemnation of 
war as a world policy; 6. the will to present a united Christian front 
to the world. 

With respect to Edinburgh and its deliberations on Faith and Order 
he holds that the conference resulted 1. in the increasing sense of present 
unity; 2. the consideration of doctrinal differences in an atmosphere of 
hope for solving all the difficulties that stand in the way of union; 3. the 
willingness “to realize the ideal of the Church as the living body, wor- 
shiping and serving God and Christ.” 

Time will tell whether the optimists who hold that these conferences 
brought a deepening of the understanding of the Gospel and other real 
spiritual benefits are right or not. A. 

»Seiftlide Pfydotherapie” in England. Unter der Fiihrung des Erg- 
bijdofs bon York hat fic) in England ein Komitee von Urgten gebildet, da3 
eine Verjuchstlinif in Hackney Wid errichten will, in der eine pfychologijde 
Heilung erprobt wird. Die Behandlung liegt gang in den Handen bon 
dirgten, aber die gugrunde liegende Xdee ift das Zufammenarbeiten de3 
Argtes mit dem Geiftliden, das in England immer mehr Fort{djritte mad. 





68 Theological Observer — Rirchlid)-Zeitgefdhidtlides 


G8 gibt fdon eine Reihe Ynftitute, in denen das wadhjende Yntereffe gum 
Ausdruc fommt, das viele englifde rgte an Ddiefem Grenggebiet gwifden 
der Religion und der mediginijden Wiffenfdhaft nehmen. Go tourde fitrglic 
eine ,@ilde fiir geiftliche Pfychotherapie” gegriimdet, die ein Zujammen- 
arbeiten gtwifden Dienern der Religion und Mrgten bei der Sehandlung der 
Kranfen herbeifithren will; dem Komitee gehdren giwei Wrgtinnen an. Wor 
einem Sahr tourde bon Rev. John Maillard das erfte Haus fiir geiftlige 
Heilung in Milton Abbey in Dorjet gegriindet, worin drei Wrgte regelmapig 
BVejuche maden. Der Griinder erflarte jebt einem Veridhterftatter: ,,Wir 
haben feit golf Monaten hier gearbeitet, und die Ergebnifje haben unjere 
Hoffnungen iiberboten, die freilid) nie gang frei waren bon der Schtwache 
menfdlider Begrengtheit.” In Wales gibt e3 viele Leute, die erflaren, von 
ihren Kranfheiten bon dem Paftor George Seffrey geheilt worden gu fein, der 
in London eine Schule errichtet hat, worin Lehrer und Paftoren in Ddiefer 
neuen Form der Heilfunjt unterricdtet werden. (Chrijtliche Welt, Mr. 15.) 
(Mf. ©. B. K.) 
Aus Korea. Die japanifde Regierung hat angeordnet, da in allen 
Schulen, die eine Regierung3unterftiibung erhalten, Sdhintofdreine aufgeftellt 
twerden follen. Die Regierung begeichnet den Wft der Verneigung vor diefem 
Sehrein de3 Kaifers als eine patriotifde, nicht religidfe Handlung, durch die 
Die Liebe gur Nation geftarft werde. Uber von vielen eingebornen Chriften 
wird der WEt doch als religidfe, Dem erften Gebot twiderfpredende Tat auf- 
gefakt. Daraufhin haben die grofen Mijjionsgefelljchaften fich ent{chloffen, 
ihc Sechultwefen allmabhlic) abgubauen. Das bedeutet die SchlieBung von 
Schulen, die jebt 25,000 Kinder befuchen. Die ebangelifde Kirche in Korea 
geigt neuerdings wieder ein erfreulices Wach3tum; in den lebten Jahren 
betrug e3 75.5 Brogent. Gie gablt jebt 520,000 Cbhriften, 15,000 frei- 
willige Gvangeliften und 35,000 Gonntagsfdiiler. Bon befonderer Bedeu- 
tung fiir daS Leben der Gemeinden find die Bibelfurfe, die gu bverfdhiedenen 
Zeiten abgehalten werden. Cine oder gar fed Worden lang fommt man 
gujanimen gum Studium, Gebet, gur Vorbereitung auf die Predigt und 
Buriijtung auf andere chrijtlice Arbeit. Bm lebten Yahr wurden 182,000 
BVefucher jolcher Vibelfurfe gezahlt. Welche Kirche in der Welt bringt wohl 
fn viele ihrer Wnhanger fo griimbdlich unter den Schall de3 Wortes Gottes? 
(Mf. E. B. K.) 
Vutereffanter Fund in Ugypten. Bn dem bisher befannten reidhaltigen 
aghptijdhen Sdhrifttum feblte e3 an AUndeutungen iiber die in der Bibel itber- 
Tieferten fieben ,mageren” Yahre. Der wUgyptologe Selim Haffan glaubt 
jebt am Fue der Sphiny bei den grofen Pyramiden bon Gifeh (Rairo) ein 
Sehriftdenfmal gefunden gu haben, das die biblijde tiberlieferung von den 
Hungerjabren beftatigt. Unter einem Pharao, deffen Name nicht genannt ijt, 
find, wie e3 in dem gefundenen Dofument Heift, jieben Sabre hintereinander 
die font regelmagig einjebenden iiberfdiwemmungen de3 Nils ausgeblieben, 
twas Hungersnot und Cpidemien zur Folge hatte. Selim Hafjan glaubt 
dDieje Naturereignifje auf die Sabre vor 1700 vor Chrijto anfegen gu fonnen. 
Die Sehriftdenfmaler diefer Beit feien durch die Pharaonen der 18. und 
19. Dynajtie griindlich vernidhtet worden. Go erflare e3 fich, dak bisher 
lirfunden gefehlt Hatten. (UW. ©. B. K.) 
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Messiah: His Nature and Person. Messianic Series No.2. By David 
L. Cooper, Th. M., Ph. D., 4417 Bernice St., Los Angeles, Cal. 224 
pages, 5448. Price, $1.25. 


This is an interesting and worth-while book. The author is the 
president of the Biblical Research Society, has written a number of 
conservative books, is a firm believer in the inspiration and trustworthi- 
ness of the Holy Scriptures, is also well informed about Jewish learning 
and interpretation, knows his Hebrew well, and presents in the present 
volume a picture of the Messiah on the basis of the outstanding Mes- 
sianic prophecies. The six chapters of the book have the following titles: 
“Current Jewish Conception of Messiah”; “The Angel of the Lord”; 
“Early Rays of Messianic Glory”; “Messiah a Descendant of David”; 
“The Noonday Radiance of Messianic Glory”; “The Evening Glow of 
Messianic Glory”; and then a table of the Scripture-texts mentioned or 
treated is added. The author states correctly that the Hebrew word 
alma, Is.7,14, can be translated only with “virgin” and not, as Rabbi 
Isaac Leeser renders it, “a young woman” (p.146). When treating Is. 53, 
he emphasizes the atoning sacrifice of the Messiah (p. 68), and his motto 
for the whole book is Is.1,18, quoted by him in the Hebrew: “Come, 
now, and let us reason together, saith the Lord.” He makes use of the 
best modern commentators, like Hengstenberg, Delitzsch, Urquhart, and 
quotes Keil, and very properly so, again and again (pp. 94. 96. 99. 100. 113. 
117. 118, etc.). But we regret to note that he also follows Keil (p. 94) 
in the typical interpretation of 2Sam.7,12—16, although the New Testa- 
ment directly refers the passage to Christ, Heb. 1,5. And we also observe 
with regret that he has chiliastic leanings, quoting William Zuckerman, 
who speaks “of the Palestinian boom as a modern miracle. Truly, Israel’s 
time is at hand” (p.95). The author is a great lover of the Hebrew text, 
quoting it again and again without making a display of his Hebrew 
knowledge, and he dedicates the volume “to Dr. John R. Sampey, whose 
instruction in the Hebrew language caused me to thirst for the satisfying 
waters flowing from the perennial fountain.” L. FUERBRINGER 


An Introduction to Paul. By Paul Sevier Minear, Department of New 
Testament Interpretation, Garrett Biblical Institute. The Abingdon 
Press, New York, Cincinnati, Chicago. 82 pages, 44x64. 


After a brief foreword this little volume brings five chapters dealing 
with Paul and his work: “1. Meeting Paul; 2. Accompanying Paul; 
3. Photographs of Paul; 4. Faith, Hope, and Love; 5. Paul’s Legacy.” 
The study helps that are included in the volume consist of a map, 
a chronological summary, selected biographies, and references and sug- 
gestions for study. The work rests on the researches and studies of the 
foremost scholars in this sphere and is well adapted to show our pastors 
and teachers what views are chiefly stressed nowadays touching the 
Apostle to the Gentiles. There are many illuminating paragraphs in the 
book. Often, however, I could not agree with the author. When he, for 
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instance (p. 24), thinks that Barnabas was sent to Antioch because the 
original Christians in Jerusalem had become alarmed on account of the 
addition of so many Gentile converts, he plainly goes beyond our sources. 
Is there any evidence that Paul and Silas had to leave Philippi because 
of the antagonism of Jewish residents? (Cf. p.28.) While we reject the 
author’s evident Modernism, we are grateful to see him point out that 
Paul taught the monergism of the Holy Spirit. W. Arnpt 


The Interpretation of St. Paul’s Epistles to the Galatians, to the Ephesians, 
and to the Philippians. By R.C.H.Lenski. Lutheran Book Con- 
cern, Columbus, O. 911 pages, 6X9. Price, $4.00. Order from 
Concordia Publishing House, 3558 S. Jefferson Ave., St. Louis, Mo. 

Here another one of the volumes of the commentary of the late 
Dr. Lenski on the New Testament is presented to the Church. Since the 
nature and the excellencies of this commentary are now well known, 
hardly more is necessary than to announce the appearance of the new 
volume. Yet it would be ungracious to let this large book go on its way 
without a few remarks on how it treats some of the famous questions 
pertaining to this section of the Pauline epistles. We therefore mention 
a few details. Galatians is assumed by Dr. Lenski to have been written 
to the Christians of Southern Galatia, and good arguments are advanced 
for this view. The time of its composition is held to be that of the 
second missionary journey and the place Corinth. Ephesians is thought 
to have been written in Rome and to have been addressed to the con- 
gregation in Ephesus, and the modern theory of an Ephesian provenance 
of this epistle, holding that it is a circular letter, is rejected. Philippians 
naturally is looked upon as belonging to the first Roman imprisonment 
of Paul. In the interpretation of the celebrated passage Eph.1,3 the 
intuitu fidei view of election is championed. Intuitu fidei is said to be 

a short form for the longer phrase “in view of the all-sufficient merits 

of Christ perseveringly apprehended by divinely wrought faith” (p. 357). 

Dr. Lenski, in discussing this phrase, says: “The objection that this is, 

or at least sounds, synergistic depends on the conception one has of 

‘faith.’ When one has the truly Biblical conception that faith is in toto 

divinely wrought, that all power lies in the Christ, the one and only 

content filling the cup of faith, the objection falls.” While we hold that 

Lenski is mistaken in assuming that Paul taught an election intuitu fidei, 

and while we regret that he did not, like other members of his synod, 

disavow the phrase, we cannot charge him with synergism. I:: general, 
we may say that this volume measures up to the high standards of its 
predecessors. W. ARNDT 


Der Galaterbrief. itberfekt und ausgelegt von P. Paul Burfhardt. Guftav 
Sdhlifmanns Verlagsbudhandlung, Leipzig und Hamburg. 126 Seiten 
54%4X8Y%. Preis: Kartoniert, RM.2.40; Gangleinen RM. 3.20. 

Die Briefe an Timotheus und Titus. iiberfekt und ausgelegt von Dr. Wilhelm 
Knappe. Derfelbe Verlag. 144 Seiten 544X8%. Preis: RKartoniert, 
RM. 2.70; Gangleinen RM. 3.60. 

Diefe beiden Bande feken die Serie ,Bibelhilfe fiir die Gemeinde” fort, twie 
wir fie fdhon in verfdiedenen Heften diefer Beitfdrift befproden haben. Bon 
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dDiefen Lieferungen gilt ebenfall8, wa8 aud) fonft als Vorzug herdorgehoben worden 
ift, Daf die itberfegungen, die in der Regel wirtlicy genau find, fehr anregend 
wirfen. Mit andern Worten, der Bibellefer, befonderS der Theolog, wird auf 
Grund diefer itherfegkungen immer ticfer ecindringen finnen in die Shake der 
Weisheit und Erfenntni8, die im Wort der Wahrheit vorliegen. Freilid) ge- 
ftattet e8 die Ritrze Der Darlegung nicht, jo tief gu graben, wie man e8 twobl 
michte. Trokdem aber finden fic) in beiden Banden wieder tiftlide Wusfith- 
rungen. So heigt e3 3.8. gu 1 Tim. 4,6: ,,Das Herz macht den Theologen‘ ift 
ein alteS twahres Wort, das heift, die HerzenSftellung vor Gott. Theologie ift 
nicht nur Angelegenheit eines Standes, fondern der Chriftenheit, und im tiefften 
Sinne treiben wir alle Theologie, wenn wir den Geheimniffen des Glaubens nach- 
finnen und bon Herzen das Glaubensbefenntnis fprechen. Die Kirche Chri fti, 
gerade auc) in unfern Tagen, iff vberantwortlidh fiir eine redhte 
Theologie in ihrer Mitte, eine Theologie, die um das Geheimnis der 
neuen Geburt aus Gott weif. Sie fann nur aus der Schrift hervorwadhfen und 
aus den Befenntniffen de Glaubens, in denen die Gemeinde um das rechte Schrift- 
perftindnis gerungen hat. Nur wer von Sehrift und Befenntnis lebt, fann ein 
rechter Diener Chrifti werden.” Whnliche Wusfiihrungen finden fic) in der Wus- 
lequng de8 Galaterbriefs, und beide Biicher feien hiermit unfern Paftoren an- 
gelegentlic) empfobhlen, twomit nicht gefagt fein foll, dak wir jedeS Wort in der 
Exregejfe unterfdhreiben. Bugleicd) machen wir wieder aufmerffam auf die Calwer 
Uusgabe von LutherS Galaterbrief, fowie auf die englifde Tberfekung Ddiefes 
Meifterftitcs, die jekt 3u einem fehr annehmbaren Preife erhaltlich ift. 
f. € Kregmann 


Church Unity. A Commentary on the Epistle to the Ephesians. By 
F. H. Knubel, president of the United Lutheran Church in America. 
The Board of Publication of the United Lutheran Church in 
America, Philadelphia. 86 pages, 5X7%4. Price, 75 cts. 


This volume is a part of the New Testament Commentary, edited 
by Dr. H.C. Alleman, and represents the conservative position. Its inter- 
pretation of Ephesians is scholarly, simple, and instructive. We must, 
however, take exception to statements like these: “In the Scriptures all 
the weakness and fallibility of the human have been taken into the 
divine, overcome, and used for divine ends” (p. 46), and: “Our thoughts 
upon the subject of church unity must proceed upon a confession of what 
that death is and means for men. This does not mean the acceptance of 
some special theory of the atonement” (p. 46). (Italics ours.) 

The publication of this treatise as a separate volume, with the title 
Church Unity, calls for a discussion of the plan of union advocated by 
Dr. Knubel. Part III, p.45ff., and Part V, p.79ff., present this plan. 
Referring to “the frequent arguments presented concerning the increased 
efficiency which would be gained by the Church through an external 
union,” Dr. Knubel declares: “The Church must not permit herself to 
be tempted into an effort merely to make a shallow display of strength 
before the world by a supposed ‘united front.’” More than this, 
Dr. Knubel also repeatedly insists that “truth, convictions, cannot be 
trimmed.” “The Christians must testify for goodness and righteousness 
and truth. In their proclamations of their convictions as to revealed 
truth they must be free and courageous.” This correct principle is also. 
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enunciated: “The Christians are to testify, bear witness. Herein also is 
the unity of the Church fostered. That unity is the unity of light in its 
shining, in its revealing power.” (P.67.) Unfortunately, however, this 
plan of union contains a provision which is in conflict with the principles 
just stated. “Truth, convictions, cannot be trimmed. Truth must not be 
set at naught nor courageous devotion to it discouraged. The very 
differences of denominations which result are themselves manifestations 
of unity in devotion to the truth if only love continues amid these dif- 
ferences of conviction.” “Unwillingness for mutual recognition is en- 
countered, unreadiness for possible cooperation exists.” We certainly 
repudiate the statement that “the very differences of denominations are 
themselves manifestations of unity in devotion to the truth.” We are 
unable to tell the Presbyterians that their insistence on the doctrine 
of particular grace springs from devotion to the truth. We cannot tell 
the Catholics that their denial of the sola gratia is due to devotion to the 
truth. And it is only by bearing witness to the truth against the false 
teaching of the Presbyterians and the Catholics that “the unity of the 
Church can be fostered” and restored. The plan of union we are dis- 
cussing can only result in perpetuating the disunion.— The first plank 
in Dr. Knubel’s platform calls “for full recognition that the unity of the 
Church already exists.” That is most certainly true. The subject of 
Ephesians is the una sancta. We rejoice to know that all members of 
the holy Christian Church “de evangelio consentiunt” (Apology, VII and 
VIII, §10). And we agree with Dr. Knubel that “every manifestation 
thereof which we discover in our relations to other Christians should 
thrill our hearts.” On the other hand, the adherence of these Christians 
to false teaching, the disrupted state of. the visible Church, fills our 
hearts with grief. And this condition can be remedied only by bearing 
witness against the error, not by viewing the adherence to error as 
“devotion to the truth.” TH. ENGELDER 


Predestination. A Historical Sketch. By Karl Ermisch, professor at 
Augsburg and Northwestern Lutheran seminaries, Minneapolis, 
Minn. Vierth Printing Co., Sumner, Iowa. For sale at the Good 
Samaritan Book Store, Fargo, N.Dak. 118 pages. Price, $1.00. 


Prof. Karl Ermisch, Ph. D., S. T. D., is instructor of Systematic Theol- 
ogy at Northwestern Lutheran Theological Seminary (U.L.C.) and of 
Church History and Practical Theology at Augsburg Theological Sem- 
inary (Lutheran Free Church), both in Minneapolis, Minn., besides 
teaching German in Augsburg College, which is affiliated with Augsburg 
Seminary. His dissertation “Predestination” is a dogmengeschichtliche 
survey of the doctrine of election from Augustine to the adoption of 
the Formula of Concord, under three general heads: Absolute Predes- 
tination, Pauline Predestination, and Conditioned Predestination, cul- 
minating in a plea for the abolition of the intuitu-fidei trope and the 
acceptance of the doctrine of predestination as it is presented in Art. XI 
of the Formula of Concord. A few quotations may exemplify the 
author’s point of view. He writes: “It is not possible to prove by any 
Scripture-passage that predestination, as Paul [rather as Scripture, for 
Paul’s doctrine of election is not in any way different from that set forth 
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in other places in God’s Word] teaches it, is conditioned by foreseen 
faith. To make predestination conditional or conditioned is equivalent 
to taking all consolation out of it. Paul could not have written Rom. 8, 
38.39 if he had believed in such a predestination.” (P.115.) Again: 
“If the intuitu fidei of the dogmaticians is not supported by Scripture, 
should it not be discarded at once? Sola Scriptura! Is this still the 
Lutheran principle? Even in the doctrine of predestination? ‘What our 
fathers have taught the last three hundred years is good enough for us’ 
is no argument for a real Lutheran. We honor and respect our 
fathers.... The work of our great dogmaticians is certainly worthy of 
our greatest respect and admiration; but we do not consider them in- 
fallible. We do not accept ‘tradition’ in any form. No sentimentality, 
no synodical favoritism or antagonism can or should decide what Lu- 
theran doctrine is and shall be. Sola Scriptura!” (Ibid.) Or: “Dr. Reu 
(Lutherische Dogmatik, p.V, Anhang; not yet published) calls the inter- 
pretation of ‘hous proegnoo’ as those whom He foresaw as such as would 
believe illicit and annoying” (“geradezu stoerend”). (P.113.) Again: 
“The correct interpretation of the word ‘proegnoo, ‘foreknew, which 
our English language attaches to it, dispels all ideas of an election 
intuitu fidei.” (P.113.) Or: “But if we take it [predestination] in the 
specific sense as used by Paul in Rom. 8, 29: ‘He also foreordained 
(pro-oorise) to be conformed to the image of His Son,’ how many pas- 
sages of the whole Bible speak of predestination intuitu fidei? Does it 
[the verb ‘proegnoo,’] refer only to an intellectual process . . .? No! 
God knew us from eternity, that is, foreknew us: He took us lovingly 
to His heart as His own [italics our own] and predestinated us to be 
conformed to the image of His Son, in whom He loved us.” (Pp. 112.113.) 
These citations show how earnest the writer is in his appeal for the 
adoption of the Scriptural doctrine of predestination as presented in the 
Formula of Concord. Incidentally, he argues also against Calvinism and 
refutes Boettner’s recent exaltation of Calvinistic predestinationism over 
the Lutheran (Scriptural) presentation of the doctrine. (Cf. Loraine 
Boettner, The Reformed Doctrine of Predestination; Grand Rapids, 1932.) 
The dissertation everywhere shows comprehensive study and profound 
learning, while the author’s firm stand on Scripture in the entire ques- 
tion makes it a real pleasure for every Schrifttheolog to peruse his fine 
brochure. If in the following we permit ourselves to criticize it in 
several points, this does not minimize our deep appreciation of the 
valuable work.—It would have been more profitable had the learned 
writer omitted his philosophical approach to the subject (cf. p.1ff.; 
also a.1.), which in many places has led to stylistic obscurity. In treat- 
ing the doctrine of predestination, the utmost simplicity ought to prevail 
both in expression and presentation. This the author himself suggests 
when he writes: “Unanimity will not be possible, it seems to us, unless 
and until the theologians forget all about philosophy and philosophical 
speculation and teach nothing but that which the Bible, the inspired 
Word of God and only source of theology, clearly teaches. We are of the 
opinion that philosophy and theology must be kept strictly apart. Phi- 
losophy may furnish the tools for our theological thinking, but for the 
contents we look exclusively to our Bible.” (P.8.) — The writer’s rather 
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prolix treatment of Augustinian predestinationism hardly helps the aver- 
age reader in gaining clarity in the doctrine. For his purpose the entire 
discussion might have been omitted, especially since Augustine has been 
greatly misunderstood and misrepresented by our leading Dogmen- 
geschichtler, whom the author largely follows. On the other hand, his 
critique of Calvinistic predestinationism is exceedingly keen and highly 
satisfactory and does much to clear up the controversy between Lu- 
theranism and Calvinism.— The expression “Pauline predestination” is 
somewhat misleading, since it creates the impression as if only Paul had 
taught the form of election which our Lutheran Church follows. Really, 
the doctrine is not specifically Pauline, but altogether Biblical, as the 
writer himself admits in several places. The author’s reasons for choos- 
ing the term are hardly valid (cf. p. 61).— His criticism of the presenta- 
tion of the doctrine of election in Art. XI of the Formula of Concord 
(cf.: “Even a Lutheran who loves the Confession of his Church will 
admit that the XI. Article of the Formula of Concord is far from being 
the ideal in presenting the subject-matter. We do not criticize its long- 
windedness, . . . but we think of the lack of inner harmony [italics our 
own],” .p. 71 ff.), is in our opinion rather unwarranted. If by the lack 
of “inner harmony” there is meant the fact that Art. XI does not har- 
monize the sola gratia with the gratia universalis or the electio particu- 
laris with the voluntas gratiae universalis, then the fault really lies with 
Scripture and not with Art. XI, since Scripture does not present any 
“inner harmony” on these points. —If our Lutheran dogmaticians of the 
type of Chemnitz speak of reprobation, they use this expression in the 
sense of the voluntas consequens, as this is explained by Gerhard in the 
sense of voluntas iustitiae (God’s judgment will upon those who have 
rejected the Gospel; cf. John3,18).— But our review is growing too 
long. In closing, we may add that also this dissertation in its philo- 
sophico-historical aspects shows how wisely the authors of Art. XI acted 
when they decided to present the doctrine just as they did present it — 
in its simple, practical, edifying, and comforting way, without any at- 
tempt to establish any “inner harmony,” just as Scripture itself presents 
this precious doctrine for the consolation of those who by faith are in 
Christ Jesus. J. THEODORE MUELLER 


Christian Faith and the Science of Today. By J.H. Morrison. Cokesbury 
Press, Nashville. 228 pages, 5% x8. Price, $2.00. 


This is a book in Christian apologetics by an author who is thor- 
oughly familiar with the discoveries and writings in the field of science 
before and since the time of Darwin. One would have to read many 
books to get the gist of the information offered in these few pages. And 
the author purports to be writing from the standpoint: of confessional 
Christianity. And yet the Lutheran theologian will have to peruse this 
book with care, chiefly because the author is not consistent in his stand 
on the Bible and its revelation, in spite of the fact that he places a 
Scripture-verse or two at the head of each chapter in his book. It is 
refreshing to find statements like the following: “Not for a moment 
would one wish to be dogmatic on a theme where all human experience 
is transcended and all human words are doubtless vain. But it was in 
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referring to the resurrection of the dead that our Lord spoke so sig- 
nificantly of ‘the power of God,’ that power to which all things: are pos- 
sible.” (P.34.) But we ask: Why, then, make a concession to science, 
falsely so called, in speaking of “unrecorded ages,” “countless ages,” 
throughout the book, e.g., pp. 40. 41.165? This presents one of the in- 
explicable phenomena with which the discipline of apologetics of today 
seems to abound. There is a difference between being a literalist and 
accepting the Word of God as it reads. Then, also, all “contradictions” 
between true science and the Bible disappear. P. E. KRETZMANN 


Why I Believe the Bible. By Michael Maryosip. Foreword by Thomas 
W. Currie, D.D. Zondervan Publishing House, Grand Rapids, 
Mich. 136 pages, 5428. Price, $1.50. 

This book is a disappointment. It makes the impression at first 
blush that it is written by a Fundamentalist, and the first six chapters 
seem to support this impression, for they offer some fine apologetic mate- 
rial on the Bible. Yet even here we have some concessions to liberal 
theology which are not pleasant to read, as when the author states that 
the books of the Bible may “have been edited and reedited.” But the 
entire book is spoiled by chapter VII, in which the author bluntly states: 
“The idea of revelation is not to be conceived in terms of words, texts, 
and even books, but rather in the disclosure of God Himself in the history 
of a people whose chief representatives were instruments of God’s will.” 
In this connection he quotes with approval the saying of George Adam 
Smith that “the dogma of verbal inspiration has had a disastrous in- 


fluence upon the religious thought and action of our time.” Books of 

this type are apt to do more harm to the Christian religion than an out- 

and-out denial of the Bible. It is a pity that the book was published. 
P. E. KRETZMANN 


The Romance of the Gospel. By the Rev. Charles T. Thrift, member of 
the North Carolina Conference of the Methodist Episcopal Church, 
South. Introduction by M.T.Plyler, editor of the North Carolina 
Christian Advocate. The Piedmont Press, Greensboro, N.C. 303 
pages, 544X734. Price, $1.25. 

This is the first of a series of books on the spread of the Gospel 
throughout the world, the object of which is to interest the Christian 
people of our country more deeply in the paramount cause of world 
evangelization. Pastor Thrift has worked thoroughly and well, and the 
extensive bibliographies prove his acquaintance with the subject which 
he treats. The present volume traces in a general. way the spread of 
the Gospel, from the earliest, apostolic, times up to the present in Asia, 
the author showing how on that great continent one country after 
another received and bore Christ’s Gospel banner. It is a book worthy 
of careful study. The various onward movements of the Gospel are 
woven round the lives of outstanding missionaries. Even such as hold 
that men like Kagawa and others are not true Christians must admit 
that the Gospel has mightily stimulated them to serve their fellow-men. 
Pastor Thrift is the author of many books and pamphlets, all of which 
should arouse his fellow-believers to greater earnestness in serving the 
cause of the Gospel. J.T. MUELLER 
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The Psychology of Religious Living. By Karl R. Stolz. Cokesbury Press, 
Nashville, Tenn. 375 pages, 68%. Price, $2.50. 

When an author believes that “the beginnings of religion are lost 
in the mists of the prehistoric race of the human race”; when he believes 
that religion is a natural product arising from man’s experience; when 
he holds that “the Old Testament is a repository of several survivals of 
polytheistic beliefs and practises of the early Hebrews” (p.60), we are 
not surprised to find a discussion of the psychology of religion controlled 
by purely humanistic views. This sums up what we need to say about 
Dean Stolz’s Psychology of Religious Living. The chapter on the more 
recent development of the psychology of religion (chap.8) and the 
author’s discussion of occultism (chap.18) contain valuable detail. But 
these chapters do not make up for the aridity of the discussion of such 
fundamentals as sin, temptation, prayer, and worship. These chapters 
could have been written by one who does not believe in a personal God. 

Tu. GRAEBNER 


Die Gefdichte des Speyrer Meidstags, 1529. Von Prof. Dr. Johannes Kiihn. 
(Schriften de Vereins fiir NReformationsgefchichte, Nr. 146.) Me. Heinfius 
Nacdhfolger Eger & Sievers. Leipzig. 267 Seiten. Preis: RM. 6.80. 

Die beiden ReichStage 3u Speyer fpielen eine iiberaus wichtige Rolle in der 

Reformationsgefdhidte. Der erfte, im Sommer 1526, hatte befdloffen, dab in der 

Religionsfrage jeder Stand fic) fo verhalten folle, wie er e§ vor Gott und dem 

RKaijer verantworten finne. Das war natiirlic) nur ein Kompromif. Was man 


por Gott und dem RKaifer verantworten finne, Daritber war man fic nidt einig; 
aber fo viel war flar: unter den Umftinden, befonder$ in Wbhwefenheit des Katz 
fer8, mwagten die verfammelten Stinde nidt, gegen die Reformation Front ju 
macen. Der ztweite ReidStag, 1529, verfuchte dies; aber in Der Bwifchenzeit tar 
die Kirche der Reformation jo erftarft, dak das Refultat eine Spaltung des 
ReichStages bracte. ES ift gewif befannt, Dak diefer Reichstag jenen erften Be- 
fhluk von 1526 wieder aufhob, wogegen dann die Evangelijden ihren Proteft ein- 
reidhten. Nicht fo befannt mag fein, dak infolge diefeS Proteftes und der darauf- 
folgenden Verhandlungen die Wufhebung deS erften Speyrer Wbfchieds ihre Kraft 
perfor. Rinig Ferdinand und feine Partei fahen fic) genbtigt, ein Stiic des Be- 
fehluffes nach) dem andern aufzugeben und mit den evangelifdhen Fiirften Sicer- 
heitSvertrage 3u fcliepen; und fo war Ddiefer erfte grofe Verfuch der Rimijden, 
Die Reformation 3u vernicten, ein Fehljchlag. Prof. Kithn zieht am Sdhluf diefer 
Ubhandlung das Fazit: ,So hatten zwar auch die Evangelifcdhen nicht gefiegt, 
aber fie hatten fic) behauptet. Sie hatten nicht erreidt, was fie natiirlicerweife 
erftreben mupten: reicdSgefeblide Wnerfennung oder Duldung ihres Vorgehens, 
Dauernde Sicherheit. Wber fie hatten eine ihnen feindliche Gejeggebung des 
Reiches aufgehalten und vorlaufige Sicherheit, wenn auch sweifelhaften Um- 
fangs, erreicht. Sie wuften, daf fie weiter 3u fimpfen haben wiirden.” Gerade 
das legtere ift nod) gu betonen: Seit diefem ReidhSstage wufte man auf lutheri- 
fcer Seite, wie man dran war; die Reihen jonderten fic. Landgraf Philipp von 
Heffen fdrieb an feine Schwefter: ,Der Gift wider das heilige Evangelium ift in 
den Leuten fo grof, dak id) glaube, finnten fie alle von unferer Partei in einem 
Qbffel ertrainten, fie nahmen feine Schitffel dazu. Sie haben’s lange verbliitmt; 
auf diejfem Reichstag hat die Sonne den Schnee abgeledt.. — Zum erftenmal wird 
un8 bier die ganze Gechidte des ProteftationSreidStages geboten; man fieht, wie 
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viele Sntereffen bet den Befchlitffen in Betracht gezogen werden muften, wie in 
GotteS Hand gerade die politifde Lage der Reformation zugute fam. Was der 
Rerfaffer bietet, ruht auf Witen, die er fiir die HerauSgabe der Deutfden Reichs: 
tag8aften gefammelt bat; fo bringt das Buch viel neues, widhtiges und wertvolles 
Material. Theo. Hover 


Neubau der Konfirmation. Bon D. Martin Dirne. Berlag von C. Bertels- 
mann, Giitersloh. 232 Seiten 644X914. Preis: Rartoniert, RM. 6.50; 
gebunden, RM. 8. 

&§ ift dies cin Buch, das man nicht ohne Nugen wird lefen finnen. Yn 
den erften zwei Rapiteln gibt der Verfaffer Seite 15—47 eine wertvolle iberficdt 
iiber die gefchicdtliden Grundlagen der Konfirmation und fommt dann auf Seite 
48—117 auf die Erneurungsbeftrebungen von 1845 bis 1935 3u fprechen, das 
heift, auf die Veftrebungen, die Konfirmation den in der Volfsfirde Deutfdhlands 
beftehenden Verhaltniffen fo anzupaffen, daf fie ihren eigentlicen Swed nicht ver- 
leugnet. Man twird nicht allem, was der Verfaffer fagt, feine Quftimmung geben 
finnen. Um nur ein§ ju erwahnen, feine Wusfiihrung iiber das Verhaltnis der 
Taufe und deS GlaubensS zueinander iiberfieht, dak die ,Wufnahme”, die ,Cin- 
gliederung’, in Die Kirche al den Leib Chrifti niet ,grundlegend durd) diefe 
Taufe, gleichgiiltig, ob fie in der Form der Erwachfenentaufe oder alS Kindertaufe 
vollzjogen wird” (S.8), fondern durd) den Glauben an YEfum, den Siinder- 
hetland, bewirft wird. Diefer Glaube wird in den Kindern eben durch die Taufe, 
das Bad der Wiedergeburt, gewirft. Die Erwachfenentaufe foll aber nach Apoft. 
2,41 nur an denen vollzogen werden, die Das Wort gerne annahmen”, die alfo 
durch) GotteS Wort bereits zum Glauben gefommen und eben damit in den Leib 
Chriftt eingegliedert worden find. Diefen dient die Taufe dann nicht fowoh! als 
Bad der Wiedergeburt als vielmehr als das Bad der Erneurung, in deffen Kraft 
fie tiglic) den alten Adam erfiufen und den neuen Menfden hervorfommen laffen. 
8 herrjcht hier bei dem Verfaffer cine Untlarheit auch in bezug auf die fichtbare 
und unfichtbare Kirche. Der fichtbaren Kirche wird man durch den auferen Wit 
der Taufe eingegliedert, der unfichtbaren Rirche, die allein der Leib Chrifti ift, 
allein Durch den Glauben, der in den Kindern durd) die Taufe gewirtt wird, der 
im Gehorjam gegen Gottes Wort im Taufbefehl in den Ertwachjenen das Ber- 
langen nach der Taufe ertwedt. 

Dem Verfaffer ift eS ein Ernft mit der chriftliden Erziehung der herantwad- 
fenden Jugend bis zum ManneSalter. Bm dritten Kapitel wei} er itber diejen 
Gegenftand fo ernfte Worte gu reden, gugleic) fo praftifche Winke fiir einen folden 
Unterricht ju geben, dak man ganze Seiten abdrucen midte. Leider bleibt er 
in dem Gedanfen der VolfStirde als fchier eingig berechtigter Form der fidht- 
baren Rirche fteden. Wllerdings hat die Volkstirde an der heranwadjenden 
Sugend ihre Pflicht nicht getan. Uber er meint, wenn in Bufunft die Bolts- 
firche einen gritndliceren Unterricjt in Gottes Wort gibe, jo wiirde man ,nicdt 
in den eiligen Riiczug auf die Linie der Freiwilligteitstirde” getrieben werden, 
bor der er einen ordentliden Horror 3u haben fcheint, der de3 Hftern gum Wus- 
DdDrud fommt. Der Verfaffer itberfieht, dab, je griindlicer man Gottes Wort 
treibt, da& heift, je gewiffenhafter man in feinem Unterricht Gottes Wort jur 
alfeinigen Regel und Ridtfehnur de3 Glauben8 und WandelS macht, um fo weni- 
ger Die Kirche eine Volstirde fein wird. Welt bleibt Welt und lakt fic) Gottes 
Wort nicht gefallen; fie bleibt nur bei einer Kirche, die e8 mit Gottes Wort 
nicht mehr ernft nimmt. Und je griindlicher der Unterricht in der Lehre der 
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moderniftifden Lutheraner getrieben wird, die die Hauptftiide de Wortes fred 
leugnen, je mehr man um irgendiweldher Urfacen willen an einer Vol€8tirche feft- 
Halt, die allerlei Lehre unter fic) duldet, um fo weniger wird Ddiefe Voltstircde 
eine Kirche im Sinne de8 grofen HErrn der Kirche bleiben, Yoh. 8, 31.32; Lut. 
9,26. Wir fiirdten, dak e8 in einer VolfSsfirde nie Dahin fommen wird, dah ein 
Gewiffenhafter Paftor, ein Seelforger nad) dem Herzen Gottes, mit gutem Ge- 
wiffen fein UWmt wird fiihren finnen. Freifirche, und Freifirdhe mit Konfirma- 
tion und Aufnahme in die WbendmahlSgemeinfdaft in dem jekt allgemein ge- 
briuclicen Witer, und dann griindlicer, treuer, fleipiger Unterridt in Gottes 
Wort, etwwa nach den Ratfdlaigen de$ Verfaffer$ ecingeridtet, dasS ift die eingige 
Weije, fich ein reineS Gewiffen und recdhte Wmtsfreudigteit gu bewahren, zugleid 
aud) GotteS Reich, den Leib Chrifti, 3u bauen. Den Erfolg itberlagt man dann 
Gott, Mark. 4,26—29. Bon feinen Dienern verlangt der HErr nicht Erfolg, 
foudern Treue, 1 Kor. 4,2, und ein Teil der Treue erweift fic) im Gehorfam 
gegen Rim. 16, 17. Th. Vatfad 


One Thousand New Illustrations. By Aquila Webb. Richard R. Smith, 
Inc., New York. 283 pages, 534x8%. Price, $1.00. May be ordered 
through Concordia Publishing House, 3558 S. Jefferson Ave., 
St. Louis, Mo. 

James A. Barkley, who has written the introduction to this book, 
says of the author: “I have studied him in his pulpit and on the plat- 
form. He knows the Bible and can reveal its truths in a more clear and 
convincing manner than any clergyman I have ever known. His ser- 
mons are strong and convincing because they reveal so clearly the great 
truths of the Bible. He preaches Christ the Savior and, like his Master, 
drives his lessons home by the skilful use of illustrations.” When a man 
of this type selects illustrations for sermons, we may expect that they 
are in conformity with the Bible. In this we are not disappointed as 
we page through this book. We recommend this book to our pastors, 
also to laymen. The psychological reason for using illustrations is that 
every one thinks in pictures. An illustration well chosen will help to 
make the hearer better understand and remember the truth presented. 
Christ, in His preaching, made use of illustrations. J.H. C. Farrz 


The Philosophy of Christian Education. By Herman Harrell Horne. 
Fleming H. Revell Company, New York. N.Y. 171 pages, 5x74. 
Price, $1.50. 


Principles of Religious Education. By George H. Fickes. Fleming H. 
Revell Company, New York, N.Y. 246 pages, 5144x814. Price, 
$2.00. 

Here we have two recent books which deserve the attention of 
religious educators. Horne, who has written other notable books, offers 
his views on the fundamental points in a philosophy of Christian educa- 
tion in a manner which is both interesting and challenging. He is clearly 
a believer in some of the fundamentals of the Holy Scriptures, which is 
evidenced, for example, by this paragraph: “The resurrection of Jesus 
is a necessary consequence of His having come forth from God. He must 
return to God in vindication of His mission, and man must know of His 
return to authenticate man’s salvation through Him.” (P.166.) The 
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essence of the philosophy of Christian education is contained in the 
italicized statement: “Christian education is the perfecting of man in the 
image of God as revealed in Christ.” Yet the book throughout requires 
discriminating readers. The author’s epigrammatic brevity sometimes 
results in an inadequate presentation. Besides, the author occasionally 
makes concessions to error or shows a deficient understanding of the 
doctrine involved. On page 101 he seems to present millennialist views 
when he speaks of Christ’s principles of social reform as assuring “in 
God’s good time the coming of the kingdom on earth.” He criticizes the 
fact that Jesus believed in demoniac possession (p.27); he declares that 
it was God’s power, not His own, which Jesus used in casting out 
demons (p.33); he does not understand John17,3 correctly (p. 48), etc. 
On the other hand, the chapter on “How Jesus Taught” is a splendid 
summary of the methods used by the Master Teacher of all times. — 
The second book will be a valuable addition to the library of religious 
educators everywhere. There are a few bad spots, it is true, as when the 
author tries to harmonize the “truths of geology” of the wrong kind 
with the truth of the revealed religion (p.62) or when he speaks of 
Abraham as receiving the call from God after he himself had decided 
to make the decisive step (p.75), or when he postulates the human 
responsibility for the incoming of the divine Spirit (p.84). But these 
statements can easily be corrected, and the book, as a whole, is a splendid 
contribution to our literature in the field. P, E. KrREtzMANN 


Concerning Preachers. By Josiah Blake Tidwell. Fleming H. Revell 
Company, New York. 188 pages, 544X734. Price, $1.50. 

The writer of this book presents a variety of topics which are of 
interest and value to the preacher. Such topics as the preacher and his 
body, his intellect, his family, his church, his pastoral oversight, and his 
sermon are treated. The author, according to his own admission, does 
not “attempt to present a comprehensive treatise on any of the many 
subjects that concern preachers” but has selected a large number which 
he deems “important for every preacher to know and observe.” In 
bringing this book to the attention of our pastors, we trust that their 


good judgment will ignore what cannot be approved. 
J.H.C. Frrrz 


On Growing Old Gracefully. By the Rev. Charles Courtenay, M.A. The 
Macmillan Company, New York. 1936. 235 pages, 542x8. Price, 
$2.00. May be ordered through Concordia Publishing House, 3558 
S. Jefferson Ave., St. Louis, Mo. 

This is a delightful book. The very opening paragraph of chapter 1 
is bound to lure the reader on, where the author states: “Grow old we 
must. It is quite possible we may decide not to grow old gracefully. 
What are the alternatives? For we must grow old somehow. Well, we 
may, if we desire it, grow old gracelessly. I use the word in a religious 
sense, as growing old without the grace of God, and so gracelessly .. . an 
old age without God is . .. desolating.” These sentences indicate the tone 
of the book. It is written from the angle of a believing Christian and is 
replete with wholesome and witty remarks and discussions of the many 
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problems that confront men and women of middle and advanced age. 
It is difficult for the reviewer to pick out one particular section above 
any other, but the chapter “The Temptations of Old Age” struck him 
with particular force. The book closes with the paragraph “What a glo- 
rious prospect for the aged and the aging! It is good to be content. It is 
better to be joyous. It is best of all to be at peace in Jesus our Lord. 
Thank God, it is for us all— peace at the last.” We earnestly recom- 
mend this book to our readers, even if they feel that they cannot agree 
with every statement. P. E. KrREtZMANN 


Wo aber die Siinde madtig geworden ift. Verhandlungen der Synode der 
Ev.-Luth. Freifirde bei ihrer 53. Synodaltagung in Grok-Hfingen, 
A.D. 1936. Werlag deS Schriftenvereins (€. Klarner), Zwidau, Sadhfen. 
63 Seiten 6X9. Preis: M.1. 

Diefer Synodalbericht intereffiert uns nicht nur wegen der vielen Mittei- 
lungen, die er iiber die Urbeit unjerer Briider in Deutfehland enthalt, fondern 
bejonderS auch wegen deS Referats iiber das oben angegebene Thema. Der Vor: 
tragende war Reftor D. Martin Willfomm vom Seminar in Berlin-Behlendorf. 
Es wird trefflid) gezeigt, was Siinde ift und wie fie gu einer fchredliden Madt 
wird. Das Sdlubwort weift dann auf die iberwindung hin. W. WUrndt 








PRELIMINARY NOTICE 


The Summer Session at Concordia Seminary will be held, God will- 
ing, from July 4 to July 16, 1938. With this school will be connected 
a Pastors’ Institute. Further information will be given in our next 
number. Communications are to be addressed to Prof. P. E. Kretzmann, 
801 De Mun Ave., St. Louis, Mo. 








BACCALAUREATE SERVICES 
With reference to the item appearing under this caption in the 
December, 1937, issue, it should be noticed by our readers that the item 
is offered merely for discussion in pastoral conferences. P.E. K. 








NOTICE TO OUR SUBSCRIBERS 


In order to render satisfactory service, we must have our current mailing-list 
correct. The expense of maintaining this list has been materially increased. 
Under present regulations we are subject to a “fine” on all parcels mailed to an 
incorrect address, inasmuch as we must pay 2 cents for every notification sent 
by the tmaster on a parcel or periodical which is undeliverable because no 
forwarding address is available or because there has been a change of address. 
This may seem insignificant, but in view of the fact that we have subscribers 
getting three or more of our periodicals and considering our large aggregate 
subscription list, it may readily be seen that it amounts to quite a sum during 
a year; for the postmaster will address a notification to each individual periodical. 
Our subscribers can help us by notifying us—one notification (postal card, costing 
only 1 cent) will take care of the addresses for several publications. We shall be 
very grateful for your cooperation. 

Kindly consult the address label on this paper to ascertain whether your 
subscription has expired or will soon expire. “Jan 38’ on the label means that 
ge subscription has expired. Please pay your agent or the Publisher promptly 

order to avoid interruption of service. It takes about two weeks before the 
address label can show change of address or acknowledgment of remittance. 

When paying your subscription, please mention name of publication desired 
and exact name and address (both old and new, if change of address is requested). 


Concorpia PusiisHine House, St. Louis, Mo. 
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